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TRIET HQC THE THAN
Mot S6 Nhan Xét Cudi Cung

Lé Manh That

Tu nhiing gi da noi, nay ta co thé hinh thanh mot sé
nhéan xét cudi cung vé triét hoc Thé Than ciing nhu y
nghia cia n6 ddi v4i chiing ta ngay nay. O Chuong I, chiing
t6i da chi ra rang c6 thé s dung phuong phap di truyén dé
nghién ctru triét hoc nay, xem no la sy phat trién tir mot
quan tim triét hoc ban dau. Méi quan tdm so khoi nay tap
trung quanh van dé d6i tuong cua thic chinh xac 1a gi.
Chung ta di thdy Thé Than nd lyc nhu thé nao dé dap lai
moi quan tAm d6 qua viéc phét trién mot cong cu luan 1y
duoc ching ta ngay nay biét dén 1a sy mo ta. Tir cong cu
ndy, cac quan niém méi dugc rat ra, khong chi dé ting
cuong gidi phap ciia 6ng ma con gitp ong tim ra mot tra 1o
thoa dang d6i voi quan tdim d6. Cau tra 101 dit nén tang trén
khai niém moi hoat dong ctia mdgt thirc hoan toan dugc quy
dinh bdi, va tuy thudc tron ven vao ngén ngir. Nhu vay,
thirc dugc xem nhu khong hién hiru chuing nao con dugc
dinh nghia 12 mot loai thic nhu thé. Khong c6 cai goi la
thire thuan tay. Thic ludn ludn 1a thic vé cdi gi d6. Vi 18
do, n6 ham chua trong tu than cai gi d6 khac hon chinh no,
diéu nay trudc tién tao cho no chuan myc cua mot thic va
lap thanh 1y do ton tai ctia nd. Va “cai gi d6 khac hon chinh
nd’ nay chinh la ngon ngtr. Chinh ngdén ngir tao cho thirc co
hoi dé no tu lap thanh. Ciing chinh ngén ngit dugc bao ham



dé hién bay cac hoat dong cua nd. Va cudi cung, ciing
chinh ngon ngt lam cho no tr¢ thanh nhitng gi no 1a, tic la
thirc. That vay, nhu Thé Than d3 ndi, sy van hanh cua thic
chi 14 mot cau triic ngdn nglt. Va that kho dé quan niém
mot hoat dong cua thic ma khong c6 ngén ngir nao kem
theo, du 1a ngén ngir nd1 hay & dang nao khac.

Vai tro rat quan trong ctia ngoén ngit trong nhirng hoat dong
nhu thé nay da duoc moi nguoi thira nhan, khong chi do
cac tién bd dat duogc trong cac 1anh vuc ngdn ngtt hoc tdm
1y va nghién ctru ndo by, ma con do kha nang con nguoi co
thé tao ra sy thong minh nhan tao.' Tuy nhién, mét dicu dic
biét va ky la la nhiing y nghia dat dugc nay thuong bi bo
qua trong mot sb triét gia hang dau. Vi vay, ké tur khi
Husserl dua ra phat biéu ndi tiéng *y thirc luon 13 y thirc vé
cai gi 46 thi van d& y thirc da tiép tuc duoc ban dén dé

! Lenneberg, Biological Foundation of Language, New York: John Wiley &
Son, 1967, Whorf, Language, Thought and Reality, New York: Penguin
Book, 1956; Basson and O’Conner, “Language and Philosophy: Some
Suggestions for an Empirical Approach”, Philosophy XXII (1947): 49-65;
Bogoch, The Future of the Brain Sciences, New York: Academic Press,
1969; Quarton et. al., The Neurosciences, New York, 1967; Nilsson,
Problem-Solving Methods in Artificial Intelligence, New York: MacGraw-
Hill Computer Science Series, 1971; Fogel et. al., Artificial Intelligence
through Stimulated Evolution, New York: John Wiley & Son, 1966; George,
The Brain as a Computer, Oxford: Oxford University Press, 1962.

Husserl, Logische Untersuchungen, Halle: Niemeyer, 1900-1901;
Spiegelberg, “Der Begriff der Intentionalitdt in der Scholastik, bei Brentano
und bei Husserl”, Philosophische Hefte V (1936): 175-191; Sartre, “Une idée
fondamentale de Husserl: L’Intentionalite”, trong Situations 1, Paris:
Gallimard, 1946: 89=92; Sartre, “La Transcendance de L’Ego.: Esquisse
d’une description phénoménologique”, Recherches philosophiques V1
(1936/1937): 85-123; Gurvitsch, “On the Intentionality of Consciousness”,
trong Philosophical Essays in Memory of Edmund Husserl, ed. M. Farber,
Cambridge, Mass: Harvard University Press, 1940; Waelhens, “L’ldee
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xem c6 mot thirc nhu thé khong. Ngay ca Sartre cling van
khong xem xét dung vai tro chu chdt d6 miac du 1y thuyét
coi mo cua 6ng ve thirc cho thay mot sy cai tién quan trong
so voi thuyét ciia Husserl va gan v6i thuyét cua Thé Than
nhit & chd pht nhan sy mdc dinh vé tOn tai ctia mot Ban
thé siéu nghiém. Mic du cfmg V(’yi Heidegger, 6ng da thua
nhan “t61 la nhimg gi toi n61” va “toi la ngén ngt”, nhung
ong chi bang 1ong noéi rang ngon ngtr khong phai la mot
hién tuong dugc thém vao ton-thé-vi-tha-thé (being-for-
others). N6 von 1a ton-thé-vi-tha-thé; cé nghia, sy that la
chu thé tinh ty kinh nghiém chinh né nhu mot d6i twong
dbi v6i chu thé tinh khéc. (...) Ngon ngit khong phai 1a mot
ban ning cua cau tric nhan thé, nd cling khong phai 1a mot
phat minh cua chu the tinh ching ta. Nhung ciling khong
can xem né nhu ‘ton thé- -ngoai-tur thé’ (being-outside-of-
self) thuan tiy cua Tai thé (Dasein). N6 hinh thanh mot
phan cua diéu kién con ngudi; n6 von la bang chimg ma
tiém thé (for-itself) c6 thé néu ra vé cai ton-thé-vi-tha-thé
clia nd, va sau cung nd la su vuot qua bang chimg nay va
su ung dung cta n6 d6i v4i cac kha ning ma cac kha ning
nay 1a cia t6i; tirc, ddi véi cac kha nang 13 cai nay hay cai
kia cta toi dbi voi Tha thé.” Nhu vay, “qua su vu doc nhét
1a du toi co6 thé lam gi di nita thi nhitng hanh vi cta toi vén
dugc quan ni¢m va thyc hién mdt cach ty do, nhitng du
dinh dugc thyuc hién theo kha nang cua to1 déu c6 mot y

phénomeénologique d’intentionalité”, trong Husserl et la Pensée moderne, ed,
van Breda et. al. The Hague: Martinus Nijhoff, 1959; Mohanty, Husserl’s
Concept of Intentionality, Analecta Husserliana 1 (1970): 100-132.

3 Sartre, L ’Etre et le Néant, Paris: Gallimard, 1943. T6i da dung ban dich ctua

Hazel Barnes, Being and Nothingness, New York: Washington Square Press,
1966: 455-6.
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nghia & ngoai chiing, mdt ¥ nghia ndm ngoai t6i va toi kinh
nghiém nd. Chinh theo y nghia nay—va chi theo y nghia
nay—ma Heidegger c6 1y khi tuyén bd rang ti 1 nhimng gi
t61 no1.” Noi cach khac, vai tro ngon nglr dugc xet dén chi
qua phuong tién giao tlep va vi thé hoan toan dugc dinh
doat boi ton-thé-vi-tha-thé ctia n6 theo nghia “né du tuong
mot quan hé nguyén so véi mot chi thé khac.”

Tuy nhién, khi mé ta nhu thé vé vai tro va, theo mot nghia
nao do, vé yéu tinh cia ngdn ngir, Sartre da bo qua mot
diéu rat quan trong, mot diéu cudi cung da dan ong dén mot
nhi nguyén ludn méi, mot mat dat ra su tdn tai cla cai goi1
la “ton thé-hién the” (being-in-itself) va mat kia 1a sy ton
tai cia “ton thé-tiém the” (being-for-itself). Diém mau chot
1a ngdn ngtr khong chi la tinh thé ciia ton thé-vi-tha- the ma
n6 con 1a tinh thé cia tén thé-tiém thé ciing nhu ton thé-
hién thé. Ngon ngir 1a tinh thé ctia ton thé-vi-tha-thé, hodc
dung hon, ciing 1 tinh thé cua t6n thé-tiém thé va cua ton
thé-hién thé vi chinh ngdn ngit 1am cho thic tré thanh céi
khong phai l1a n6 va khong phai cai n6 1a, nhu chung ta da
thay. Chinh do su mé ta vé ngd va phap ma thic tu chuyén
bién, va su chuyén bién nay chi c6 thé xay ra do sy kién n6
1a mot cau trac ngdn ngir, nhu Thé Than d néi. Tom lai,
du ¢6 truong hop ngon nglr du twong mot quan hé nguyén
s0 v&i mot chu thé khac thi quan hé nay van chi c6 the xay
ra do c¢6 mot thirc ndo d6 trude tién. Néu khong, ot cude
thi quan hé v6i mot chu thé khac 1a gi?

Vi thé, néu ngodn ngit c6 thé dy tuong mot “quan hé nguyén
s0 véi mot chu thé khac” nhu Sartre dd dé xudng thi cung
lac né phai 1a nhan thic ciia cha thé co6 quan hé nguyén so
v6i chi thé khac. Thé nhung, thic cia mot chu thé chi c6
thé 14 mot ngdn ngit chimg nao né 1a mot cau triic ngdn
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ngit, mot cau triic cho phép nd (thurc) tu dién dat nhiéu cach
khac nhau va thuong xuyén khi hoan canh song doi hoi. O
day, chiing ta khong can phai ban xem c6 phai ngon ngir 13
nhan t6 tién khai kich hoat toan bd phat trién ciia h¢ than
kinh trung tdm trong con nguoi hay khong Tuy nhién, néu
that sy nhu thé, nhu da gia thiét, thi tién trinh chuyén bién
ctia thirc chi 1a mot cau tric ngdn ngir. Két qua, phat biéu
“t6i 1a nhimg gi t6i no6i” khong chi nén dugc dién dich 1a
“mot ching clr ma tiém thé co6 thé dua ra vé ton-thé-vi-tha-
thé cia n6”, ma con la chung ctr vé chinh tinh thé cia no.
Chinh sy that bai khong nhan ra dugc diém nay cudi cung
da dan Sartre dén mot nguy thuyét méi vé nhi nguyén cia
ong, tirc cai Pour-soi va En-soi. Mgt loai nhi nguyén luan
doi hoi “mot két ndi tong thé” phai duoc giai quyét va tai
hop & chd “cai Pour-soi, that ra, khong la gi ca ma chi 1a sy
trong rong hoan toan cla cai En-soi: n6 gidéng nhu mot 16
hong cua t6n thé ¢ trung tim cua Hitu thé.”

Van dé Pour-soi va En-soi tao thanh mot loai nhi nguyén
luan hu nguy va mot “két ndi tong thé”, c6 thé dé dang chi
ra bang cach cho thay rang ching déu phu thudc vao ngon
ngir dé trd thanh mot phan nao d6 trong tién trinh tu twong
trudc tién. Trude day, chung t61 d2 mo td “pour-soi”, tuc
thirc, 1a mot cau tric ngdn ngit nhu thé nao. Nay, trong
pham vi cai “en-so1” dugc dinh nghia theo dinh nghia ctua
Sartre, thi nd c6 thé, theo cach nhu thé, duogc chirng minh

* Leroi-Gourhan, Le Geste et la Parole, Paris: Albin Miched, 1964; Monod,
Le Hasard et la Nécessite, Paris: Edition du Seuil 1970; Pribram, The
Languages of the Brain, Englewood Cliffs: Prentice-Hall, 1971; Langer,
Mind: An Essay on Human Feeling 11, Baltimore: Johns Hopkins University
Press, 1973.
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chi 12 mot san pham cua tién trinh cau truc ngén ngir do,
tirc mot san pham cua thtec.

Thi du, Sartre ndi réng “ton thé bi co 1ap trong chinh ton
thé cua né va khong nam trong bat ky ndi két nao véi
nhiing gi khong phai chinh né. Su bién dich, su chuyén
hoa, hodc bat ctr cai gi cho phép chung ta néi rang ton thé
chua phai la nhitng gi n6 1a va n6 da l1a nhirng gi n6 khong
la—tat ca nhiing diéu nay déu khong dugc phép vé mit
nguyén 1y. B&i vi ton thé 1a ton thé cua chuyén thé va vi 18
d6 siéu viét chuyén thé.” Chung t6i chon phat biéu dic thu
nay cua Sartre dé minh hoa cai “en-soi” duoc quan niém va
mo ta nhu thé nao. Néu doc no, nguoi ta s€ bi giat minh
ngay bai tinh chat nguy bién ctia né trong khang dinh “ton
thé 1a ton thé ctia chuyén thé va vi 1& d6 siéu viét chuyén
thé”. Ngoai ra, phat biéu nay con c6 khuynh huéng xac
minh nhimg gi chinh Sartre phii nhan, tic “tén thé en-soi
khong c6 nodi thé ddi lai ngoai thé va tuong tog mot xét doan,
mot qui luat, mot y thirc cua chinh nd. En-soi khong co gi
bi 4n; n6 cu thé.” Bai vi, khi noi rang bén ngoai chuyén thé
con c6 mot ton thé ma ton thé nay “la ton thé cia chuyén
thé” thi rd rang Sartre phai cho rang cai ton thé en-soi that
su c6 noi thé dbi lai véi ngoai thé va chang co gi bi an. Néu
khong, néu ton thé 13 ton thé ciia chuyén thé va ton thé cua
chuyén thé 1a ty than chuyén thé thi 1am sao ton thé co thé
siéu viét chuyén thé? Va ¢ day ching ta thdy duoc bang
cach nao ma Sartre, qua tai xdo bi¢n cua minh, da loai tru
van dé chi tr ngan doi cua triét hoc TAy phuong, tirc ton
thé dbi voi chuyén thé. Van dé nay di dugc Socrates phat

> Sartre, Being and Nothingness, pp 1xxviii-Ixxix.
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biéu rd rang trong mot song thoai ctia ong voi Cratylus ma
Plato da ghi lai trong Cratylus cia 6ng nhu sau:

Socrates: Lam thé nao dé tim hiéu hay kham phé céc thuc thé c6 1&
13 mot van dé qua 16n ma ong hodc toi déu khong quyét dinh duoc;
thé nhung, cling dang gia dé dat dén ngay ca két luan nay, do la
chiing c6 thé dugc tim hiéu va tim kiém, khong phai tir danh ty ma
qua tu than chiung nhiéu hon qua danh ty.

Cratylus: Diéu d6 that hién nhién, thua Socrates.

Socrates: Vay ching ta hiy khdo sat mot diém nira dé tranh bi
phinh pho bdi sy vu rang hau hét cac danh tu nay déu hudng theo
mot chiéu. Gia su, nén ching thyc rang mic di nhitng ai dua ra
cac danh tu déu lam thé véi tin tudng van vat dang bién dich va
troi chay—chinh ban than toi nghi rang ho da that sy co tin tudng
d6—thi trong thuc té diéu d6 van khong dung, va ty than nhiing
ngudi dua ra danh ty d6, sau khi bi roi vao mot dong xoay, déu bi
cudn troi va 16i kéo chiing ta theo ho. Cratylus ximg dang cua toi,
hiy xem xét mot van dé vé cai t6i thuong mo: Chiing ta c6 s&
khang dinh rang c6 bat ky mot cai my tuyét dbi, hodc mot cai thién
tuyét dbi, hodc bat ky mot hitu thé tuyét ddi khac nao do, hay
khong?

Cratylus: T6i nghi co, thua Socrates.

Socrates: Thé thi chiing ta hiy xét dén cai tuyét dbi, khong phai 1a
mot khudn mat dac biét nao d6 hodc cai gi d6 thudc loai do, co dep
hay khong, hay tat ca nhitng thir nay co bién dich hay khong. Theo
y chung ta, cai my tuyét d6i khong phai luén ludn nhu né 1a hay
sao?

Cratylus: Diéu d6 khong tranh duoc.

Socrates: Néu né ludn ludn troi chay, vay ta co thé néi chinh xac
rang no6 1a cai nay, va no 1a cai kia, hay, chinh vao khoanh khic
ching ta dang noéi thi n6 phai duat khoat tré thanh mot cai gi khac
va tr6i chay va khong con la nhitng gi no 1a?

Cratylus: Diéu d6 khong tranh duoc.

Socrates: Vay thi, cai ma n6 khong bao git' gilt nguyén trang lam
sao c6 thé 1a cai gi d6 dugc? Boi vi néu no di ting gilr nguyén
trang, thi rd rang vao lic d6 né khong bién dich; va néu né luon
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luén gitr nguyén trang va luén ludn 1a nhu thé, lam sao né co thé
ting bién dich hay chuyén dich ma khong tir bo tu dang ctia no?
Cratylus: N6 khong thé 1am nhur thé ti nao ca?

Socrates: Vang, né ciing khong thé duoc ai biét dén. Boi vi, vao
khoanh khac ngudi tim cach tim hiéu né tiép can né thi né tro
thanh mot cai khac va khac han, dé rdi tinh thé va tuéng trang ciia
no6 khong con cé thé duge biét dén; va chic chan rang khong co tri
nhan nio biét duoc cai ma né khong c6 mot tudng trang nao ca.
Cratylus: N6 gidng nhu ngai noi.

Socrates: Thé nhu’ng, ching ta cling khong thé noi rang co sy tri
nhin nao d6 néu moi thir dang bién dich va khong c6 gi gilr nguyén
c¢d dinh; bai vi néu ty thé tri nhan khong bién dich va van tiép tuc
la tri nhan thi tri nhan s€ giit nguyén, va s€ co6 su tri nhan; nhung
néu chinh tinh thé cta tri nhan bién dich, vao khoanh khéc cua su
bién dich, thanh mét tinh thé tri nhan khac thi s& khong thé c6 tri
nhan; va néu noé ludn ludn bién dich, s& ludn ludn khong co tri
nhan, va qua 1y lun nay s& khong c6 bt ctr cai gi dugc biét dén va
cling khong c6 bét cir ai biét. Nhung néu luon ludn cé cai biét va
cai duoc biét—néu cai my, cai thién, va tat ca cac thuc thé khac
hién hiru—thi t6i khong thiy duoc 1am thé nao lai co bat ky su
tuong to nao gitra cac diéu kién nay cua diéu t6i bay gid dang néi
va [cua] su bién dich hay su chuyén dich. Nay, [van d&] day c6
phai 1a tu thé cua cac su vat, hay c6 phai thuyét ciia Heracleitus va
nhiéu ngudi khic 1a dung, 1a mot van dé khac; nhung diéu chic
chan 1a khong ¢ con ngudi co ¥ thirc nao c6 thé dat ban than minh
va linh hon minh dudi su khdng ché ciia danh ty, va tin tuong vao
danh ty va nhitng nguoi dit ra ching dén d6 xac quyét rang anh ta
biét duoc bat ky diéu gi; anh ta ciing khong 1én 4n minh va moi thir
va ndi rang khong c6 su van hanh trong d6, ma [anh ta s& noi] rang
moi thir dang tréi chay nhu nhitng chiéc binh ro ri, hodc tin tuéng
rang moi thir thi gidng nhu nhitng ngudi bi tac dong cua bénh viém
chay, troi chay va chuyén dich moi thoi. Cratylus, c6 18 thuyét nay
dung, nhung co 1& no6 khong dang. Vi thé, 6ng phai xem xét mot
cach can dam va thong sudt va khong chap nhan bat cir didu gi mot
cach khinh suat—boi vi 6ng van con tré va dang trong thoi thanh
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xuan; lac d6, néu tim ra chan 1y sau cudc tim nghién, 6ng hiy cho

ta biét.’
Nhu vay, Socrates da cho ching ta mdt ly do manh mé tai
sao phai ton tai mot cai gi d6 siéu viét cai dang bién dich va
chuyén héa dé cho ngay ca tu thé nhiing gi dang bién dich
va chuyen hoa ciing co thé dugc tri nhan. Noi cach khac,
phai t6n tai mot ton thé va ton thé nay 1a ton thé cua chuyén
thé va siéu viét chuyén thé. Trong mic do d6, mo ta cia
Sartre vé khai niém ton thé-en-soi ctia dong phu hop véi
quan niém vé tuyét doi cua Socrates. Tuy nhién, ngoai diéu
nay ra, cai lam cho mo ta ctua Sartre trd thanh mot thir nguy
bién 14 chu truong clia dng “ton thé-en-soi khong co nodi the
dbi lai v6i ngoai thé ...[va] khong c6 gi bi an,” mot diéu
khong hé thiy trong quan niém ctia Socrates. {t ra, Socrates
da cho ching ta biét tai sao phai ton tai cac tuyét ddi nhu
my hoic thién bang cach chi ra rang néu moi th dang bién
dich va khong c6 gi giit ¢d dinh, s& luon luén khong co sur
tri nhan, cling khong c6 nguoi tri nhan va cai dugc tri nhan.
Ngay ca Sartre ciing tim cach tranh né van dé nay bang loai
lap luan lap limg nhu da thay. Thé nhung, diém ndi bat
nhat cua song thoai trén gitta Socrates va Cratylus 1a
Socrates, trong ndi dung trinh bay ctia dng vé van dé danh
tu, da ban dén van dé ching ta co thé tri nhan gi néu moi
thir dang bién dich. Va & day ong c6 thé cho chiing ta mot
ching ctr tai sao cai goi la ton thé ‘en-soi’ chi 13 mot cau
tric ngdn ngir.
Chiing ta di thay rang Socrates va Cratylus dong ¥ “lam thé
nao dé tim hiéu hay kham pha céac thuc thé c6 18 1a mot van

% Plato, Cratylus, ed. H. N. Fowler, Cambridge, Mass: Harvard University
Press, 1953: 186-190: ban dich Anh ngit cia Fowler.
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dé qua 16n ma 6ng hoic toi déu khong quyet dinh duogc; thé
nhung, cling dang gia dé dat dén ngay ca két luan nay, dé la
chung c6 thé dugc tim hiéu va tim kiém, khong phai tir
danh tuy ma qua tu than ching nhiéu hon qua danh tu”.
Ngay nay, chiing ta con biét rd hon nhiéu 1a mic du cac
thuc thé “co thé duoc tim hiéu va tim kiém, khong phai tir
danh ty ma qua tuy than chung nhiéu hon qua danh ty”
nhung van chinh qua danh ty ma bét cr thuc thé nao ciing
c6 the dugc biét dén. Chang han, bay gio t6i dang quan sat
cudn sach mau xanh trén ban viét cua t6i. Cudn sach nam &
d6. Néu t6i c6 thé biét dugc bat cur diéu gi tir sy quan sat
ctia t6i thi khong phai cudn sach vat chat d6 chuyén vao tri
nhén cua t6i va lap day mot khoang trong nao d6 & trong
d6. Plng hon, chinh thong tin cia né dugc truyén vao nio
bo t6i qua nhiéu kénh vat 1y khac nhau va vo s tién trinh
héa hoc va cudi ciing né s& duoc xtr Iy & d6 dé toi co thé co
y thic vé cudn sach cua toi va tri nhan cia ti vé no. Vay,
1d rang néu c6 mot thuc thé thi thyc thé do chi dugc biét
dén chimg nao né 1a mot loai thong tin dugc cung cap cho
chung ta. Va mot khi da nhu thé, diéu tat yéu sé 1a néu c6
gi d6 co thé dugc biét dén thi, xét theo nghia rong nhat, né
chi co thé duogc biét qua chinh danh tu cia no. That vay,
nhu da noi, khé quan niém dugc réng bat ctr hoat dong y
thirc nao, bat ¢ tri nhan nao dugc biét dén ma khong cé
ngodn ngir duoc dién dat.

Khi vai trd ciia ngoén ngit dugc quan niém nhu thé trong
tién trinh tri nhan, hién nhién 1a vin dé nan giai Socrates
dat ra c6 thé tranh khoi dé dang. Ong cho rang néu “moi
vat dang bién dich va khong c6 gi giit nguyén c6 dinh,” thi
“s€ ludn ludn khong co tri nhan, ... s€é khong cé bat ctr cai
gi dugc tri nhan va ciing khong cé bat ctr ai tri nhan”. Ly
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do dua ra moQt phat biéu nhu thé nim & nhan thic néu moi
su vat dang bién dich va khong cé gi giit dugc cb dinh thi
“vao khoanh khic ngudi tim cach tim hiéu né tiép can no
thi n6 tr¢ thanh mot cai khéc va khéc han, d€ rdi tinh the va
tuéng trang ctua nd khong con co thé dugc biét dén; va chac
chan rang khong c6 tri nhan nao biét dugc cai ma n6 khong
c6 mot tudng trang nao ca”. Vi 1& do, néu “chuyén bién cia
thire 14 mot cau tric ngdn ngir” thi van co thé c6 sy tri nhan
cho du va mac du “moi sy vat dang bién dich va khong co
gi gilt nguyén c6 dinh”. B&i vi khong phai tu than cac su
vét cau thanh tri nhan ma chinh thong tin chiing cung cap
va, chiu sy xur ly trong ndo bd con nguoi, giap sinh khoi tri
nhan nay. Nhu vay, cho du “van vat dang bién dich va
khong co gi gitt ¢b dinh” thi diéu d6 ciing khong hé gi. That
vay, trong chirng muc cac sy vat dang bién dich cling nhu
su tri nhan dang bién dich duoc biét dén thi cai biét nay
chac chan khong xuat phat tir tu than su vat hay tir tri nhan.
Boi vi, néu khong phai thé, chiung phai ton tai trong hai sat
na khac nhau trong cing mét lic méi cé thé ching minh
rang mot khac biét nao d6 trong hai sat na nay cho thay su
c6 mit ciia mot thay doi trong chinh chung. Va hién nhién
chung khong thé 1am dugc diéu nay, boi vi mot vat khong
thé t6n tai cung lic trong hai sat na khac nhau. Vi vay, dé
c6 dugc tri nhan vé sy thay doi, ta can c6 cai gi d6 hon la tyu
than cc vat dang bién dich. Cai gi d6 khong phai la nhing
cai tuyet dbi ciia Socrates, cling khong phai 13 cai ton thé
‘en-soi’ cua Sartre vi chung chi 1a nhiing gia dinh dya vao
thong tin ma tuy than cac sy vat hién thi. Nhu vay, nhi
nguyén luén hu nguy clia Sartre vé cai ton thé ‘en-soi’ va
ton thé ‘pour-soi’ chinh xac chi la nhu’ng gi no la, tirc mot
nhi nguyén luan hu nguy. Céi ton thé ‘en-soi’ khong gi

S6 19— PL. 2550 13



khac hon mét cau triic ngdn ngir; va ca cai ton thé ‘pour-
soi’ ciing thé, chi v6i diém khac biét dé thay 14 trong khi
cai sau 1a mot tién trinh thi cdu triic ngdn ngit ciia cai trudc
12 mot san pham.

Pén day, ngudi ta cé thé thac mic tai sao chung ta ding lai
lau nhu thé dé ban vé mot loai nhi nguyén luan hu gia coa
Sartre vé cai ton thé “en-soi’ va ‘pour-soi’. Hién nhién
khong phai ban than Sartre cling khong phai triét hoc ong
c6 cai gi d6 lién quan dén Thé Than dén do phai thiét lap
mot quan hé lich str cong khai. Tuy nhién, chiing ta co thé
dung ching nhu mot thi du dién hinh dé thay rd cac van dé
hu nguy trong triét hoc da ton tai dai dang nhu thé nao, va
tir d6 chung ta c6 thé thay duogc gid tri clia nhiéu dong gop
ctia chinh Thé Than hon _trong viéc loai trir cac nguy thuyet
do. Chung ta da thay rang dung trudc mot the gidi bién
dich than tdc Socrates da phat biéu rang phai ton tai cai gi
d6 bat bién dé cho cai dang bién dich c6 thé dugc tri nhén,
va ong goi cai d6 1a hiru thé tuyét ddi. Sartre ciing dong ¥,
mic du v6i nhimg 1y do hoi khac, 13 “ton thé siéu viét
chuyén thé”. Tuy nhién, trong khi Socrates it ra ciing trinh
bay dugc nhan thirc sic bén ciia 6ng vé sy phirc tap ciia van
dé va lién hé cua né voi vai tro clia ngdn ngit bang sy hinh
thanh toan bo phat biéu cta 6ng trong cac gidi han cia mot
ngdn ngit thi Sartre di hoan toan that bai khong nhan ra
dugc nhu thé. Va d6 1a nhiing gi 1am cho 1ap luan cta 6ng
thap kém hon cia Socrates, va vi thé da gan nhu mot 16i
nguy bi¢n, nhu da néi. Phat biéu cuia Socrates, cho du tinh
chat hap dan cia no, ngdy nay van khong can dugc tan
duong, khi ching ta biét rang khong phai cai hitu thé tuyét
dbi cho phép chiing ta tri nhan sy vat bién dich nhu da
duoc gia thiét trong phat biéu nay; ma dung hon, chinh tu
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than ngon nglt cua mot nguoi thuc hién cong vigc do. Va
day chinh 14 tinh thé cta triét hoc Thé than.

Thé Than 1én 1én trong mot truyén thong triét hoc von
minh nhién khang dinh rang “khéng c6 nguoi lam, hanh
dong lam, va cai dugc lam”, mdt khéng dinh c6 thé duoc
dién giai theo ngdn ngir ciia Socrates thénh “khong ¢ tri
nhan, nguoi tri nhan, va cai dugc tri nhan”.” Béi vi truyén
théng ndy quan niém van phap déu dugc rang budc trong
luat duyén khai: “khi cai nay c6 thi cai kia c6”. Vi thé khi
mot phat bicu thudc loai “Toi thdy mot cai cay” dugc dua
ra, nguoi ta hiéu rang né khong ham ¥ gi khac hon mot mo
ta binh thuong trong d6 cac diéu kién thudc mot sd loai
khéac nhau that sy hoat dong va tac dong 14n nhau dé tao ra,
trong truong hop ndy, mot su vu goi 1a “T6i thdy mot cai
cay”, va trong d6 khong c6 nguoi thiy, sy thdy, hay cai
duoc thiy nao duogc gia dinh 1a thuéc vé mot hitu thé hay
nhiing thuc thé nao d6. Nhu vy, ding voi thuyét vé vo-tu-
tinh cta no, truyén théng nay xem moi sy vy va moi su vat
khac chi 1a mot s6 loai phan mg tuong to nhu cic phan
g hoa hoc va cac két qua cia chung.

Véi truyén thong triét hoc d6, mot didu qua hién nhién 14
khi d6i mat v6i thach thirc dat ra bai thuyét cua Ty Ba Sa
vé d6i tugng cua thirc, Thé Than da dé ra giai phap cia
riéng ong mot cach rat dic thu. Trude tién, ong tu hoi co
phai danh tu co thé 1a d6i tugng cua mot thic. Ké dén, néu
thé, cai gi s& xay ra? Cudi cung, mot thuyét nhu thé mang
an nghia gi trong hanh dong cua con ngudi? Tu nhing gi

" Vimsatika ad 8: nastiha sattva atma va dharmas tv ete sahetukah iti vacanat/.
Cf. Abhidharmakosa 1X: 475; Vimalakirtinirdesasutra, Taisho 475: 537¢16
& Taisho 476: 558c4.
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da noi, chung ta thay rang dé tra 10i cau hoi dau, Thé Than
da dé ra thuyét mod td, minh chirng xac thuc mot danh tu
that su c6 thé 1a dbi tugng ctia mot thirc, boi vi bat ké ta néi
“c6 su sinh ra mQt dura beé” hay “mot dira bé chao do1” hay
“céi duoc sinh ra 1 da bé”, v.v., thi tat ca déu cung 4m chi
mot diéu, d6 1a thong bao vé sy ra doi ciia mot dira bé. Noi
cach khac, néu nhiéu phat biéu c6 thé dugc hiéu cung chi
cho mot diéu thi khong can phai gia dinh hién hitu ciia mot
cai gi d6 dang sau mdi phat biéu. Mot khi mot yéu cau nhu
thé khong ton tai, két qua s€ 1a moi phat biéu, moi danh tu,
tu né c6 thé 1a dbi tuong cua thirc.

S ching dau tién nay cua Thé Than da din ong dén rat
nhiéu két luan xa hon ma mot sd trong d6 da dugc ban dén
chi tiét trong cac chuong trudc. Vi thé, chiing t6i s& khong
nhic lai & day. bu dé noi réng néu moi danh tu 1a d6i tuong
ctia thuc thi diéu tat yéu la moi tri nhan phai dugc dinh
nghia tuong tg. C6 nghia, né phai dugc dinh nghia qua tén
goi ciia d6i tugng ma tir d6 nd phat xuat va dicu nay tu
nhién din dén két ludn moi chuyén bién cua thic chi la mot
cau trac ngdn ngir. Piéu chung ta quan tim & day 1a viéc
tim hiéu tai sao Thé than, véi truyén théng triét hoc néi
trén, lai chon cach giai quyét van dé trén bang thuyét mo ta
ciia 6ng. Chung t6i dd noéi rang dimng trudc mot thé gisi
thuong hang bién dich, ca Socrates va Sartre déu gia dinh
su ton tai cta cai gi do bat bién hoic nim ngoai bién dich,
dé c6 thé co mot tri nhan vé thé gidi d6. Chung toi cling da
ching minh rang mot gia thiét nhu thé cé thé ty pho bay
tinh chat khong can thiét cia né, néu khong phai 1a hu nguy
va vo tich sy, trong vi¢c tim kiém kha tinh cta tri nhan do.
Va kha tinh nay, theo Thé Than, khong gi khac hon ty than
ngon ngit. Ngon ngit cho phép ching ta nim bét cai dang
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bién dich va ngay ca cai dang khong hién htru. Nhu ching
ta dd noi trude day, phat hién cua Thé Than vé vai tro cia
ngbn ngir trong tién trinh tri nhan do phan 16n deu bat
nguodn tir cac nhan t6 qui dinh cia truyén thong triét hoc
ciia 6ng. Truyén théng nay, nhu di mod ta & trén, loai trir
hién nhién moi kha ning gia dinh vé sy ton tai cua bat ky
thuc thé nao ngoai nhing gi xay dén do “su ngau nhién
(hetu) va sy tat yéu (pratitya)”. ® B&i vi néu cho rang mot su
vat chi la nhiing gi xdy ra do nhan va duyén, thi ta con co
thé du tuong duoc didu gi bén ngoai nd? That ra, néu
khong phai nhu thé thi sy vat s& mau thuin voi chinh né.
Vi thé, ngay tur thoi cua durc C6 DPam Mau Ni, truyén thong
nay da no luc ty ching thyc rang n6 co thé dap Ung nhiing
van dé nhu nhiing gi da dan Socrates va Sartre dén nhiing
giai phap cua riéng ho ma chang may thanh cong. Nhiing
kho khan n6 gép phai trén duong di co thé tim thay trong
rat nhidu cir liéu ma ching t6i da chi ra hai trudng hop noi
bat nhat, d6 la ciia Nagasena va Nagarjuna.

Ching ta co thé nhé lai bang cach nao Nagasena da cb
gang chimg minh cho Milinda thy chit “xe” khong biéu
trung mot vat goi la “xe” boi vi xe khong phai 1a cai cang,
céi tryc, cai banh, cai ach, v.v., nhung né ciing khong nam
ngoai nhimng cai nay; va bang cach nao Nagarjuna da lao
tam kho tri ching thuc rang néu co cai gi d6 hién hiru bén

¥ Pratityasamutpadavyakhya TT 5496. cf. Tucci, A F ragment from the
Pratztyasamutpada of Vasubandhu, JRAS (1930): 611-623. Db6i véi mot sé
nguoi, viéc chiing toi ding cac tir “chance” (ngiu nhién tinh) va “necessity”
(tat yéu tinh) dé dich hetu va pratitya, c6 1& goi 1én mot kha nang tan tién nao
do6, dic biét 1a kha nang thudc kiéu Monod. N6 khién ta nhé d&én Le Hasard
et la Nécessité (Paris, 1970) cia Monod. Nhung chiing t6i nghi rang d6 1a hai
tir hay nhit dé chuyén tai chinh xac nhiing gi ma cac khai niém vé hetu va
pratitya thuc su am chi.
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ngoai cai xay ra do nhan duyén va c6 thé duoc chi thi bang
tir ngit thi ngdén ngir khong thé ndo lam noi viéc d6 vé mit
luan 1y. B&i vi néu nhu vay thi khi mot danh ty dugc thot
ra, mot ton thé s& duoc got vao hién hiru va khong con gi
¢ thé dugc thém vao nita. NJ luc cia céac triét gia nay, cho
du dang kinh ngudng, van to ra hut hang. N6 khong thé duy
tri luan 1y cua né & mic d6 khién ngudi nghe hay nguoi
doc tin tudéng hoan toan vao su chinh xac cua no. Tuy
nhién, cho du that bai d6, phai thira nhan rang ca Nagasena
va Nagarjuna d3 mo ra mot vién canh mdi, chi 18 16i thoat
kha hitu doc nhat cho nhiing ai chap nhan thé giéi quan cia
truyén théng néi trén. C6 nghia 1a néu su vat chi 1a nhing
gi xay ra do su phu hop tinh c& cta nhiing diéu kién can
thiét va, vi thé, loai boé moi gia dinh vé sy ton tai cla céi gi
d6 dang sau hay bén ngoai chung bai 18 chang c6 gi dang
sau hay bén ngoai ching dé gia dinh, thi s& khong can thiét
phai dyu tudng sy ton tai ctia bat clr cai gi khac ca. Nhiing gi
ta biét vé chiung déu xuat phat tir nhitng thong tin chung
cung cap va nhiing thong tin nay, néi chung, dugc ma hoa
theo mot ngdn nglt nao d6 duoc ndo b xur ly. Do 1a két
luan da dat duoc mot cach phé quat boi1 ca Nagasena va
Nagarjuna. Tuy nhién né lai khong thé ding viing do thiéu
bang chimg, mot khuyét diém ma Thé Than da nhan ra va
diéu chinh chinh x4c. Phuong thic 6ng dong gop vao su
diéu chinh nay rd rang 1a thuyét mo ta ciia ong.

Nhu d3 noi, thuyét nay cho thdy mot ddi tuong cé thé duoc
mod td mot cach minh nhién qua hon mdt tén goi hay mdt
phat biéu ma van khong gay ngd nhan, trai lai con dan dén
nhan thirc rang d6 khong phai 1a ty than dbi tugng ma ta
biét. Béi vi néu khong phai thé, 1am thé ndo mot vat cé thé
duoc dién ta qua hon mdt danh ty hay mot phat biéu? Dung
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hon, chinh thong tin dugc d6i tuong trinh hién qua nhiéu
phuong tién khac nhau cho phép chling ta tri nhan va mé ta
n6 nhiéu hon chi mot cach. Va ¢ day, chung ta co thé thay
tai sao voi truyén thong triét hoc cua 6ng, Thé Than da dé
ra thuyét mé ta khi bi thach thirc boi thuyét cia Ty Ba Sa
vé d6i tugng cua thirc, va tai sao, voi thuyét do, ong da tiép
tuc cach mang hoa khong chi toan bo nén tang luén ly hoc
An D6 ma con ca toan by quan niém vé thie. P6i v6i ong,
thire chi 1 mot tién trinh chuyén bién duoc dinh nghia nhu
mot cau triic ngdn ngi.

bén day, ta van c6 thé tu hoi quan niém vé thirc nhu mot
ciu triic ngdn ngir c6 that sy chinh xac hay khong; boi vi
that vo ich dé bo cong stic vao mot cai gi d6 ma ta da biét
1a hoan toan sai 1am hay hu nguy. Thoat nhin, van dé vira
néu hinh nhu that dé tra 16i. Thé nhung, sau nhiing lan suy
tu, rd rang 1 van dé thyc sy chua day moi thir chuong ngai,
nhitng chuéng ngai khong dé giai quyét nhu di tudng.
Chang han, chung ta s¢ lay gi lam tiéu chuan dé xét doan
quan niém ctia Thé Than vé thirc 1a chinh xac hay hu nguy?
Chung ta da théy réng quan ni¢m d6 dugc dat dén nhu mét
két qua luan 1y cua tién trinh tu duy cta 6ng, c6 nghia la né
dugc thiét 1ap & ong dudi strc manh suy dién cta chinh ong.
Vi thé, néu ta co thé chap nhan thuyét mo ta tién khoi cia
ong thi s¢ dat dén két luan tuong tg, va quan ni€ém vé thurc
ctia Thé Than hoan toan c6 gia tri trong ching muc né 1a
mot két qua luan 1y cua thuyét mo ta ciia ong.

Tuy nhién, cach tiép can van dé nhu thé rd rang khong thoa
dang vi khong thé danh gid quan niém nay trén chinh
nhitng gia tr1 cua nd, va hon nira, n6 (cach tiép can) ngan
khong cho chung ta c6 duge danh gia nao ca; bdi 1€ mot khi
ly thuyét tién khoi cua ong duge thira nhan thi tat nhién
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quan niém d6 sé& xuat hién nhu mot két luan kha hiru doc
nhat, bat ké chung ta suy nghi nhu thé nao di nira. Mat
khac, néu chung ta c6 thé danh gia theo nhiing tiéu chuan
ching ta biét ngay nay thi c6 18 chung ta khong nhiing
khong cong bang v4i 6ng ma con ty minh mang lai nhiing
rii ro bi sai 1am, nhét 1a d6i v6i mot khai niém mo hod va
ham hdn nhu thic. Vi thé, khong thiéu gi kho khin trong
cau héi néu trén. Tuy nhién, boi di 15 ban dén, chiing toi
nghi rang n6 phai dugc giai dap; va & day, chung t6i chap
nhan cach tiép can thtr hai, tic nhin vao quan ni¢m vé thirc
ciia Thé Than tir quan diém cua nhiing gi chung ta biét vé
nod ngay nay.

Trudc day, chung t6i da chi ra rang tir nhitng gi biét duoc
trong lanh vuc nghién ctru ndo by va thong minh nhan tao
ngay nay, by ndo va cac phén phu thudc dugc xem nhu mot
loai may tinh c6 do phuc tap va kha tinh cao nhét dé tién
hanh moi chtrc ndng thuong dugc giao khodn cho thuc. Vi
thé, thiuc co thé duoc dinh nghia nhu mot co cu xur ly
thong tin vo1 moi thanh phan phu thudc quan yéu dugc biét
dén cta nod, bao gdm moi Van hanh c6 thé duoc biét dén va
c6 du kha nang thuc hién.” Mot khi dugc dinh nghia nhu
the, ta c6 thé dé dang thiy ring khong nhiéu thi it n chi la
mot tién trinh cau _trac ngdn ngu, nhu The Than da chu
truong. Di nhién, van con van nan la co cau xur 1y thong tin
nay c6 phai chi 1a mot tién trinh ngdn ngit khong. Thi dy,
ngudi ta d néi rang tién trinh goi 1a kich khéi khong thuan
tly mang tinh ngdn ngit, néu khong phai 13 hoan toan vo

’ George, The Brain as Computer, Oxford: Oxford University Press, 1962;
Young, A Model of the Brain, Oxford: Oxford University Press, 1964; Hubel
and Wiesel, Journal of Physiology 148 (1959): 574-591; Wiesel and Hubel,
Journal of Neurophysiology XXIX (1966): 1115-1156.
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ngon, khi nd xay ra trong con ngudi hay con vat,'® du ring
trong may tinh ngay nay, n6 hoan toan phuy thudc vao ngon
ngit & dang nay hay dang khac dé duoc nhan biét. Hay dé y
mot con cho, khi théy chu no6 stra soan di dao thi nd to su
vui mung bang cach vay dudi, v.v., “rd rang [la do né]
tudng tugng, tic dugc kich khdi boi sy doan trude,” moi
su thich thu ma né sip c6. Vi thé, trong truomg hop ciia con
chd, su kich khoi nay chi 1a mot “kinh nghiém tudng
tuong”, va diéu nay ding, bai vi cho dén ngiy nay, khong
ai cho rang con choé c6 ngdn ngir cua riéng nd. Va vé diéu
nay, c6 ngudi di ty chimg minh tinh x4c thyuc cua nd bang
cach cho thay d6i khi ho di ty dong nhat voi nhiing su vt
ma ho suy tudng. Tuy nhién, ngoai kinh nghiém tudéng
tugng ciia con cho ra, ho con thém rang “y nghia cta kinh
nghiém duogc kich khoi xuat hién khong phai vao gidy phut
d6 ma phai sau khi n6 dugc giai phan qua cac biéu tuong”.

Vi thé, trong cach dung hién nay, “tién trinh kich khoi hoan
toan dugc che gidu boi ngdn ngir theo sau no gan nhu truc
tlep va duong nhu duge tron 1an véi chinh suy tudng.”

Bang ching ctia phat bicu nay dugc rat ra chu yéu tu
nhimg nghién cru dwa vao nhiéu trudng hop bi mat kha
ning ngdn ngit khac nhau, nhat 1a cac loai chu thé di trai
qua cai goi 1a giai phau tach ndo bd,'' trong d6, do mot
bénh nao d6 ma hai ban ciu nio can phai dugc tach ra &

' Monod, Le Hasard et la Nécessité, Paris: Editions du Seuil, 1970; Langer,
Mind: an Essay on Human Feeling 11, Baltimore, 1973; Tran Ptc Théo, “Le
mouvement de [’indication comme forme originaire de la conscience”, La
Pensée 147 (1969): 3-46, 148 (1969): 71-111 & 149 (1970): 93-106; ibid. La
Phénoménologie & le Materialisme dialectique, Paris: Minh Tan, 1951.

"' Levi-Agresti and Sperry, Proceedings of the National Academy of
Sciences, Washington, U.S.A. 61 (1968): 1151.
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phan lién hgp chinh ciia ndo bd (corpus callosum). O céc
bénh nhan nay, sau khi phuc hoi sau giai phau, nguoi ta tim
thdy tinh trang bi mat kha nang ngon ngir xuat hién duéi
dang nao do, trong do chu thé khong thé goi tén ddi tugng
néu chi dugc nhin thiy bang mat trai hay chi dugc cham
dén bang tay trai, mic du nhimg nguoi dé c6 thé nhan ra
no. Tuy nhién, dung cac truong hop nay lam bang chung dé
khang dinh ring, trong con nguoi, cac chirc nang nhéan
thirc, ngay ca cai phuc tap nhat trong s6 ching, khong lién
quan tryc tlep dén ngon ngit hay bat ky phuong tién dién ta
mang tinh biéu tuong nao khac, la mot viéc lam khong
dung chd, néu khong phai hoan toan sai lam. Boi vi, ddi véi
tinh trang bi mat kha ning ngon ngit, khi dugc dinh nghia
1a su roi loan chirc nang ngdén nglr, n6 ham nghia khong
phai ngén ngir khong lién quan mat thiét dén chinh sy rbi
loan chirc ndng nay, khong chi theo nghia chinh n6 la cai
sinh khoi tinh trang 16i loan dé trudc tién ma con véi nghia
rang, khi sy réi loan nay xdy ra, thi ngén ngit van khong tyr
dong bi loai bo hoan toan khdi cac churc ndng nhan thuc
ciia mot nguoi bi mat kha niang ngdn ngir. That vdy, néu ta
chap nhén gia thuyét noi tai cia ngdn ngir, mot gia thuyet
dan dén nhan thac “ké tir khi ngdén ngit phat 4m xuat hién
trong chiing loai con ngudi, né khong chi cho phép su tién
hoa cua con nguoi” va “ngay nay kha tinh ctia ngbn ngir
vbn tu hién 10 qua qua trinh phat trién cta viéc hinh thanh
timg budc cac tinh chat di truyén (epigenetic) ctia ndo bo 1a
mot phén ‘nhan tinh’> dugc xac dinh ¢ trung tdm toan bd
cau trac di truyén ctia mot sinh vat (genome) theo mot ngoén
ngit hoan toan khac v&i bo ma di truyén”, thi that khéo dé
thiy rang lam thé nao con nguoi cung luc co6 thé dua ra
quan ni€ém “cac chirc ndng nhan thirc trong con nguo1i, ngay
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ca cai phirc tap nhét trong s6 chiing, khong lién quan truc
tiép dén ngdn ngir hay bt ctr phuong tién dién ta mang tinh
biéu tuong nio khac”.

Va ¢ day chua dé cap dén gia thuyét gay nhiéu tranh cii
cho réng sy hién khéi cua b ndo con nguoi tu tién than so
khai ciia n6 1a két qua cia viéc con ngudi sir dung ngon
ngit 1am phuong tién thong tin bang biéu tuong nguyén so
nhit. Chinh do viéc st dung nay ma mot chon lyga méi xay
ra, mot chon lya “chic han di tao diéu kién cho nhirng phat
trién cua chinh su thé hién ngon ngit va, vi thé, cho su phat
trién cia co quan phuc vu su thé hién nay, tc b nao”.
Nhu vay, theo quan diém nay, chinh ngdén ngit kich hoat su
hién khoi ctia ndo bd con nguodi trude tién. Vi thé, néu ta
doéng y rang ndo bo véi cac phan phy thudc cia nd thuc
hién moi chirc nang thuong duge gan gheép cho cai goi 1a
thire, va rang né lam thé do ap lyc cia tién trinh tlen hoa
ctia chinh né, thi lam sao ta c6 thé khang dinh rang “céc
chtre nang nhan thuc trong con nguoi, ngay ca cai phirc tap
trong s6 chung, khong lién quan truc tiép dén ‘ngdn ngir hay
bat c phuong tién dién ta mang tinh biéu tugng nao
khac”? That vay, khi khang dinh nhu thé, con nguoi da liéu
linh d6i nghich vé&i chinh minh.

Nhu vy, it ra cho t6i diém nay, cac ching cir khong nhiing
khong phu nhan quan niém vé thirc ctia Thé Than ma con
c6 khuynh hudng tan thanh tinh chinh xéc cua nd. Di nhién,
khong phai chung t6i dang tim kiém cac ching cur tan tién
dé bao ve triét hoc hay y thire h¢ cua 6ng. Boi vi, chiing toi
da noi rang quan niém vé thirc cua ong c6 mot nén tang
luan 1y virng chac dé thiét 1ap chinh nd ma khong phai can
dén bat ky mot thtra nhan nao khac: n6 chi co thé duoc
chép nhan hodc bi bac bo hoan toan cung voi cac tién dé
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cung nhu két qua cua nd. Nhiing gi chung t6i 1am la chimg
minh rang trong gigi han cho phep cua cac kién thic chung
ta c6 duogc ngay nay vé diéu kién sinh vat cua con nguoi,
chung ta c6 thé ty minh thdy dugc ching ta tiép can duoc
chung nao con duong suy tu va tu tuong cua Thé Than.
Chinh & ddy ma cac an nghia, néu co, cua triét hoc ong doi
v6i chung ta ngay nay phai duoc tim thay. Va chinh xéc vi
diéu nay ma chung t6i da néu ra va ban thao van dé liéu co
phai quan niém vé thirc cta ong la chinh xac hay khong. Va
chung toi da bang long véi giai dap ciia minh trong tinh
trang kién thirc ching ta c6 duoc ngay nay, nhimng kién
thire da chi ra rang c6 cac Iy do dé mot quan niém nhu the
1a chinh x4c. V§i danh gia nay trong dau, chiing toi sé tiép
tuc xét dén cac an nghia co thé 1a gi.

Ngay nay, mot diéu cang ngay cang trd nén vo cung hién
nhién 13 “con nguoi cudi cung di biét rang han chi c6 mot
minh trong cadi ménh mong lanh lung cia vii tru ma trong
d6 han da tinh cd xuat hién” va rang moi hé théng gia tri
déu “thudc vé mot minh han”, ngoai ra khong c6 bon phan,
khong c6 dinh ménh dugc khéc ghi & bat clr noi nao khac.
Vi thé, han hoan toan tiy “chon gitta Vuong qudc va Béng
t6i”.'> Thé nhung, cho du mot diéu cang ngay cang hlen
nhién nhu thé, van khong tim thdy mot nén tang day an
tugng nao cho viéc nhin thdy mot quan diém nhu thé
clia/vé con ngudi. Mot diéu bi dat hon 13 néu né duoc thira
nhan mot cach phd bién thi s& khong cé chit 1y do nao dé
gia dinh mdt diéu nhu thé. Boi vi c6 ai quan tam dén mot

12 Camus, Le Mythe de Sisyphe, Paris: Gallimard, 1942: 3; also The Myth of
Sisyphus, transl. Justin O’Brien, New York: Vintage Books, 1955, trong do
Camus tom tit rd rang quan diém ciia 6ng trong 10 tya viét riéng cho 4n ban
Hué Ky do.
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cai nhin nhu thé khi “biét rang chi c6 mot minh minh trong
cai ménh mong lanh lung cua vii try ma trong dé6 minh da
tinh c& xuat hién” va rang bén ngoai minh “chang c6 mot
trach nhiém ndo, mot dinh ménh nio dugc khic ghi ¢ bat
ctt noi dau”? That ra, néu diéu d6 dugc thira nhan thi, nhu
Camus d3 noéi, “chi c6 mot van dé triét hoc that su nghiém
trong, d6 1a ty tir”. Vi thé, that ky tha khi thdy ring Monod,
nguoi da bat dau tac pham cia minh bang 101 dan tir céi
tuéng kho chiu cia Camus trong khi ban dén cai nhin do,
mot quan diém ma tu than ong ciing thira nhan nhung lai
khong dat dugc mot két luan giéng nhu két luan ctia Camus
vira n6i dén & trén. Co6 18 6ng di ty min v&i khang dinh
“cho du nguoi ta khong tin Chua, tw tr van khong hop
phap” ciia Camus dé roi 6ng bang long dé danh lai “viéc
xeét xem cugc doi dang hay khong dang song thi ciling giong
nhu tra 161 cau hoi nén tang cua triét hoc” cho nhing nguoi
khac dé tré vé voi “tat ca nhimg gi con lai ...xay dén sau
d6”, nhu tim hiéu xem c6 ton tai mot chu nghia nhan ai
khoa hoc x3 hoi that thu hay khong,"® vén c6 18 13 mot chi
dé nhiéu hung tha va loi lac hon van dé kho khan va budn
té vé su tu tr. Du thé nao di nita, néu quan diém trén duoc
thira nhan thi than phan con nguoi khong khac may so voi
than phén cua Sisyphus, mdt nguoi van dang mai bon ba,

“tin tuong vé cai ngudn goc rat nguoi cua tat ca nhung gi
thugc vé nguoi, mot ngudi mu ao udc dugc nhin thay va
cung luc biét rang bong dém 1a vo tan”.

Di nhién, mét két qua budn tham nhu thé khong nhat thiét
phai 1a két qua cua viéc chap nhan cai nhin dugc mo ta &
trén. Mot nguoi c6 the y thue rang “anh ta chi ¢c6 mot minh

'3 Monod, op. cit. p 194.
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trong cai ménh mong lanh lung cua vii tru ma trong dé anh
ta da tinh co xuat hién”, rang moi hé thong gi tri déu thudc
vé minh anh ma chang c6 bon phén hay dinh ménh nao
duoc ghi khiac ¢ bat clr dau, va rang anh ta hoan toan tuy
“chon gitta Vuong quoc va Bong t6i”, ma khong nhat thiét
phai liéu linh d6i mat v6i “chi mot van dé triét hoc that su
nghiém trong, do Ia ty tu”. Va diéu nay xdy ra nhd sy nhan
ra cung lic rang ngay ca thirc, cai cho pheép chung ta y thire
vé mot cai nhin nhu thé, ciing chi 1a mét tién trinh cau trac
ngon ngit. B4i vi, khi nhan ra nhu thé, anh ta biét rang cai
nhin d6 chi 12 mot trong s6 nhitng cai nhin kha hiru khac
ma tién trinh vira noi c¢6 kha nang cau thanh. Chinh & d6 an
tang nguon goc cia tu do con ngudi. Su ty do nay khong
nam trong “su lya chon dao dirc mot gid tri uyén nguyén
lam nén tri thirc”, nhu Monod da 13p luan sau khi danh bai
nhiéu thuyét dao dirc khac nhau ctia “cac lién minh chi
truong van vat hiru linh” trude day.
Boi vi, bat ctr khi ndo “mot gia tri uyén nguyén” duoc
chon, thi céi theo sau chi 1a mot su hién bay tat yéu cua gia
tr1 d6. Nhu vay, tu do lac do s€ tré thanh mdt loai nhu yéu,
va di nhién chang phai tu do gi ca. D6 1a chua ké dén nguy
co mot chon lya dao dic nhu thé co thé duoc mot dang
cam quyén dem ra ap dung va luc d6 ho s& hoan toan cé thé
ap dat n6 lén nguoi khac, va nhu vay la ho da thuc hién
khia canh dic thu cua “dao dtc hoc tri thuc”; c6 nghia,
chinh con ngudi s& 4p dit dao duc 1én chinh minh, dong
thoi dirt khoat sé tim ra cac diéu kién dé chtng thuc moi 1oi
noi hay hanh dong ctia minh. That ra, tu do chi ton tai trong
mdi cd the va ca thé c6 thé thé hién n6 & muc cao nhat ma
cac diéu kién cua ca thé d6 cho phép. Vi thé, ngay ca mot
tt nhan & trong nguc van c6 thé cé tu do theo nghia do, bai
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vi qua su ki¢én anh ta bi nhét i, anh ta van thé hién tu do
ctia minh, c6 1& mot cach tiéu cuc, dé ddi lai voi tu do cua
nhitng nguoi ¢6 han ché anh ta béng su nhét tu. Khi tu do
dugc dinh nghia nhu vy, ching ta c6 thé hiéu dugc tai sao
mot tap thé c6 thé danh mat hoan toan tu do ctia nd trong
khi mdi ca thé van c6 thé gilr dugc nguyén ven tu do cua
minh, mot sy ty do sé dugc dung dén vao mot lac nao d6
trong tuong lai dé 1am noi nuong twa chinh cho sirc manh
phuc hoi tu do cua tap thé.

Nhung néu tu do c6 thé dugc quan niém nhu vay, va voi
mé ta trén vé quan diém hién dai vé sy tién hoa cta loai
nguoi, thi chi c6 mdt quan ni¢m co thé chép nhan dugc vé
than phan con nguoi, mdt quan niém giai thoat chung ta
khoi cac hé qua budn tham tir phan tich ctia Camus va dong
thoi ting cudng gia tri cia quan diém vira néu. Va quan
niém duy nhit co thé chép nhan dugc vé than phan con
ngudi nay khong gi khac hon khai niém chuyén bién cua
thire chi 1a mot cu triic ngdén nglt. Chinh chirc ning dic
biét nay cua y thirc con ngudi da giup phan biét rach roi voi
moi loai chitc ning khac c6 thé tim thay trong thé gidi loai
vat. Va co 1& chinh no da tao diéu kién cho su phat trién
kha nang ngdn nglt cua ndo bd con nguoi. Trong cac chung
muc nay, chirc nang cua mdt thuc that sy dugc dung dé tién
hanh bat ky ciu tric ngon ngit nao khi can dén. Nho vao
kha nang nay, mot kha nang hinh nhu vo6 tan, trong vi¢c tao
ra bat ky cdu triic ngon ngir can thiét va kha tri nao ma tu
do cua mét ca thé dugce bao dam va khéng dinh. Ty do nay
1a bon hiru hay ké thira tir cac phan tir cu thanh mot ca thé
va [cac phan tir nay lai] s& hitu ca thé nay lam cai gin giir
tinh uyén nguyén ctia chung do mot sy ngau nhién nao dé
trong qua khur xa x061, hay chi 1a mot co cu ndi tai dudi ap
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lyc cua tién trinh chon lua cta sy tién hoa dé bao dam cho
su song con it nhat cia mot ké duy tri noi giébng may man
nao d6? Di nhién, day 1a cau hoi khong thé giai dap. Nhing
gi chung ta co the doan chic 1a trong gidi han cua cau tric
ngdén nglr cua mdi ca thé, con nguoi co tu do tuyét doi dé
cau thanh nhiing dién dat va nhiing phat biéu riéng cia
minh khi thdy thich hop,'* ké tir khi diéu kién sinh 1y cho
phép con ngudi lam nhu thé, mot diéu kién bat dau tir lic
con ngudi duge mudi tam thang tudi.

Véi su tu do do, that khd tudng tugng lam thé nao con
nguoi & giai doan tién hoa nay lai co thé tir bé nd dé danh
doi bat cr loai dao dirc han ché nao, ké ca cai goi a “dao
duc tri thuc”. That ra, ngay ca dbi véi su mém yéu hién
nhién va cd hitu cua cau trac sinh hoc cua minh thi con
ngudi van tang 10, néu khong phai la phu nhan hay khudce
tir, cai sy that c6 hitu va hién nhién do bang cach nuong
vao moi loai huyen thoai, ton gido va triét hoc. Mot su y cu
nhu thé khong nhat thiét ham nghia rang han dang kiém tim
mét phuong tién tran ap ndi lo so cua chinh han, nhu mot
sO ‘nguoi da 1ap luan moi day; boi vi ta co thé dong thot cho
thay diéu nguoc lai 1a mdt sy nuong tya nhu thé chi dic
biét nham noi 18n céi ty do ma hin s& dac, mét su tu do dat
nén tang chinh yéu trén su van hanh tu do cua y thic hén,
tic sitc manh cau thanh va xtr Iy ngdn ngit ciia han. Vi thé,
sic manh xam lan cua mot quan ni¢ém khong nhat thiét chi
bao gom kha ning giai quyét lo sg cua con nguoi mot cach
tiéu cyc bang nhiing giai thich cua né vé than phan con

' Lenneberg, Biological Foundations of Language, New York: John Wiley
& Son, 1967; Chomsky, Cartesian Linguistics, Cambridge, Mass: MIT Press,
1966: Fondor and Katz, The Structure of Language: Reading in the
Philosophy of Language, Englewood Cliffs: Prentice-Hall, 1964.
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ngu’(‘yi va chia cho con ngu’(‘yi mot chd ding nhat dinh
“trong mot s6 phan dinh sdn”. Pung hon, sirc manh cua nod
phai nam trong kha ning dap ung nhiing doi hoi vé tu do
con nguoi, mot su ty do, nhu da noi, mong mudn pht nhan
va khudc tir sy mém yéu cua hién hiru sinh hoc ctia n6, mot
su ty do mong mudn duogc tuyét doi.
Tuong tg, di c6 goi y rang “sy phat minh cac huyén thoai
va ton gido, sy sang tao cac hé théng triét hoc hoéng vién la
cai gia con nguoi da phai tra dé ton tai nhu mot sinh vat xa
hoi ma khong bi bién thanh mot cai may tu dong”. Tuy
nhién, van c6 thé 12p luén nguoc lai réng néu co thé co su
phat minh va sang tao vira n6i thi khong phai vi chung la
cal gia con nguoi phai tra cho su t6n tai nhu mot sinh vat
xa hoi ctia han, ma dung hon la vi con nguoi so dac mot su
tw do va tu do nay can duogc thé hién cho du dén do phai
loai bo nén tang sinh hoc cua hién hiru cua han. Két qua,
néu gia thuyét vé tu do duoc chap nhan, nguoi ta khong
con bi budc phai nuong tya vao hon mot yéu td co ban
trong viéc giai thich cac hién tugng phd bién nhu cac huyén
thoai, cac ton gido, cac triét hoc, v.v.
C6 nguoi néi rang chiing ta khong biét chac co phai tu do
con ngudi 1a mot so hitu vat bon hitu vi/hay thira ké coa
cau tric con ngudi hay 12 mot co cau noi tai nhu 1a két qua
ctia tién trinh tuyén chon cua su tién hoéa. Thé nhung,
chung ta biét chac rang tu do ndy c6 su hién 16 riéng ctia nd
trong diéu kién con nguoi dudi dang mot cau trac-xu ly
ngdn ngilt thuong duge goi 1a thirc. Chinh cau tric-xir 1y
ngdn ngit ndy phai dugc xét dén néu hién hiru con nguoi
duoc ban dén mot cach dung dan. Bai vi nd biéu trung
thanh tuu cao nhat tir trude dén nay ma tién trinh dat duoc
mot cach ngiu nhién va tat yéu da timg vuon téi. Vi vay,
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chung t61 cho réng bat ké tu do con nguoi la mot s¢ hiru vat
sinh hoc mang tinh ké thira hay mdt co ciu ndi ham, néu
chung ta dinh nghia chuyén bién ciia thirc 1a mot cau tric
ngon ngit, nhu Thé Than di lam, thi cau trac ngdn ngit d6
s& 1a sy hién hanh cu thé doc nhéit coa ty do con nguoi
duge nodi d6. Va dé chinh 14 noi an tang ¥ nghia 1o rang
nhat cia triét hoc Thé Than ddi v6i nhu cau cap bach cua
chung ta, nhu cau pha1 c6 mot thai do hop ly trong doi song
khi ma chiing ta “cudi cung biét dugc rang con ngudi chi
c6 mdt minh trong cadi ménh mong lanh lung cua vii try ma
trong d6 han da tinh cd xuat hién va rang s ménh nay, bon
phén cua han khong dugc khic ghi & bét cr noi nao khac;
han hoan toan tiy ‘chon gitta Vuong qubc va Bong t6i>”.0

dich Viet: Pao Sinh
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HUYEN THOAI
DUY-MA-CAT

Tué Sy

Kinh:

BAY GIO, trong thanh Ty-da-ly c6 vi trirong gid
ten Duy-ma-cdt, da tung cung dwong vo luong
chuw Phdt va trong sdu goc ré thién, ching ddic vé
sinh phdp nhdn, c6 tai bién thuyét vé ngai, hién
du hi than théng, ndm viing cdc tong tri, dat dwoc
V6 s6 uy; khudt phuc moi thit nghich va qudy
nhiéu cia Ma, di di vao cira Phap sau tham,
thién xdo trong tri do, théng suot cdc phuong
tién, hoan thanh dai nguyén. Ong biét ré xu
hudng ciia tdm ciia ching sinh, c6 thé phdn biét
can tinh bén nhay hay chdm lut. Da tw lau tam
ciia éng da thanh thuc trong Phdt dao, dd quyét
dinh noi Dai thira. Moi hanh dong cua ong deu
dwa trén tw duy chdn chinh. An tru trong oai nghi
cua Phat, tam trai rong nhw dai duong. Puoc
chw Phdt ca ngoi; Dé Thich, Pham thién, Thé chii
déu kinh phuc.

Vi dé héa dg nhiéu nguoi, bang vao phirong tién
thién xao, ong cu tru trong thanh Ty-da-ly.

Bang gia san bdt tdn cia minh, éng bao boc
nguoi ciing khé. Bang gidi thanh tinh, éng bao
boc ngwoi hiy pham cdm gidi. Bang sw nhu
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thudn ciia nhan, éng bao boc nguwoi san hin hung
dit. Bang dai tinh tdn, éng bao boc nguwoi biéng
nhdc. Bang nhdt tam, thién dinh, tich tinh, éng
bao boc nhitng ké c6 tam y tan loan. Bang tué
quyét dinh, 6ng bao boc nhﬁ’ng hang vo tri.

Tuy la hang bach y ong van tuén hanh moi lugt
tic thanh tinh ciia Sa- -mon. Tuy la cu sy ong van
tir tai khong vieong mdc ba c6i. Tuy thi hién cé vo
con ong luon song doi tinh hanh. Tuy hién than
giita cdc thudc ha, van thuong vui thi vién ly.
Tuy mang ngoc vang chdu bau nhwng trang diém
than minh bang twéng hdo. Di thu huéng cdc
thirc dn uong nhwng chi thudng thirc vi ngon ciia
thién. Pén phwong co bac dé dwa nguoi vt
thoat. T ié}? nhan di dao ma khong huy chinh tin.
Théng hiéu kinh dién thé gian, nhung thuong
ham m¢ Phap Phat. Ai gap ong cing déu kinh né,
t6n kinh vao hang bdc nhdt.

Ong chdp tri ludt phdp, duy tri trdt tw dudi trén.
Hop tdc hai hoa trong tdt ca sw nghiép budn ban,
tuy cting gat hdi nhirng tai loi thé tuc, éng khéng
lay do lam mung. Rong choi trén cac ngo duong
daé gzup ich moi nguwoi. Vao chén cong duong daé
béo vé ké thé c6. Tham gia cac lugn nghi dé dua
ngueoi vao Pai thira. Pén cdc trieong hoc dé khai
sang tam moi nguoi. Vao noi ky vién dé cho thdy
tai hoa cua duc vong. Vao trong tuu ldu dé khién
moi nguoi giit vitng y chi.

Trong hang truong gia, ong duoc cdc truong gid
t6n kinh @é dién thuyét nhing phdp toi thang
Trong hang cw sy, éng dwoc cw sy ton kinh dé
day ho diet trir tham dam thé tuc. Trong hang Sdt-
li, éng duwoc cac Sat-li tén kinh dé day ho biét
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nhdn nhuc. Trong gi6i Ba-la-mén, éng dwoc cdc
Ba-la-mén tén kinh dé day ho doan trir nga man.
Trong cac Pai than, ong dwoc cac Dai than tén
kinh dé day ho phdp ludt céng chinh. Trong cdc
Vuong i, ong dwoc cdac Vuong tir ton kinh daé
day ho dao trung hiéu. Trong chén cim cung,
ong dwoc cac néi quan tén kinh dé gido héa hét
thay cung nit duc hanh.

Vao trong hang thw ddn, ong duoc thw dan ton
kinh dé khich 1é ho vun trong phuée dirc. Trong
hang Pham thién, ong dwoc cac Pham thién ton
kinh, hién hién cho Pham thién hué toi théng.
Trong hang Dé Thich, éng dwoc Pé Thich tén
kinh, chi ho thdy ré tinh vé thuong. Trong hang
Ho thé, éng dwoe cdc vi HO thé tén kinh, khién ho
bdo vé hét thay ching sinh.

Truong gid Duy-ma-cdt da bang vé lwong
phwong tién nhu vay lam loi ich cho chung sinh.

*

hua toa lac sat qu6c 16 1. Nhitng chuyén xe do tur

Nam ra Trung, moi khi ngang qua chua, thuong vao
khoang xe trua. Nang xé vang vo, canh chua tich mich. Co
18 trong s6 hanh khach khoéng it ngudi o cam gidc nhu vira
dén mot noi thanh binh, mic du chi ¢6 thé 1a mot thir thanh
binh gia trén mot ving dat chién tranh. Poan duong vira
trai qua, ai clng biét €6 qua nhiéu nguy hiém rinh rap.
Doan duodng sap toi, néu ai con phai di tiép xa hon nita, lai
con an tang nhleu nguy hiém hon. Thoi chién 1a vay, dan
lira khong co6 mat, khong phan biét ai hién, ai ngu, khong
phan biét ké lanh vé1 nguoi dir.
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Cho dén ngay hoa binh, chua van vang vé. Du chién tranh
hay hoa binh, sy séng van 1a nhiing dot song thang tram
gitra dai duong mong tuong. Ve khiém tén, co lidu, tinh
mich cta nha chua van nhu Ia nhing cong co6 Ga, ching
nhan cho tro do1 dau bién.
Moi khi tinh ¢& trén nhimg chuyén xe Trung-Nam, hay
Nam-Trung, trong thoi chién hay thoi binh, cam giac cua
to1 tir an tugng mong manh cua ngdi chua van nhu vay.
Chot cam hung, t61 viét ting chua hai cau dbi, du blet rang
nha chua s& ngan ngai, khong sin sang khic 1én cong dé
cho khéch thap phuong thudng thirc:

Vieot Triwong son nghin diam Béc Nam,

nhin ndng dong san chila,
khdch ¢6 biét mdy lan dau bién?
Ngdm séng bac mét mau chung thiy,
ling chudng ngdn dau cd,
nguoi khong hay mot thoang Vo vi.

Poc lai tho cia minh, t6i lai chot nhé bai tho that ngon, tir
tuyét cuia nha tho Ly Thié¢p, do1 Puong:

ZS ==l I

B AR GRED

B 3 4F R 4G 4,

XFFEFBR .

Chung nhdt hon hon tiy mong gian,

Hot van xudn tdn cwdng dang son.

Nhdn qua truc vién phung tang thoai;

Hueu déic phit sinh ban nhdt nhan.
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Cam hung cua nha tho V6n’ chom day tu doi song thuong
nhit, gitta nhiing ban rdn tat bat; song ¢ dé6 ma cam giac
nhu chp chon trong con mong say. Dén khi hay rang mua
xuan da hét, hay sap hét, méi voi va di tim mot khoang
xanh nao do cua nui rung, nghia la di tim mot chat thanh
nhan, mot chit buong xa cho tam tu dé bu dap cho thang
ngay mi¢t mai vat Ion trén truong cong danh, pht quy:

Mui phu quy nhir lang xa ma;

Ba vinh hoa lwa ga cong khanbh.

Gidc Nam kha khéo bat binh,

Birng con mdt ddy thdy minh tay khéong.

(Cung oan ngam khtc)

Nhan di qua vién tric, tinh co gdp nha su; 6ng ding lai tro
chuyén. Tro chuyén cho dén mot lac, nha tho bit chot cam
thdy minh da co ‘dugc mét nira ngay nhan trong sudt ca
cudc doi chim ndi 1énh dénh. Co mot cdi goi l1a phuong
ngogi nhu vay, noi ma nhirng dao sy, thién gia an dat, song
tiéu dao quén ngay thang, quén hét nhiing ban ron tranh
dua gitra truong doi ndo nhiét.

Khoang mot tram nam sau, vao doi Téng, lai c6 mdt anh
hoc tro, tén hi¢u 1a Mac Ttr Son, ma con duong cong danh
nhiéu kham kha, nén thuong tim noi nai rimg thanh vang
dé quén di nhoc nhan thé sy. Mot hom, anh gip mot ngoi
chua nho gitra rung trac xinh xinh. Canh tri thanh tinh, u
nha, dé khién khach tran phién ndo da doan cam thay tam
tu thu thdi. Khach cung su dam dao. Nhung bat hanh,
khach dbi dién véi mot ong Hoa thugng qué mua, tho 15,
tuy t0 vé ua thich dam luan van chuong. Chuyén tro cang
luc cang tré nén nhat nhé€o, vo vi. Bo1 vi Hoa thugng sinh
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van tho, nay may gip khach lang van, nén ctr khan khoan
luu khach. Khong tién tu chbi dot ngdt, thu sinh xoay
chuyén ¥ nghi, bén muon but myc nha chua, dé 1én vach 4
cau tho:

SAFFEF B M,
P A F R .
B i 44 IR A8 5E
%8B BRRSE .

Niém luat, ci phéap, ké ca 1y tuong cua bai tho, déu 1a sao
chép lai cua Ly Thi€p; nhung thtr ty cau da bi x4o tron, [am
cho y nghia bai tho tr¢ thanh trao phing. Nha tho, trong
cudc phu sinh, nay dugc ntra ngay nhan. Chot nghe mua
xuan da hét, nha tho voi vang 1én nii. Ay 1a do nhan ha ma
di thudéng xuan, tuy la xuan da muodn, chir khong phai do
ban ron ma khi hay xuan da mudn ben voi va di tim mot
chut nhan. Nhan di ngang qua vién trac, gap nha su, cung
tro chuyén. Cau chuyén cang trd nén nhat nh&o, khién cho
mdt nira ngdy nhan cia thu sinh bdng héa ra mot ngiy dan
don nhu trong con mong say. Lao Hoa thugng sinh van tho
tat nhién vui mimg hén ho, cam tuéng minh dang gip hanh
van nén nha chua luu dugce but tich vo1 mot bai tho tuyét
hay. Ong khong nghi rang chinh minh d3 khién cho khach
ban dau dén chua v6i tAm hon thanh nhé, thu thai; nhung
sau mot budi nodi chuyén vo1 su, tam tri tr¢ thanh hon am.
Troi, thién nhién, van vay, nhung tinh cach phu phiém cia
con nguoi lam cho thién nhién bi phoi ra gitra kich doi sédo
rong.

Khéng Tt mot hom néi voi cac mon dé: “Ta khong mudn
néi gi ca.” Ta Coéng nghe thé, lién hoi: “Néu Thay khong
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néi, chiing con biét truyén thuat cai gi?” Khong Tu dap:

“Troi c6 néi gi dau? Bon mua van van hanh. Van vat van
sinh  truébng. Nao tro1 ¢6 no1 gi  dau!”
RATER? WHATH, aHER, RTEE&!

Tro1 khong noi gi. Thién nhién ludn ludn tram lang, tich
mac.

Thanh tinh, c¢6 liéu, van thudng xuyén 13 ndi kinh s¢ cho
nhiéu ngudi, nén ngudi tim cach chay trén; lanh minh va
quén lang trong khoanh khic gan ké bang thai do ngong
cuong “doan téng nhat sinh  duy hiu  tiu”

Bfi: — A EAE  dua tién mot doan dudng doi khod nhoc
duy chi bang say va quén trong chén ruou; hay trong nhiing
tha vui tiéu khién phu phiém khac. Mot so rét it tim thay 18
huyén vi cia su song ngay gitra long thién nhién im lang,

tich mac v6 ngon. Troi dat khong noi, ta cling khong noi:
doi thi an, khat thi uong, moi thi nam:

b M Bt BLIE 4

FLA 585 B A AR,
XPRERFAL
HIT 2O AR

Cu tran lac dao tha tuy duyén
Co tac xan hé khon tic mién
Gia trung hiru bao huu tdm mich
D6i canh vo tAm mac van thién.
(Tran Nhan Tong, Cu tran lac dao phii)
O doi vui dao, hay tiry duyén,
PG6i cir an di, mét ngii lién.
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Trong nha c6 bau théi tim kiém.
D6i canh v tam, ché hoi thién.
(Leé Manh That dich)

Séng nhu thién nhién dang van hanh; he¢ néng thi khoac ao
mong, dong lanh thi dap chan bong.

Mot thoi, vao mot dém tring sang, ngdy ram thang Ca-dé
(Karttika, khoang thang 10-11 Duong lich), vua A-xa-thé
(Ajatasatru) nuoc Ma-kig¢t-da (Magadha), mot bao chua
giét cha dé soan ngdi, mot con ngudi khong hé biét dao
dong trudce hanh vi giét cha, bdng nhién lai rung dong trudc
vé dep huyen hodc, huyen diéu, cua anh tring ram, khién
ong nghi dén tu duy triét hoc, nghi dén vi hanh tim mot
triét gia hay dao sy dé luan dao. Pugc mot can than khuyen
khich, 6ng nghi€m chinh voi, ngua, vo1 mgt doan quan ngu
1am ho gia, ram ro kéo dén vuon xoai cia y sy Ky-ba, noi
Phat dang trd ngu cung v6i dai chiing gom 1250 Ty kheo.
Nhung khi vira nhac théy vuon xoai, nha vua tré mot thoi
hung ton nay chot thay trong long run sg, long toc dung
dung. Ong so cai gi? Ong khong so binh hing tuéng manh
ciia dich, khong hé chun chan trudc riung guom gido;
nhung s¢ hai trude su ¢d li€u, u tich cua khu vuon: “Tai
sao gilta mot s6 dong c6 dén 1250 ngudi, ma lai khong cd
mot tiéng dong, mot tiéng tang hang, hay mot tiéng ho?”
Nhu thé déy, sy im lang, tich mdc vo6 ngdn, cua thién nhién
c6 thé 1am run sg nhiing bao chiia hay diing tuéng tran day
khi phach anh hung; nhung c&i tich mic v ngon ay lam
khi lai 12 chd dang budn chan cho nhimg tdm hén bac
nhuoc, hén yéu.

Co1 vO ngdn ay la gi, & dau?
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D6 1a tiéng vong trén am vuc tuyét ddi cao vat rung 1én tir
vuc sdu thim tham trong tin cing day sdu cta nhiing tam
hon thiét tha véi su song, 18 séng. Do 1a sy im ling sim sét
ctia Tu-bd-dé, than nhién ngdi khau 4o trong hang da, trong
khong gian ryc sang va ngap tran tiéng hat thién than. D6 1a
tiéng rong su tir ctia bac Pai tri Van-thi, khi kham pha
canh gi6i tich mic vo ngodn trong cin nha tréng ctua Duy-
ma-cat. Tiéng vong éy khong thé nghe duoc béng tai, cling
khong thé suy duoc bang ly. Cho nén, Xa-loi- -phat khi méi
budc vao cin nha trong thi héi chd ngdi, trude khi nghe
luan dao thi hoi thirc an. Nguoi pham dung thay do la
chuyén com nudc ngay thuong, ma cling la moi uu tu khén
dén ciia mot kiép ngudi, khlen cho timg thé hé tiép ndi cua
nhan sinh d6 timg giot mo hoi trén timg ngon co6, tham ting
giot mau trong ting hat bui; ngudce 1€n thi nhin van vé cua
vom trdi, hoc cho biét dao vat 1y cua vi try; cli xuéng thi
quan sat hinh thé nhap nho cua dat, sin lung tai nguyén dé
tich Iy s& hiru vé1 uwdc mong nang cao vi tri cia minh
trong troi dat. Nhung, troi c6 noi gi dau?

Sao vay?

Thira, Thanh tri von vé tri, ma mudn van pham
loai déu dwoc soi t6. Phdp thdn von vé tudng,
nhung lai ung hién theo tung hinh tuong dac thu.
Van diéu chi cao thi van khong loi, ma thu tich
huyén vi khdp noi quang ba. Thién quyén bi dn
thi khong toan tinh, ma dong tinh thay twong ung
sw thé. Do v@y ma c6 thé ciru vot tong thé quan
sinh, phoi bay vat dé hoan thanh trach vu. Loi,
duoc thdy khdp thién ha, véi ta thi vé vi; ké mé
hodc tréng thday ma cam dwoc dnh chiéu. Nhdn
do goi la Tri. Quadn, ung theo hinh, thi goi la
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Thén; liéc nhin thw tich huyén vi, bén bdo dé la
Ngon. T hay sw bién déng ma bdo dé la Quyen
Thé thi, ché chi cwc cia Pao, hd c¢é thé bang
Hinh, Ngén, Quyén, Tri, ma néi lén duwoc canh
viee than diéu ciia né sao?

(Tang Du¢, Twa kinh Duy-ma-cdt)

TR Rk T & dnin B IlL R ) %ﬁ%;rmak
W ZEETMEERA . ZHELEER
PEFER . MARLRIAE T - M RFE - AL
RFHhARel mAFHER . AHEZIE
BRLRAZEZ & . %%'z%a&z%’zm o LB

MIBLAE o RIEZARHE BT AT L mE
HAP IR

L& thuong, mdi ngudi ty c6 mot hay nhing an tinh sau kin
khong thé bay to6 thanh 101:

No tinh chua tra cho ai,
Khoi tinh mang xuéng tuyén dai chua tan.

(Nguyén Du, Kiéu)

Khuat Nguyén, ma 16i tho cua ong duoc Ly Bach ca ngoi 1a
cao vOli va ryc sang nhu mat troi, mat trang
J& 58X %% B A ; that chi vi khong dugc vua tin dung, vi
bi bon gian ninh sam tau, vu hoa, 6m méi u han c¢b trung
ma bang hoang trong chén dam lay, ngdm hat bén song
sudi, nhan sac tiéu tuy, hinh dung kho héo. Doi van duc
nén khong ai hiéu dugc tdm 10ng trong sang cua ong. Ong
noi: moi nguoi déu duc, chi mot minh ong la trong. Moi
ngudi déu say, chi mot minh 6ng 1a tinh. Vi vy, ong bi doi
hat hui.
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R R BRI A BEARAREE , LA LA ! Lao
ngu phu nhan ra 6ng la ai, bén khuyén: “Thanh nhan khong
ngung tré noi vat, ma cé thé doi doi theo doi. Nguoi doi
déu duc, sao khong quay thém bun, lam cho noi song? Moi
nguoi déu say, sao khong an ludn ca ba hém, ndc ludn ca
rugu nhat? Can gi phai nghi cho sau, cu xtr cho cao?” Ong
dap: “... Toi tha gico minh trong dong song Tuong, chon
thay trong bung c4, chtr dau co6 thé dem cai than trang sach
lau lau nay ma dé nhudm ban bui doi!” Réi sau do, ong
gieo minh xudng song Mich la. My nghin nim sau, nguoi
ta van con nghe dong vong tiéng hat cua ldo ngu phi trén
song:

TRZAKFS

TOARES

BIRZ KBRS

TARER .

(EX)

Dong nuoc Thuong lang ma trong chu,

Ta rva dai mii.

Dong nuoc Thuong lang ma duc chu,

Ta rua ban chan.
D6 1a chan 1y map mo trong c¢di tich mic vo ngdn. Doi van
c6, tir nghin xua, nhimg diéu khong thé néi, ma mang day
bi kich. Bi kich dugc trinh dién thanh man kich cam trén
san khau huyén thoai. Poi van duc, khong ai hiéu dugc
minh, thi cat canh 1én trdi cao, khong quay dau nhin lai.
R R E RS, B @im R . (Fix) Coi con
thanh cu (rong c6 sung), thang cd xe song ma bang doi
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bach si (rong khong stmg), cung dao choi trong vuon Dao
v6i vua Thuan. Budi sang, phat xuat tir dinh Ctru nghi son,
chiéu da dén Huyén phd trén dinh Con luan, dao choi véi
than tién bén cong troi Linh téa ma quén ca troi chiéu; ra
lénh cho Hy Hoa, than Mit troi, rudi xe cham lai. Dudi
song, ong xudi dong Ciru ha voi Ha ba. Trén suon nii, thap
thoang bong Than nit Son quy.

Trong truyén thong dao Nho ctia Khong Tur, khong néi dén
chuyén (yéu) quai, (bao) luc, (bao) loan, (quy) than
F RIIE A fLAP; nhung & day lai noi dén chuyén ly ky,
quai di; nhitng chuyén 4y chuyén tai cai gi?

HRAZR &ns, XATHR-FHK R !
RER G HERKS, ERNYBRZITE |

(% 3%)

Vi nguoi trong nudc khong ai hiéu duoc tdm su cia ong,
tai sao phai hoai vong v¢é c6 d6? Va 6ng nghi dén viéc di
tim theo diu Banh Ham. Trung than, khong can gidn n01
nhitng hanh vi bao ngugc cua quan vuong, nén tu tram
minh trong dong nudc. Thé thi, huyén thoai & day khong
thuan tay 1a nhiing cau chuyén cac than, ma d6 1a ngdn ngir
an dy dé noi nhitng diéu khong thé noi.

Nhung hinh anh dugce van dung nhu la an du ¢ d6 khong
don gian 1a nhitng hu cau tuy theo tri tuong tuong cua nha
tho. Chung thuc su bat nguon tir huyén thoai, hay than
thoai, chtra dung nhiing y tudéng, nhitng tu duy, xic cam,
tin ngudng ton tai trong mot truyén théng vian hoa.

Huyén thoai, ma ngudi Hoa va ngudi Nhat goi 1a Than
thoai, l1a chuyén ké v€ cac Than linh. Chuyén tao dung troi
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dat; chuyén quan hé giira cac Than v&i nhau, giita Than va
nguoi; nhitng chuyén tinh yéu, thu han, ganh ti, hung du,
va nhiéu diéu khac, tot ciing nhu x4u, c6 noi loai nguoi,
cling c6 noi cac Than linh.

Mot it dién hinh:

Trong than thoai Hy lap, ngudi ta ké, Cronus con trai clia
than Uranus (Troi) va ba Gaia (Pat), 1a vi Than nhan cach
hoa cua Thot gian, va cing la thoi vu. Ong duoc me cho
ludi hai, dé roi 6ng thién cha 1a Uranus, ma nhing dong
mau chdy tudn ra thanh cac tao vat khong 15, ngudi
Gigantes, dugc noi 1a to tién cua nguoi khong 16 Goliath
trong Cyu Uéc. Sau d6, Cronus ldy em gai minh la Rhea
lam vo, 16i cai tri nhiing nguoi Titans. Ong nudt tuoi cac
con mdi sinh ciia minh, dé phong co6 thé co dua sé lat d6
ong. Qua y nghia than thoai, nguoi ta c6 thé tim lai 4n tich
tu duy, quan niém cta nguoi c6 Hy lap vé thoi gian, thoi
vy, sy sinh truong va huy diét cua cac tao vat. Tat nhién,
ngudi Hy lap co thoi bay gio, trong mot gioi han y nghia
nao do, tin tuong nhing diéu duoc ké 1a sy thuc. Cac nha
co st hoc, bang phuong phap phan tich than thoai hoc, co
thé 1an ra dau vét ciia mot thoi lich st ¢o.

M01 dan toc thuong co chuyén ké vé cac Than, ké vé nguon
goc cua bo toc hay huyét théng ciia minh, ma ciing 1a
ngudn goc cua ca thé gidi. Neét chung la cac Than nay co
nang lyc si€u nhién, quyén nang siéu viét sic manh khong
thé tudng tuong, lam nhing diéu ma loai ngudi khong the
lam duoc. Tuy du cac Than c6 niang luc hay quyén luc siéu
viét hay tuyét di duoc hiéu theo bat cir ¥ nghia nao, thi tat
ca nhitng diéu ay ciing chi gidi han trong nhiing sy viéc ma
tri tuéng ctia con ngudi c¢é thé nghi ra duoc.
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Nhiing ciu chuyén nhu thé thuong bat nguén tir ky tc tim
t6i vé mot thoi ky qua khir ma kha ning tu duy khong cu
thé hoa thanh ngdn ngir thudng nhat duge. Nai Tu-di trong
kho truyén truyén ky Phat gido c6 thé 1a ky wc tir mot nén
vin minh xa xua di méat, d6 1a vin minh Sumer trén viing
Ludng ha (Mesopotamia), phia nam Irak ngay nay, trudc
Tay lich khoang bon nghin nim. Thién dé Thich (Sakro
devanam Indra) xuat hién trong ky trc Than thoai c6 thé 1a
hinh anh biéu trung cta cac vua cia ngudi Sumeria cai tri
ving dat can nhiéu cong tac thuy lgi. Cho nén Kinh dién
thuong dé cap dén tién than cua Thién dé Thich 1a nguoi da
timg thyc hién nhiéu cong trinh xay dung cau do; do cong
dtrc nay ma dugc sinh 1am Thién dé Thich.

Truyen ky ké rang trén cdi troi Tam thap tam (Tavatimsa)
c¢6 nhiéu cong vién, trong do ndi tiéng 1a vuon Nanda, ma
trong nhiéu ban dich Han goi 12 vuong Nan-da, hay vuong
Hoan hy. Danh tir nay khién lién hé dén tir Eden trong
Thanh kinh Do thai, hiéu nghia theo tiéng Hebrew.

Kinh dién ciing thuong dé cap dén mot ving dat phuong
Bic ndo d6, goi 1a Bac Cau-16 chau. Doi séng dan chung
dugc mo ta trong do khién lién hé dén nhiing dan di muc
thoi tién sir. C6 18 1a ky trc huyén thoai cua to tién nguoi
Aryan sau khi tir bo khu vuc Ludng ha, hay sau khi nén vin
minh Sumer sup dd, ho tién dan vé phia nam, 161 vuot qua
day Thong linh (Pamir) dé dinh cu trén luu vuc Ngii ha.

Nhing chuyén truyen ky hay huyén thoai duoc ké kha
nhiéu trong Kinh dién Phat gido ciling khién nguoi ta lién hé
dén cac truyén Than thoai Hy lap. Nhiing trin chién giita
Thién Bé Thich voi tha linh A-tu-la dé gianh lanh dia trén
dinh Tu-di, trong mot pham vi nao do, cling mang nhiéu nét
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tuong doéng voi cudc tranh gianh quyen lyc cai tri Titan
gitta Uranus va Kronos. Diém tuong dong nodi bat nhat 13
gitta Thién dé Sakra ngy tri trén dinh Tu-di va Zeus, chia
té cac thién than ngy tri trén dinh Olimpia.

Huyén thoai hay Than thoai nhu véy la nhiing truyén ky —
khong han 13 truyén ky — dugc ké bang ngon ngitr ma dbi
v6i nhiéu nguoi that 12 huyén hoic, hoang duong. Nhung
v6i cac nha Than thoai hoc, chiing mot phan, hay dai bd
phén, 1a nhimg ky tre lich st bi bao trum trong 16p bui mu
hay suong khoi cua thoi gian.Trong nhleu truong hop,
chinh ky trc than thoai hay huyén thoai 4y phan chiéu trung
thue hon nhiing cai ma ngay nay ta thuong nghi la sy thyc
lich sur; phan chleu quan ni¢m, dong thoi cling 1a hién thuc,
vé huyét théng, vé chung toc, vé nhiing rang budc gia dinh,
bd me va con cai, anh chi em, vé mit x3 hoi cling nhu vé
mat di truyén. Trong kho truyén c6 Viét Nam, ta cé truyén
tram tring, truyén Au Co va Lac Long Quan, ma vua Ty
buc but phé trong Kham dinh Vi¢t st 1a hoang dudng,
khong thé tin. Tuy nhién, kho c6 thé tim thay cau truyén ké
nao phan anh trung thuc hon quan niém cua to tién nguoi
Viét vé moéi quan hé huyét thdng, chung toc cta cac cu dan
trong cung mot khong gian dia ly.

Phai ching, nhiing diéu duoc néi trén day 1a ¥ tuong dan
dao dé chung ta goi nhiing diéu ké vé Duy-ma-cat 1a
“Huyén thoai Duy-ma-cat”, nhiing tudng thuat vé ngon ngi
va hanh vi dai bo phan mang dau 4n siéu nhién. Kinh c6 tén
14 Duy-ma-cdt s¢ thuyét, nhiing diéu dugc thuyét bai Duy-
ma-cat, cling con ¢ tén la Bat tu nghi gidai thodt, vi ngon
nglr va hanh vi cia Duy-ma-cat dugc ghi chép trong do la
nhimng diéu khong thé dién dat bang ngon ngir luan 1y, cling
khong thé tu duy, nhan thic, bang tip quan tu duy cua
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nguoi thuong. Tir mot con ngudi ma doi song thudng nhat
khong c6 gi khac vdi moi nguoi duong thoi hay trong tat ca
thot dai, cung chiu chi ph6i bo1 quy luat bién thién, sinh
thanh va huy diét cia thién nhién, tao vat nhu tat ca moi
sinh vat trén doi; nhung, tir con nguoi dy lai xuat phat
nhimng hanh vi khong thé phan doan trén cin ban hién thyc.
Trong mot khoang khong gian chéat hep, doc ngang chi
chimg mudi b, lai c¢6 thé dung chtra ba nghin khach, dén
tham quan tir khap mudi phuong thé gigi. Lam sao ta c6
thé chirng minh va xdc dinh mot cach hién thuc réng co vO
sO thé gigi trong d6 c6 vo sb sinh vat ton tai ngoai khong
gian vii tru? Hinh anh nay c6 thé 1a thuc té, ma ciing c6 thé
chi 14 4n dy. Du hién thuc hay an du, v6i nhitng ai ma tim
tri va hinh hai khong con bi bude chdt vao tap quan thuong
nhat ctia déi lanh, cua 4o com; bi khuit phuc v6i nhiing
dinh ché xa hoi, quan hé nhan sinh; bi khong ché bai quy
luat ton tai; khong bi han che boi khong gian va thoi gian
htru han; voi nhing nguoi ay, di, dimg, nam ng01 déu 1a
thé hién cua giai thoat bat tu nghi, phat khoi tir than thong
du hy tam mudi. Doi sdng, va ton tai, trong ting sat na va
trong tung nguyén tu nho be, thuong tryc la canh gioi
huyen vi, bat tu nghi, ma véi tim tu hitu han, bi rang budc
lan quan trong néi nang va suy nghi theo udc 1¢ cua luan 1y,
ciia ly tinh, thi ddy tat nhién 1a nhiing sy huyén hoic,
nhiing than thoai hoang duong.

Khi mdt nha tho nghe tdu nhac, nghe chudi am thanh dudi
nhau qua nhiing ngén tay ludt nhanh trén phim dan, 6ng
chot cam giac ca mot khong gian dang ran vo. Ca mot vom
mai bang thay tinh chot v& vun roi xuong, tao thanh chum
am thanh ran v&. Hinh dnh 4y hinh nhu van chua phan 4nh
trung thyc am thanh ma 6ng nghe dugc tor mdt giai di¢u
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gan nhu tuyét doi khong 101, vi khong thé c6 1oi gi du dé
dién ta. Nha tho cam gidc nhu minh dang nghe tiéng ngoc
ran v, tiéng phuong hoang kéu (hay hét) trén dinh Con
luan cao ngit; Am thanh tron nhu nhitng giot swong roi trén
canh hoa phtt dung mong manh, nhu 4m thanh tir tiéng cudi
nu cua doa lan thom ngit. Am huong lanh budt nhu hoi
lanh dang tan lodng trong anh sang trudc muoi hai cong
thanh. Hai muoi ba soi to dan khong hau 1am rung dong ca
dac T hoang, dirc Thugng dé ngy trén khung trén troi tim
cao tot cung va bao la vo tan. Roi ong cam thdy, trong
khoang khong gian bao la kia, trong sut nhu mot vom tiy
tinh xanh biéc, vo han, vo cung tan, ma than thoai vé tao
thién 1ap dia noéi rang c6 nhiéu chd nguyén thity bi thung
nay da dugc ba Nir Oa luyén d4 ngil sic dé va lai; trong
khoang khong gian ma ba Nir Oa luyén d4 va Troi 4y, da
v0, tro1 kinh, dong mua thu:

Sl RAAA , EEBEFHE .

TMaTERA R, — 4R L,

*ﬁr&%ﬁléﬁkﬁ, LR R GEKE

(F #1&5)

C6 son ngoc todi phuong hoang khiéu;

Phir dung khdp 19, hwong lan tiéu;

Thédp nhi mén tién dung lanh quang,

Nhij thdap tam ty dong T Hoang.

Nit Oa luyén thach bé thién xir,

Thach pha thién kinh, ddu tu vii.

(Ly Ha, Ly Bang khong hau dan)

D6 15 rang la mot thtr ngdn ngit huyén thoai. Song le,
khong con c6 ngdn ngit nao sinh dong hon du dé dién ta
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nhitng rung dong tur tham sau cua tam tu nha tho dang nghe
tau nhac.

Vi Bo tat dy, song gitta moi ngudi, cling ganh chiu than
phan nhu moi sinh véat; cling lan 16¢ trong truong doi dé
phan dau cho sy séng va 1& séng, trén san khau kich doi
nhon nhip; ngudi ta co thé bat gip ong trong chon quan
truong noi ma tang 16p théng tri thuong truc dau tranh
quyén luc véi nhau bang bao lyc va bang gian doi; gip ong
trong cac giang duong, hoc dudng noi ma cac thé hé trao
truyén cho nhau va dén nhan kién thuc tich Iy, c6 cai thién
ma cling c6 nhidu cai bat thién; ngudi ta cling gip ong
trong chd hang cing, ngd hém, trong chd bun sinh, lay 16i,
dudi day cua xa hoi, noi ma nhiéu 16p ngudi dang song vat
vo trong canh toi tim, cung khén. Ong dén nhiing chd do,
bang phép la nio d6, ma nhiing bao chia tré thanh hién
minh, nhitng ké khén cung tré thanh gia chu hanh phuc.
Day 14 nhiing su nghiép dugc thuc hién bang than thong du
hy tam muoi, ma trong con mat pham phu thi chang c6 gi la
vi dai. Nhung trong cach nhin cta béc tri, d6 1a than thong
di€u dung con ly ky hon cé viéc nhét nguyén hon nui Tu-di
vao mét hat cai; rot tit ca khdi nude tir bon dai duong vao
mot 16 rén; 6m ca mot thé gidi Ngan ha chu du khap vil tru.
Vay thi, Huyen thoai Duy-ma-cat khong phai 1a truyén than
ky sang thé, khong phai 1a ky (tc map mo mong tudng vé
qua khir nhan loai, hay 13 su thing hoa tir nhiing ¢ ché
trong doi thuong. Huyén thoai Duy-ma-cat la chuyén
thuong ngdy ciia moi sinh linh va tu biét dang ddi thay
trong timg khoanh khic, nhin thiy vo bién trong hat cat.

Hamsadiccapathe yanti,
akdase yanti iddhiya;
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niyanti dhirda lokamha,
jetva maram savahinim.
Dhp. 175

Thién nga bay theo duong mat tro1,
Ngudi co than théng bay trong hu khong;
Bic tri dan ra khoi thé gian,

Sau khi chién thing Ma quan.

T.S.
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Phan biét, Ngon ngir,

va Tu chirng

Hong Duwong
(tiep theo 5o truoc)

(I11)

H6t nhién mot niém.

No6i vé phan biét, ngon ngit, va chan nhu, trong Luan Dai
thira khot tin, HT. Thich Tri Quang dich giai, c6 doan: “Hét
thay cac phap (phap & day c6 thé d6i ra khai niém, nhu Dai
su Thai Hu va hoc gia Luong Khai Si€u da noi) chi do phan
bi¢t (phan biét, chinh vian la vong niém hay ni¢m, ngai
Huyén Trang dich 14 phan biét, va co thé thay bang chit khai
niém) ma c6 sai biét, tich roi phan biét thoi doi tuong ciing
khong c6. Do vdy ma biét cac phap xua nay phi ngén ngi,
phi van tu, phi nhan thac, tuyét doi nhat quan, khong hé
chuyén bién, khong thé pha huy, toan la tim thé dong nhat
nén ménh danh chan nhu. Moi ngén ngit déu khong thuc
chat, chi tiry phan biét chir khong cé gi co thé thii dac. Goi la
chan nhu thi cling khong phai 1a mot doi twong (nghia 13,
khong phai dbi twong hoa chan nhu ma phan biét), ma 13
ngén nglt tot dinh (HT. Thich Thi¢n Hoa dung chit ting
cung thay chit tot dinh), do ngdén ngit Ay ma hay bo ngon
nglt. Nhung chan nhu thi phi huy bo, vi cac phédp toan la
chan, lai phi xay dung, vi cdc phdp toan la nhu. Phai hiéu
cac phap phi dién ta, phi phan biét, d6 1a chan nhu.”

Chan nhu, mat bat bién (phi sinh diét) ctia Tam, phan tich
theo ngdn nglr tho1 c6 hai mat. Mot 1a that khong (nhu that



khong), khong moi sy 6 nhiém: khong moi phan biét va
pham tru phan biét. Hai 1a that c6 (nhu that bat khong), co
moi su trong sang: c6 day du cac phap thanh tinh. Ciing nén
biét hé Bat nhi 1a chan nhu va nghia khong ctia chan nhu, hé
Hoa nghiém va Phap hoa 1a nghia c6 cta chan nhu.

Sinh diét 14 mat chuyén bién ciia Tam. Chuyén bién (sinh
diét) 14, & chung sinh, Nhu Lai tang chuyén danh a lai da
thire: chu thic 1am cin ban y cta cac phap, di hét thé tuéng
dung cua cai Tam dai thtra. Thirc a lai da c6 hai mat, giac va
bét giac, bao gom va phat sinh tat ca cac phap. Giac la tué
giac chinh x4c. Bat giac 1a tué giac sai 1am, hay khong phai
tu¢ gidc tirc vo minh. Thém nita, con c6 ban gidc va thi giac
clia gidc. Ban giac 14 tué giac von co hay tué gidc can ban.
Thi giac 1a tué gidc mdi co, hay tué giac phan giac. Nhu vay
gidc 14 gidc ngd tAm thé siéu viét phan biét. Noi cach khac,
giac 1a chinh tdm thé 4y. B4t giac 1a chinh phan biét, 1 giac
ma khong giac tim thé, gidc ma giac sai. “Tam thé siéu viét
phan biét nén goi 12 bat bién. Khong thau triét tim thé iy ma
hét nhién n6i 1én phan biét thoi goi 1a bat giac.”

Vo6 minh bat gidc 1am cho tim vong dong tao nghiép. Tam
dong nén sinh ndng phan biét. Vi c6 tdm nang phan biét nén
canh gi6i gia dbi sau tran hién ra. Nhu vdy phan biét lap
thanh nhitng tudng nang tri va s¢ tri, to d6 phat sinh cac
phap hitu vi, c6 sinh, c6 diét, then chét tao ra thé gidi, chiing
sinh, va nghiép qua. Nhung chinh noi phép tap nhiém lwu
chuyén d6, néu phat ngé Chan tanh cia tdm thé, thé nghiém
phan tinh vong tam, thoi nhan (v6 minh) diét, do d6 duyén
(canh gioi) diét. S6'y nhan diét va so duyén diét thoi luu cha
trién chuyén hoan tinh, nhan duyén tro lai ban tam thanh
tinh, qua trinh mé vong xoay chiéu trg thanh qua trinh ngod
chan.
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Phép tinh chi tro.

Xin trinh bay sau day mot phép dién toan rat dic biét goi la
phép tinh chi tro (The calculus of indication) mé ta su phat
khoi mot thé gidi cdn cu chi trén mot tac dong phan biét
nguyén thuy. Tac dong phan biét nguyén thiy nay giong nhu
mot niém v6 minh hot nhién sinh khoi noi trong Dai thua
khoti tin luén. Trude hét, tuong can gio1 thi¢u tap sach toan
hoc rat ngan gon, khong s dung sd, Laws of Form (Luat
Hinh trang), trong d6 G. Spencer-Brown thuyét minh phép
tinh chi tro. Trang m& dau gdy nhiéu ngac nhién thich tha
v6i doc nhat cau chit Han in chir 16n theo hang doc: “Vo
danh thién dia chi thi” (V6 danh 13 bat dau cta troi dat). Cau
nay trich ra tu thién dau cua Pao duc kinh: Pao kha dao phi
thuong dao, danh kha danh phi thuong danh. V6 danh thién
dia chi thuy, hiru danh van vat chi mau. Spencer-Brown cho
biét trong 161 néi dau, “Chu dé sach nay 1a mot vii try hién
thanh khi mot khong gian bi cat doan hay bi phan khai” (The
theme of this book is that a universe come into being when a
space is severed or taken apart). Luat Hinh trang ra mat vio
nim 1969 dé& nghi mot phép toan giai dap cau hoi, ‘1am thé
nao ‘cod’ xuat khoi tir ‘khong’ vao bat ct lic nao?” (How
some-thing ever emerges from no-thing?)

Trong thap nién 50, Spencer-Brown ro1 chitc vu giang day
toan va luan ly hoc & Pai hoc Cambridge va Oxford dén lam
viéc tai mot hang ky thuat chuyén vé mang ludi cac mach
dién tu, ké ca cac mach co so cua h¢ thong duong ray Anh
quéc. Mang ludi gom nhiing day nbi tiép cac kha nang ré
nhanh, trai hay phai, ngd nay hay ngd kia. Tai moi nut
duong, can phai tic dong chon lya mot trong s6 nhiéu kha
nang. Trén phuong dién toan hoc, mot chon lya gitra nhiéu
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nhanh cé thé rut gon vé mot day chon lya chi gitra hai kha
nang ma théi. Nhu vay, cong viéc thiét ké mang ludi céac
mach dién tir gip phai nhiing van dé& chon lya giong nhu
trong viéc thanh lap nhiing két hop phuic tap cac ménh dé
logic, mdi ménh dé c6 kha ning la dung hay sai. Béi thé
hang ky thuat dat ky vong noi nha luan ly hoc Spencer-
Brown mong rang o6ng sé& gitip ho thiét ké nhitng mang ludi
hoan hao hon.

Thoat dau Spencer-Brown tim cach ap dung nganh toan dai
s6 Boole (Boolean algebra). Boole (1815-1864) 1a nha toan
hoc va gido duc hoc ngud1 Anh da thuc hién mot cudc cach
mang thay dbi cha truong ctia toan hoc, tir quan diém toan
hoc 14 khoa hoc vé s6 hay d6 16n chuyén qua quan diém toan
hoc la khoa hoc thao tac cac ky hiu, khong can biét cac ky
hiéu nay c6 thé biéu tugng cac so hay khong. Quan diém
ma&1 mé cua ong dugce trinh bay dudi dang mot hé thong toan
hoc hinh thirc trong tap sach tua dé Laws of Thought (Luéat
Tu duy) xuat ban vao nim 1854. Ong tin rang hé théng toan
hoc hinh thtrc ctia 6ng c6 kha ning dién ta co hoc hién hanh
trong tdm thic con nguoi: “Luan thuyét sau day duoc thi
thiét nham nghién ctru nhitg dinh luat co ban vé nhirng tac
dung cua tdm thirc do do cac qua trinh luan chirng dugc thuc
hién va nham phat biéu nhiing dinh luat 4y bang ky hiéu
ngdn ngit cia mot Phép tinh, réi cin clr trén co s d6 ma
thiét 1ap khoa Logic v6i nhitng phuong phap lién hé.”
Nhung khong may cho Spencer-Brown, dai sé Boole 1a dai
sb duy nhét khong c6 mot sb6 hoc (arithmetic). S hoc khac
dai s6 & diém s6 hoc thao tac trén hang sb (constant) ti nhu
cac sb nguyén 1, 2, 3, ..., con dai sb thoi thao tac trén bién
s6 (variable), tic nhitng ky hiéu X, Y, hay Z biéu tugng
nhimng hing s6 khong biét. Trong trudng hop dai sb thiéu sb
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hoc bén dudi thoi khong thé dung s6 hoc dé gidi nhitng bai
toan dai s6 phirc tap. Nham giai ddp nhiing bai toan lién
quan cac mach dién tir Spencer-Brown & trong tinh thé phai
tim cach kién tao mét s6 hoc 1am nén tang cho dai s6 Boole.
Cudi cung ong kham pha mot hé thong ky hiéu toan hoc uu
my cuc ky don gian, hinh thanh mdt phép tinh ma1, dit tén
1a Phép tinh chi tré (The calculus of indication), trinh bay rat
ngan gon trong tap sach Laws of Form (Luat Hinh trang).
Bertrand Russell phé binh: “Trong tap sach nay ong G.
Spencer-Brown da thanh tyu mot cong trinh that rat hlem co.
Ong da phat hién mot phép tinh méi day ning luyc va rat don
gian. To6i chuc tung ong y.” (In this book Mr. Spencer-
Brown has succeeded in doing what is very rare indeed. He
has revealed a new calculus of great power and simplicity. I
congratulate him.)

Hé théng toan ong khai trién trong Luat Hinh trang hoan
toan triru tugng. Bai thé ¢ thé ap dung khong nhiing dé
dién ta ciu tric vii try bang ky hiéu ma con dé dung lap
nhitng hinh trang va trat tu cua tu duy trén mot boi canh vo
sai biét. Ngu6n g6c phat xudt cac luat Hinh trang la mot tac
dong phan biét can ban. V& tac dong cin ban nay, Varela
nhan xét: “Spencer-Brown xem mo ta nhu tuya trén mdt tac
dong nguyén thuy (a primitive act), thay vi trén mot tri logic
hay hinh trang, va céi tic dong nguyén thiy 4y xem nhu mot
tac dong co thé thyc hién, toi don gian nhung khong thé
tranh dugc. Nhu thé, néi chung, ddy 1a mot nd lyc khong
phan hai chu thé va d6i twong nham dat nén moéng cho toan
hoc va mo ta. Tu tryc quan cdn ban do, ong dung 1ap mat
biéu twong minh xac va mot phép tinh vé phan biét.”

Su phat sinh hinh trang bat dau voi mot to gidy trang. Tuong
tugng d6 1a mot khong gian trong, mot hu khong. Dung bt
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v& mot cai dau hay vach mdt duong. B¢6 1a tac dong phan
biét dau, c6 thé xem nhu tac dung sang tao ban dau, v& ra
mot phan biét trong hu khong. Tir phan biét dau ay xuat khoi
ca mot thé gidi cia ludng nguyén va tuong phan, dan dén su
phat sinh hinh trang va tho1 gian.

Trong hu khong khong thé c6 khu bigt, lén hay xubng, trong
hay ngoai, trén hay duoi, gan hay xa, boi vi hu khong hoan
toan d6i xung, tréng ving moi thong tin. Néu khong c6 mot
quan sat vién v€ ra phan biét va xac dinh phuong hudng,
thoi moi diém ciia hu khong vo sai biét. Nhung mot khi chap
nhan sy ¢c6 mat cua mot quan sat vién hoat dong hay mat tac
dung nhan thic sang tao trong hu khong ay thoi sy vé ra
phan biét dau tré nén co thé thyuc hién, két qua 1a 1am hién
khé1 nhitng ludng nguyén va tuong phan.

Qua trinh luu xuat tir Khong dugc dién ta nhu sau. Tac dong
dau tién clia quan sat vién la vach mét cai dau. Hinh trang
cua dau nay c6 thé 1a mot vong tron vé trén mot to gidy
trang vO han. Vong tron dinh gidi nhi phan dau tién, vi nod
chia mit phang thanh hai phan, trong va ngoai. Do phan biét
dau tién ndy ma mot chuyén dong co thé bat dau. Khong c6
phén bigt dau 4y thoi chuyen dong va tinh chi khong sai
khac vi moi diém trong khong gian tuong duong nhau va
khong cach nao phan biét sy doi tir diém nay sang diém khéc
v6i su dimg yén tai mot diém. Vay phan biét dau chap nhan
chuyén dong khai dién va tir chuyén dong 4y luu chii mot vii
try logic bao ham co s& cua todn hoc, ngdn nglr hoc, vat 1y
hoc va sinh hoc, va ngay ca sy phat sinh thoi gian.

Bay gio thir tim hiéu phép tinh chi tro hinh thanh bang ky
hiéu nhu thé ndo. Trudc hét chip nhan co khai niém phan
biét. Dung ky hi¢u N lam tén goi chi phia nay cua phan biét
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(ngoai, chang han), va ky hiéu T lam tén goi chi phia déi 1ap
kia cua phan biét (trong). Dung ky hi¢u <S> lam tén goi chi
s vuot qua tir phia S qua phia dbi 1ap cua S. Nhu vay, vuot
qué tur trong ra ngoai Vlet la: <Trong> = Ngoai, va vuot qua
tir ngodi vao trong viét la: <Ngoai> = Trong. Hay viét tat:
(1) <I>=Nva (2) <N>=T.

That ra, khong can ky hi¢u T, vi co thé dung trang thai
khong dau vach (tréng) dé chi phia ciia T. Nhu thé, sy vuot
qué tur trong ra ngoai dugc mo ta boi phuong trinh (1°) < >
=N (bén trong dau ‘< >’ la trong), va sy vuot qua tir ngoai
vao trong sé€ la

(2) <N>= . (V& tht hai trong)

Phuong trinh (1°) < >=N cho thiy c6 thé dong nhat dau
‘< >’ va ky hiéu N, nghia 1a dung dau ‘< >’ thay N, N la
tén goi chi phia trang thai c6 dau vach. Goi trang thai chi boi
dau ‘< >’ bén trong trong 1a trang thai c6 dau vach.

Phuong trinh (1) <T> =N trd thanh: (17) < >=< >,
va

phuong trinh (2) <N>=T tr¢ thanh: (2”7) << >>= (Vé
thir hai tréng).

Nhu vay, su vuot qué co6 hai tri: trang thai co diu vach ‘< >’
va trang thai khong dau vach ° > (trbng). Do d6 phuong
trinh (17) < >=< > doc la “Tri cua su vuot qua tir trang
thai khéng dau vach (vi tréng bén trong diu ‘< >’ & vé dau
ciia phuong trinh) la trang thdi ¢6 dau vach (truc tiép chi
bdi dau ‘< >’ & vé sau ciia phuong trinh)”. Phuong trinh
nay vo vi. Chi giit lai phuong trinh  (27) << >>= (Vé
th hai trong), doc 13 “Tri ciia sw viot qud tir trang thdi cé
ddu vach la trang thdi khong ddu vach.”
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Hay luu y dau ‘< > ¢coy nghia gidng nhu ciia toan tir logic
BAT (NOT; Chang phai). BAT trong la ngoai (<T> = N);
BAT ngoai 13 trong (N> = T); BAT BAT ngoai la ngoai
(<<N>> = <T> = N); BAT BAT trong la trong (<<T>> =
<N>=T). Vay BAT X c6 thé viét la <X>; vda BAT BAT X
viét la <<X>> (= X).

Ngoai ra, dau ‘< >’ ¢6 hai cong dung, vura la danh tu, vua la
dong tur; danh tur vi 1a tén goi cua trang thai co diu vach,
dong tur vi 1a sy vuot qua tu trang thai khong dau vach. Su
vuot qua tir trang thai khong dau vach tré vao trang thai co
dau vach. Danh xung (tén goi) va tac dong (vuot qua) quan
hé xoay vong trung hop trén dau ‘< >’. Danh xung chang
qua la tac dong vuot qua tr sy khong c6 danh xung. Nhu
vay dau ‘< >’ khong phan biét véi tac dong phan biét
nguyén thuy. Hiy xem dau ‘< > 1a su tré vao tac dong phan
biét nguyén thuy, khu bi¢t hai trang thai, cé dau vach va
khong dau vach. N6 chinh 14 tén goi cua tac dong phan biét
nguyén thity. Do d6, ddu ‘< >’ 14 tén goi chinh né. Ta tim
théy dugc mét ddu tu dit tén.

Bay gi hai ddu < >< > sip ké nhau c6 thé hiéu la dau nay
dat tén dau kia, nhung vi ddu tu dit tén nén hai dau hoa
thanh mot. Ta c6 thém phuong trinh (3) < >< > =< >,
doc la: “Tdac dong phan biét thém tén goi la chinh tac dong
phdn biét.” Tén goi la vat co tén goi do.

Cudi cung, ta c6 hai phuong trinh cin ban ciia phép tinh chi
tro:

(A) <><>=<>

(B) << >>= (Vé thit hai tréng)

Tom lai, thé gidi va sy mo ta thé gidi quan hé xoay vong.
Quan sat vién 1a ddu ‘< >’. Tac dong phan biét ludn ludn la
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kinh nghiém phan biét cia mot nguoi nao dé. Vay nhiing h¢
thong duy nhat ton tai 1 nhitng hé théng van hanh nhu quan
sat vién. Mot hé thong nhan thirc 1a mot hé thong siéu viét
nhitng bién gidi gitta hién trang, kinh nghiém, va nhitng mo
hinh cua kinh nghi¢m.

Can luu ¥ tic dong phan biét chi bai ddu ‘< >’ khong nhiing
khu biét khong gian mot chiéu thanh hai trang thai trong va
ngodi ma con khu biét trang thai ‘ngoai’ thanh hai phan,
phan bén trai va phan bén phai ctia ddu. Nhu thé c6 tat ca ba
khong gian va hai phan biét 16ng nhau. Day chinh 1a truong
hop tac dong phan biét chit in khi doc hay viét bai hay phan
biét ky hiéu todn hoc. Do d6 mdéi phan biét dugec AB va BA
khac nhau, vi trong truong hop dau A & bén trai cia B, va
truong hop sau, A ¢ bén phai cua B.

Tac dong phan bi€t ma Spencer-Brown dé cap trong phep
tinh chi tro khong nam trong khong gian mot chiéu ma nam
trong mit phang, khong gian hai chleu V& ra phan biét véi
cac vong tron trong mit phang thdi mdi vong tron chi phan
biét trong va ngoai chtr khong phan biét gitra bén trai va bén
phai. Nhu vay don gian hon nhiéu.

Theo Spencer-Brown, mot vii tru hién thanh khi c6 mot tac
dong phan biét va mot khong gian bi phan khai. Khi mdt
phép chi troé dugc thuc hién bang bat cir dau hiéu nao, thoi
phép chi tro ty dong tao ra mdt sy phan bi¢t gitta hai trang
thai, c6 dau vach va khong déu vach. Khong gian bi phéan
khai cung v&i cd hai trang thai, co dau vach va khong dau
vach, tao thanh c4i ma 6ng goi la “hinh trang cua phan biét”
(the form of the distinction). Varela phat biéu su két hop
phan biét va chi tré nhu sau: “Mot phan biét ché doi thé gidi
thanh phan nay va phan kia, hay thanh méi truong va hé
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théng, ta va nguoi, v..v... Mot trong nhiing tic dong cin ban
nhat cia con nguoi 1a tic dong phan biét. Nhung khong co
tri gia dong ban thdi mot phan biét khong thé ton tai. Do do,
phén biét tré thanh mot phép chi tro, nghia 1a, mot chi tro 1a
mot phan biét tri gid.”

Spencer-Brown dung duy nhit mot dau, dau _|, dé goi tén
trang thai c6 dau vach hay dé tro vao su vuot qué tur trang
thai khong dau vach. Trang thai khong dau vach duoc chi
bdi khong gian trong. Ong khai trién phép tinh chi tro cin cir
trén hai tién dé:

M 17 1="1 @ =

trong Ung voi hai phuong trinh cén ban (A) va (B) ndi trong
phan trén.

Tién dé (1) doc la: Tri ciia mot goi tén goi tén thém lan nita
1a tr1 cua goi tén.

Tién dé (2) doc 1a: Tri ciia mét viot qud vueot qud thém lan
nita khong phdai la tri cua vuot qua.

Néu dung hai chit m va n dé chi hai trang thai tuong phan,
chit m chi ¢6 ddu vach, m= 1, va chit n chi khong dau
vach, # = tho1 ta co:

ml="N=n hay m =n va

wl="1=m hay T|=M,

nghia la, “Tri ciia sw vuwot qua twr trang thdi nay la trang
thai twong phan kia.”

Dung hai tién dé (1) va (2) lam qui tic dién toan trén cac két
hop ddu |, thoi dau két hop phec tap dén déu, ket qua van
chi 1a mdt trong hai tri: trang thai c6 dau vach ( [), hay
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trang thai khong dau vach (trong) Nhu vay hai tién dé tao
thanh mot tap hop qui tac s6 hoc rat don gian nhung day du.
Qua that la mot s6 hoc ky di, trong do cac tri hang, so voi
nhing hang s6 nhu 1, 2, 3, ... trong sd hoc thong thudng,
gdm von ven hai tri, c6 dau Vach va khong dau vach.

Spencer-Brown quang dién sb hoc a ay thanh mot dai s6 bang
cich dem vao nhitng bién so, nghia la nhimg chir cai
(alphabetic characters; ty mau) biéu tuong cac to hop dau.
Céc dinh 1y va biéu thirc logic c6 thé suy ra tir nhiing t6 hop
cac dau |, I, ... Ngoai ra, c6 thé suy dién nhiing phép
thay thé va trir khir dung thiét 1ap nhiing biéu thuc gia ting
phtrc d§ hay nguoc lai, rat gon va gian lugc nhiing biéu thtrc
phtc tap

Vi myc ti€u cua 6ng la khai trién mot s6 hoc lam nén tang
cho dai sb Boole, cho nén dai s 6ng quang dién tuong
duong voi dai s6 Boole. Nhung theo ong, dai s6 quang dién
c6 tam Umg dung rong 16n hon. Chang han, nhiing dang thirc
logic suy ra tir tic dong phan biét dau va hai tién dé (1) va
(2) phan anh ciu triic ciia tu duy, hay md ta nhiing qua trinh
van hanh bén trong cac mach dién tir hay hé théng sinh hoc.

Luat Hinh trang 1a mdt sy khdo sat xem nhiing gi xay dén
khi c6 mot tdc dong phan biét, khi thuic bién. Theo trén, ta
thdy mot khong gian xuat khoi tir duy nhat mot tac dong
phéan biét. Con thoi gian thot sao? Khi giai nhitng bai toan
vach duong tau chay trén cic mach va dp dung nhu thuong
1¢ nhitng qui tac cua phép tinh chi tro, thoi mot su ky la xay
dén. Spencer-Brown gip phai tu qui chiéu (self-reference),
nghia 1a nhitng phuong trinh dai sé trong d6 bién s budc
phai ty tham khao chinh né. Thong thudng chia khéa dé giai
cac phuong trinh dai s6 14 tim cach dua bién s khong biét
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vé chi mot vé cua phuong trinh. Nhung trong cac phuong
trinh tu qui chiéu, bién s6 tu qui chiéu (self-referential),
nghia 1a hién ra trong ca hai vé, khong cach nao dua vé cing
mét vé duoc.

Phuong trinh ty qui chiéu trong phép tinh chi tro xuat hién
dudi hai dang.

Dang 1:

Phuong trinh ty qui chiéu E2: = T]T\

Bién s6 f2 tu qui chiéu, nghia 14, tri cta f2 tc 101 giai cua
phuong trinh budc phai dit trd lai vao trong biéu thire 14 noi
nuong vao dé tim 10i giai. Phuong trinh E2 nay khong gap
kho khin khi giai. Tri c6 dau vach (_|) hay tri khong dau
vach (trong) khi thay vao bién s6 f2 déu 1a 10i giai thoa dang
ctia phuong trinh, theo diing qui tic dugc ching minh:

all =4

Dang 2:

Phuong trinh ty qui chiéu E3: fi= Al

Bién s f3 tu qui chiéu, nghia 1a, tri cta f3 tc 101 giai cua
phuong trinh budc phai dit trd lai vao trong biéu thire 14 noi
nuong vao dé tim 10 gidi. Nhung lan nay, E3 gip phai mét
nghich 1y. Vi tri cua fol tuong phan vai tri cua f3 cho nén
trong phuong trinh dang 2 néu tri ctia f3 = ¢6 du vach, thoi
tr1 cua f3 = khong dau vach. Nguoc lai, néu tri cia f3 =
khong diu vach, thoi tri cua f3 = ¢6 dau vach. Trong truong
hop nay, 16i giai cua phuong trinh lic dau 1a c6 dau vach,
thir dén 1a khong dau vach, rdi c6 dau vach, khong dau vach,
nhu thé mai mai. Sy tai nhap (reentry) cac tri hay su vuot

S6 19— PL. 2550 61



qua qua lai déu dan hai tri c6 dau vach va khong dau vach,
Spencer-Brown goi 1a “dao dong” (oscillation) trong khong
gian dyng khoi boi hai trang thai, c6 dau vach va khong dau
vach. Qua that 1a mot su bat ngo vi trong khong gian ctua
phép tinh chi tré, néu mot phuong trinh 6 1i giai thoi chi
co thé 13 mot trong hai trang thai, co dau vach hay khong
dau vach, ma thoi.

Subt hon sau nam sir dung phuong trinh tu qui chiéu E3 biéu
dién nghich 1y ‘trang thai c6 dau vach = trang thai khong
dau vach’ (x- XI), ong khong lam sao cat nghia dugc y
nghia ciia 161 giai dao dong. Cudi cung ong nhan ra day 1a
truong hop cung mot trang hudng véi sy s dung sb do dé
giai phuong trinh:

Eaie

Néu x = -1, thoi x = +1; nguoc lai, néu x = +1, thdi x = -1.
Loi giai dao dong gitra hai tri, -1 va +1. D¢ tranh nghich 1y,
s6 40 i (i = -1) dugc chon lam 15i giai: x = .

Mit khac, s6 a0 dugc dung trong thuyét twong ddi va co hoc
luong tir dé bicu dién thoi gian.

Cong dung nodi trén cua sd 4o da khién Spencer-Brown, thay
vi nhin véo hai 10i giai doi lap nhu dong thoi hién hitu, giai
thich do6 1a dao dong voi thoi gian gitra hai trang thai tuong
phan. Néi cach khac, dao dong giita hai trang thai, c6 dau
vach va khong dau vach, tao thanh thoi gian trong cai thé
gi61 do Luat Hinh trang dung khéi. Varela cong nhan do la
mot ¥ niém rat siu sac, “mot trong nhitng dong goép dang ké
nhat cua Spencer-Brown.”

Khong gian do Luat Hinh trang tao ra la khong gian khong
chiéu (no dimension), thoi gian cling vay. O day thoi gian
khong thé dién ta bang gio, phit, va gidy, né thuong co hon
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nhiéu. Thoi gian khong chiéu 13 mot phuong tién dé giai cac
bai toan ty qui chiéu, nhu trong khi str dung cac mdy tinh
chang han. Thao chuong vién dung tir “iteration” (phép lip)
dé mo ta sy chuyén dong ciia chuong trinh tir trang thai nay
qua trang thai khac. Chuong trinh mdy tinh thuong dém sé
lan thuc hién mot chuong trinh con (subroutine) bang cach
thém vao mot 1énh nhu la:n=n+1va kiém tra tri cua “n”
dé xem chuong trinh con chay du s hay chua. Trén phuong
dién thoi gian, tri ciia “n” & vé dau ctia phuong trinh dén sau
S0 Vi tri cia “n” & vé tha hai. O day tuy néi dén thoi gian
nhung 13 thoi gian khong chiéu. Khong thé bao rang “n” nay
co tri mOt ngay hay mot gio hay mot phat hay mdt gidy
cham hon tri cua “n” kia. Piéu duy nhat biét dugc 13 trang
thai ndy cua “n” cham hon trang thai kia. That khong khac
nao bang mot tac dong don gian v€ ra mdt phan biét tao
thanh mot khong gian khong chiéu.

Tu qui chiéu va Ban nga.

Nha sinh hoc va diéu khién hoc (cybernetics; khoa hoc vé hé
thong va diéu khién cin ctr vao hdi tiép) Varela quyét dinh
tiép tuc cong trinh cla Spencer-Brown da ngung lai ¢ diém
nhén xét qua trinh tu quy chiéu tao thanh thoi gian. Ong néi
rong phép tinh hai tri ciia Spencer-Brown thanh mot phép
tinh ba tri. Ly do: trong thé gidi ta dang séng, khong chi c6
tac dong chi tro phan biét gitra hai trang thai ma con cdé mdt
tac dong khong ngung tai xac nhén tanh dong nhat. Varela
phat giac mét nguyén ly cuc thdm vé chinh ngay sy dung
khoi cau tric cua vi try: moi hé théng tu tao tu sinh (hay tu
t6 chirc) ton tai dugce 1a do c6 kha ning khong nglng tai
nhap chinh no, nghia 13, tao nhitng vong tai dién trong do6
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cac thanh pham (end products) hoi tiép trd lai hé thong nhu
nhitng diém khoi dau moi.

Trong phép tinh ma 6ng goi la phép tinh Ty qui chiéu
(Calculus of Self-Reference), ong chon tdnh tai nhap hay tu
qui chiéu lam tién dé thur ba, ngoai hai tién dé (1) va (2) cua
phép tinh chi tré. Ngoai hai tri, c6 dau vach (_|) va khong
dau vach (trong), 6ng thém tri thir ba goi 1a ty qui chiéu hay
tu tri, d. Trong trudng hop gidi thich chan tri (truth value)
cua ¢ I 1a ding tic khong sai, cua ©  “ 1a sai tirc khong
ding, thoi chan tri cua ‘I 1a ty tri tirc khong chinh no: Néu
a= thoia="al

Su Iya chon nay cho thiy Varela khong con dung logic hai
tri cua Aristotle, lia bo luat déng nhit, A khong bao gio béng
khong-A, luat triét tam, hodc 1a A, hodc 1a khong-A, khong
thé cai nao khac (Pung = A hay khong-A), va luat phi mau
thuan, A khong thé vira 1a A vira la khong-A. Nguoc lai,
phép tinh tu qui chiéu cong nhan mau thuin, A = khong-A,
hay mot ménh dé co6 thé dong thoi vira ding vira sai. Hon
nita, mau thuan hay nghich 1y, theo Varela, 1a diéu kién ton
tai cia cac hé ty tri trong thién nhién. V&1 dong luc cua tu
qui chiéu trong 101, cac h¢ tu tao ty sinh 1a hoa than cua
nghich 1y tai bién gii cta ching, biéu thi tinh chit mau
thudn cua ty tri, kin vé phuong dién t6 chitc nhung hé vé
phuong dién clu truc. Nghich ly thé hién tai muc cin ban
nhat, ngay chinh noi hinh trang. Vi hinh trang hitu co hay
v0 co, cac hé thong ty tri hién thanh, chi tri bi ban tinh mau
thuan.

No6i vé hé théng tu tri, Varela phat biéu ¥ kién: “Phan biét
(distinction) cong ton véi y hudng (intentionality). Mot
truong hop can ban dac biét 1a tanh tu tri: mot hé théng Xac
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dinh véi y huéng bao tri bién gidi cia chinh no; diéu nay
tuéng nhu tuong duong voi cai ma chung ta goi 14 cé tanh,
rat dé nhan thay noi nhiing c4 thé (su bao toan nga hay ban
ngd) hay noi nhing don vi xa hoi (hoi doan, van hoa thiéu
sO, qudc gia). Trong tinh hubng nay, khong nhting chi ¢6
phan biét ma con co chi tré, nghia 13, danh ddu mot trong hai
trang thai phan bi¢t duogc xem la quan trong (“cai nay”,
“t6i”, “chung ta”, v.v...) ... Su thiét 1ap bién gidi hé thong
khong tranh khoi két hop véi cai ma tdi goi 1a quan diém
nhan thtc, nghia 1a, mot tap hop riéng nhiing gia dinh va
thai d6, mot 161 nhin, hay mot khung y niém.”
Theo Ong, “chi trong khoa hoc x4 hoi ¢ thé ky 19 khai niém
troru tuong vé phép bién chimg cia cac dbi lap moi duoc thi
thiét. Diéu nay ciing ap dung cho nhting tinh chét clia quan
sat vién. ... Co su phan chiéu 1an nhau giita cha thé mo ta va
su mo ta. Nhung ¢ day lan nita ching ta quen nhin nhiing
cum tlr sau ddy nhu d6i lap: quan sat vién / cai bi quan sat,
chu thé / ddi tuong, xem d6 1a nhiing cip pham tru dbi lap
cua Hegel. Theo t6i, cac cap do khong thuc su doi lap,
chung 13 thanh phan cua mét toan thé 16n hon, va toan thé
nay & mirc siéu viét d6i 1ap.” Varela mudn néi rang cac phan
tu hay tap hop phan tir tuong phan c6 thé gom vao trong mot
kién trac, coi chung tuong quan lién he bd sung nhau. Kha
ning thyc hién sy bao gdm d6 1a do mot chuyén tiép tir binh
dién hai cyc (dualities) 1€n binh di¢n ba ngo6i (trinities).
“Ba ngoi” hiéu theo Varela co nghia 13 “quan tuéng cach
thirc cac cap (cuc, cuc doan, phuong thirc, phia bén) tuong
hd quan hé nhung van phan biét”, cach thirc ching khong
mot, khong hai. Varela mubén xdy dung mot hinh thirc bién
chtimg méi, thay thé “bd ba” cua Hegel bang mét 1énh chi 1o
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1am thé nao dé chuyén tiép tir hai cuc 1én ba ngoi, dat tén 1a
1énh sao “*” (star statement). Thi du 1énh sao:

* = toan thé / thanh phan ciu tao toan thé

Trong 1é€nh sao *, dau /> doc 1a: hay can nhéc ca hai bén cua
dau. Nghia 1a, phai cAn nhac cum tir “toan thé” & bén trai cla
diu va cum tir “thanh phén cdu tao toan thé” & bén phai.
Toan thé & day c6 nghia 1a mot tap hop cac dong thoi tuong
tac gitta nhitng thanh phan; thanh phan 13 nhiing tap hop con
cac tuong tac co thé tach riéng khoi toan thé dé khao sat su
tham gia cua ching trong nhiing qua trinh tao nén toan thé.
Cip nhi nguyén co dién ‘toan thé luan / quy gidm luan’
(holism / reductionism), ciing nhu cac cdp ‘ton tai / sinh
thanh’ (being / becoming), ‘khong gian / thdi gian®, “cau tric
/ n6i dung’ (structure / content), ‘mdi truong / hé théng’
(environment / system) déu c6 thé dit trong khung y niém
bo sung theo dang 1énh sao. Mot cach tong quat, Valera noi,
“hay chon bat ky tinh hudng nio (canh gi6i, qua trinh, don
vi, khai niém) c6 tanh tu tri (toan phén, vién man, on dinh,
tu tuc), va dat no bén trai cua dau /. Bén phai thoi dat qua
trinh tuong tmg dan dén tinh huéng ghi phia bén trai (cau tu,
dong luc) .... Trong mdi trudng hop nhu thé cic phan tir &
hai bén xem nhu bd sung nhau va xac dinh 1an nhau. Theo
nghia d6, chiing khong con ddi 1ap nita vi twong hd quan hé.

Valera dung cac hinh vé& sau day dé giai thich sy khac biét
gilta bién ching ciia bd sung va bién ching ctia dbi 1ap.

Hinh 1. OF 40

Hinh 1 biéu dién dang bién chiing ctia ddi lap. Dang nay doi
xtrng. Ca hai cyc thudc cung mot binh dién va doi dau nhau.
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Logic bién chung cua ddi lap tua trén phil dinh, cuc nay phu
dinh cyc kia: A / khong-A

Hinh 2.

Hinh 2 biéu dién dang bién ching cua bo sung. Trong
truong hop nay nhi nguyén duoc biéu dién boi hai binh dién
chong trung nhau, mot trang thai & binh dién nay xuat khoi
tu trang thai & binh dién kia. Do dd, dang can ban cua bi¢n
chimg bo sung khong d6i xtmg. Ca hai trang thai vuot qua
binh dién cta nhau. Logic bién chimg ctia bo sung nuong
trén tu qui chiéu, nghia 13, nhitng cip cia hinh trang: Cai d6
/ Qua trinh dan dén céi dé (it / process leading to it).

Cap d6i 1ap bat budc & trén cing mot binh dién, va & tai d6
chimg nao chung con duoc xem nhu doi 1ap va mau thuan.
Cép cua hinh trang I¢nh sao bic cau bang qua mot binh di¢n
clia sy mo ta va xac dinh 14n nhau. Cét nghia theo trén thoi
hai phuong phép bién ching, d6i 1ap va bo sung, khong khéc
chut nao so voi hai mé thirc phan tich, nang sé va thé dung.
Tong quat hoa su chuyén tiép tir hai cuc 1én ba ngdi, Varela
xudng 1én mot qui tic cé tinh cach giai thich vé nhi nguyén
nhu sau.

“Véi mdi cip Hegel c6 dang A / khong-A, twong ung mot
lénh sao trong d6 nhiing cip bé ngoai c6 vé ddi lap déu 1a
thanh phan cua phia tay phai (ctia dau /).”

Varela thay 6 cac cac cip c6 vé d6i 1ap that ra tat ca déu do
mot tac dong phan biét (Spencer-Brown), vi vay ching két
ndi nhau chang chit thong qua mot ngdi tha ba, tac dong chi
tro da tao ra ching. Tac dong chi tréd nay & trén binh di¢n
siéu qua ddi 1ap két hop ching thanh mot toan thé 16n hon.
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Trong linh viyc ngdn ngi, thi du dau tién vé tu qui chiéu 1a
cau n6i cua Epimenides (thé ky 7 tdl): “Tét ca dan x{r Crete
noi 140”, nay dugc goi 1a Nghich ly cua ngudi noi 1lao (The
Liar’s paradox), va tu do tg qui chiéu duoc két ndi vai
nghich 1y (paradox). Céu 4y c6 thé stra lai va phat biéu mot
cach don gian hon: C = “Cau nay sai”, suy ra thanh hai cau
sau day:

Néu C dung thoi C néi C sai.

Néu C sai thoi C néi C ding.

Tom lai, C = khong-C, nghich 1y.

Ty qui chiéu véi khuynh huéng tao nghich ly da gy khung
hoang trim trong trong co s& toan hoc vao dau thé ky 20.
Nghich 1y noi tiéng nhat luc bay gio 1a nghich 1y Russell,
Bertrand Russell khdm phd vao nam 1901 khi dang cung v6i
Alfred North Whitehead viét bo sach Principia Mathematica
(Nhitng nguyén 1y Toan hoc). Pai khai né gidng nhu nghich
Iy Tho cao sau day.

Trong mot thi trAn nho, mot tho cao hét toc tat ca nhirng ai
khong tu hot toée, va khong hét toc cho nhiing ai ty hot
toc. Thir hoi tho cao Ay tu hot toc hay khong? Gia sir ong tu
hét toc. Nhung theo nira sau ciia cau dau, ong khong hét toc
cho nhiing ai tu hét toc, trong s6 d6 c6 6ng. Mau thuan. Gia
sir ong khong ty hdt toc. Theo nira trudc ciia ciu dau ong
hét toc tat ca nhing ai khong tu hot toc, trong sd d6 ¢6 ong.
Mau thuan.

Bay gid, thay thé “nhiing ai” bang “tap hop” va “hét toc”
bang “chtra”. Ta c6 nghich 1y Russell: Cho mét tap hop H
chtra tat ca nhitng tap hop khong tu chta va khong chira tap
hop nao ty chira. Thir hoi H ty chira hay khong? Gia st H tu
chtra. Nhung theo ntra sau cia cdu dau, H khong chira tap
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hop nao ty chua, trong s6 d6 c6 né. Mau thuan. Gia sa H
khong tu chtra. Theo ntra trudc cua cau dau, H chua tat ca
nhiing tap hop khong ty chira, trong s6 d6 ¢6 né. Mau thuan.
Vi thuyet tap hop la co s¢ cua toan hoc, cho nén mét khi
mau thuan xuat hién trong co so thoi toan hoc ¢o thé ching
minh bat ¢t diéu gi va hét thay moi diéu. Mau thuan 1a do tu
qui chiéu mang dén. Boi thé mudn loai trir mau thuan hay
nghich 1y thoi phai loai trir ty qui chiéu va bat c nguyén
nhan nao phat sinh n6. Do 1a diéu khong dé thuc hién vi rat
khoé nhan ra noi phét sinh ty qui chiéu. Hon nita, nghich ly
co thé quang dién theo nhiéu bac, chéng han nghich ly
Epimenides c6 thé md rong thanh hai cAu, nhic ta nhd dén
hinh Tay v€ tay cua Escher:

Cau sau sai,

Céau trudc dung.

Toan bd hai cau c6 hiéu qua mau thuin giéng nhu ciu C =
“Cau nay sai”, nhung riéng biét mdi cau thoi vo hai. Loi
mau thuan khong thé do cho cdu nay hay cau kia ma tai cach
thire hai cau chi tré 1an nhau.

Nham loai trir tw qui chiéu ra khoi logic, thuyét tap hop, va
thuyét vé sd (number theory) Russell va Whitehead thanh
1ap thuyet cac mau (Theory of types). Muc tiéu cua thuyét
nay la dan xuat tit ca toan hoc tir logic ma khong gip phai
mau thuan! Nha toan hoc Dirc David Hilbert khong tin nhu
thé. Ong thach d6 cong dong toan gia thé gigi chirng minh
mdt cach chinh xac hé théng toan hoc minh dinh trong
Principia Mathematica vira phi mau thuan (consistent) vira
hoan chinh [complete; nghia la, hét thay moi ménh dé ding
ctia thuyét vé sb c6 thé dan xuat trong khung toan hoc cua
Principia Mathematical].
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Vao nam 1931, Kurt Gudel cong bd mot két qua dong troi
(Pinh 1y vé tanh khéng hoan chinh; The Incompleteness
theorem) cho biét bat ky hé théng toan hoc ndo c6 kha ning
thuc hién nhitng phép toan s6 hoc cin ban, thoi hodc mau
thuan hoic khong hoan chinh. Hon nira, mot hé théng phi
mau thudn khong thé chimg minh tanh phi mau thuan cia
chinh no.

Két qua xac quyét toan hoc khong thé thu vé mot tap hop
tién dé phi mau thuin nhu hé thong dé xudng trong Principia
Mathematica, tir 6 dan xuat hét thay moi ménh dé ding cua
thuyét vé s6. Trd tréu nhat 1a khi chimg minh dinh 1y cua
ong, Gudel da dem nghich 1y Epimenides vao ngay trung
tam cua Principia Mathematica, phao dai ma Russell va
Whitehead tin tuong kién c6 khong thé nao bi tu qui chiéu
tan cong.

Trong ngdn nglt thudng ngdy ciling thay xuat hién tu qui
chiéu, nhung khong nhat thiét nghich 1y. Pic biét 1a dang
thirc tw qui chiéu trong tiéng Viét. Trén phuong dién ty qui
chiéu tiéng Viét rat phong phii so véi tiéng Anh va tiéng cua
nhiéu nudc khac.

Trudc hét, néi dén dai danh tir ty qui chiéu trong tiéng Viét
(Vietnamese self-referential pronouns). Hay chil ¥ dén cac
cau sau day:

B6 suy nghi, day 1a 101 ciia mot nguoi cha;

Me suy nghi, day la 101 cia mot ba me;

Con suy nghi, day 1a 161 cia mdt nguoi con;

Anh suy nghi, day 1a 161 cia mdt nguoi anh;

Chi suy nghi, day la 161 cia mot nguoi chi;

Em suy nghi. Pay 1a 161 cia mot nguoi em.
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Nhing tiéng ‘bd’, ‘me’, ‘con’, ‘anh’, ‘chi’, ‘em’, déu do
nguoi dang noi s dung dé tu qui chiéu. Néu dich qua tiéng
Anh thoi chir ‘I’ 1 chit duy nhét thich hop, nhung chit ‘T’
thiéu kha ning dién ta tinh hudng phét biéu trong d6 nguoi
no1 va nguoi nghe cd quan hé gia dinh nhu trong cc cau
trén. Nhitng tr ¢t ty qui chiéu tiéng Viét c6 ¥ nghia hop
cach hay khong 1a tuy thudc trang thai cua tinh hudng phat
biéu, khac han nhiing trang thai xac dinh béi tir ‘I’. Mit
khéc, khi néi chuyén voi cha me, mot ngudoi My dung chir
‘I’, chit “me’ tu qui chiéu, nhung ngudi Viét khong cho phép
ngudi con dung chir ‘toi’. Dang thire ty qui chiéu trong ngdn
ngit Viét bao ham ludn ca 16i xung ho theo dao dic truyén
thong.

Chir ‘T’ khong thé qui chiéu bt cir ai, ngoai trir chinh nguoi
dang noéi. Trong cung mot cau chuyén vdi nguoi khac, thot
dung chit ‘you’ dé chi nguoi kia, khong can phan biét nguoi
ay 14 ai. Khi hai nguoi néi chuyén véi nhau, ngudi nao ciing
dung chit ‘I’ va chit ‘you’ giong nhau, mic dau diém qui
chiéu khic nhau. Tiéng Viét khac han. Truong hop me con
noi véi nhau, mot bén xung ‘me’ ndéi véi ‘con’ va bén kia
phai doi lai ‘con’ noi voi ‘me’. Thir tu (me, con) va (con,
me) xac dinh quan hé gia dinh gifra hai ddi thoai vién.

Nhiéu tiéng Viét tu qui chiéu nhu ‘ta’, ‘t6i’, minh’, c6 cong
dung phan nao giong tiéng ‘I’, va thuong cung duoc su dung
nhu tiéng ‘" khi néi hay suy gdim mot minh. ‘T6i” nguyén la
tiéng xung ctia mot vi quan khi néi véi vua. ‘Ta’ duoc dung
khi mot nguoi trén noi voi ké dudi. ‘Minh’ thuong dugc st
dung gilta vo chong hay ban bé than thiét. Khac voi ‘T,
nhiing tiéng dy tuy khong ham y quan hé gia dinh giira
ngudi noi va ngudi nghe, nhung van phu thudc tinh hudng
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ctia cudc néi chuyén, khong thé dung dé tu qui chiéu trong
bét ctr canh ngd nao.

Ngoai ra, tiéng Viét c6 nhitng tir nhu ban ngi (self, ego,
atman) hay vo ban nga (egoless) nhung khong c6 tiéng nio
trong ng chinh xac voi chir ‘myself’ dung trong 101 cua
nguoi cha, ba me, nguoi con, ... tuy co thé dich gan dung la
‘chinh b6’, ‘chinh me¢’, ‘chmh con’, ... Nhu thé, co bao
nhiéu cach xung ho thoi chir ‘myself’cé bay nhiéu nghia.

So sanh hai cau “Me suy nghi” va “I am thinking”, thoi diéu
kién tién quyét dé co thé phat biéu cau dau 1a nguoi noéi tin
tudng minh 1a me cia nguoi nghe, cau sau khong doi hoi
mot diéu kién nhu vay. No6i nhu thé khong c6 nghia 1a cau
“Me suy nghi” biéu duong pham chat Me ctia ban ngd nguoi
n6i. That ra, n6 biéu duong ban ngd ngudi ndi véi tu cach
mét nguoi me, tu cach nay xem nhu mét phuong dién
(profile) cua ban nga. Nhu vay, diéu kién tién quyet dé co
thé phat biéu cau tiéng Viét gia dinh mot ban thé cia nhiing
ban ngd phuong dién (an ontology of ego-profiles), moi
phuong dién hién bay mot moi quan hé ciia ban nga.

Tuy nhién, tiéng Viét khong c6 dai danh tir kha di biéu thi su
biéu duong chinh ngay ban ngi trong cac cau ty qui chiéu.
Nhung khong phai vi thé ma nguoi Viét khong nhan ra tanh
nhat thé ciia mot ban ngd don thuan xuyén qua mot két hop
nhiéu ban ngd phuong dién. Ban ngi trong tu cich ngudi me
va ban nga trong tu cach nguoi con déu la nhiing cach thé
hién bay khac nhau cia mot ban ngd don thuan. Nhét thé cua
tat ca 1a mot nhat thé hién c6 trong mdi phuong dién. Tiéng
Viét khong can mot tir ¢l ty qui chiéu dé biéu thi nhat thé
nhu thi vi nhat thé nhu thi tiém 4n trong mdi ban nga
phuong dién. Tiéng Viét khong tiép can ban ngd mot cach
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tryc tiép va vo sai biét ma budc ban nga phai tu né trung dan
cho chinh né nhiéu bd mit khac nhau. Pay 1a mot kicu tac
dong tu qui chiéu hoan toan qua trung gian cac ban nga
phuong dién. Mdi ban ngd phuong dién bicu 16 toan thé
thong nhat hiru co clia tit ca ban ngd phuong dién.

Mot van dé xuat hién khi quan niém ‘me’ 13 ‘ban nga trong
tu cach me ciia nguoi kia’, va sir dung logic thay thé ‘nguoi
kia’ vo1 cau dinh nghia, ‘tha nhan trong tu cach con cua me’.
Nhu vay, ‘me’ 1a ‘ban nga trong tu cach me cua tha nhan
trong tu cach con ctiia me’. Khong can tiép tuc thay thé chir
‘me¢’ va chtr ‘nguoi kia’” vi ngang day ta da nhan thay su
phat kho1 mot trang huong hdi qui bat tan (infinite regress).
S¢ di gap pha1 trang hubng hoi qui bat tan 13 vi nhan dinh
trong chtr ‘me” an nghia chr ‘I" (*I’ bét bién trong bat ky
tinh hudng phat biéu nao) va thay thé chir ‘me’ va chir
‘ngudi kia’ ma khong luu y dén tinh hudng phat biéu va diéu
kién hop cach xung ho. Két luan: tir cu tiéng Viét khong thé
cit nghia theo ngit nghia tiéng Anh trén phuong dién luan
ly.

Tuy nhién ‘me’ va ‘con’ cling nhu moi cdp tiéng Viét tu qui
chiéu / 16i xung ho khac dinh nghia 1an nhau. ‘Me’ biéu thi
‘ban nga trong tu cach me cua con’ va dong thoi ‘con’ biéu
thi ‘tha nhan trong tu cach con ctia me’. Trong thyc té khong
thé tu qui chiéu trong tu cach ‘me’ ma khong dong thoi gia
dinh sy hién hitu mot nguoi ‘con’. Trén phuong dién ton tai,
‘me’ va ‘con’bat tuong ly. Moi tu qui chiéu bao ham chang
nhitng nguoi ddi thoai ma ca su tin vao sy ton tai cia nguoi
ay.

Tom lai, dang thirc tu qui chiéu trong tiéng Viét bicu trung
16i nhin cta nguoi Viét xem ban ng kinh nghiém hang ngay
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12 bi ‘cau thanh’ (constituted; mot khai niém hién twong hoc
cua Husserl) xuyén qua cic ‘phuong dién’. Nghia 1a, ban
nga biéu hién dudi nhiéu bd mat khac nhau goi la ban nga
phuong dién, mdi bo mit 1a mot moi quan hé cia nd. Noi
cach khéac, ban nga xuat khoi tiy duyén nhu mot nat (node)
trong mot tdm tham bén ché'tng chit sgi goi la ‘ban nga
phuong dién’, nhung bay gi¢ ding hon nén coi do6 1a nhiing
dang thirc ciia quan hé twong hd ca thé (intersubjective
relatedness). Tuong hod ca thé dén trudc ca thé, mot mang
ludi cac soi tuong hd cé thé dén trude su xuét khai cia ban
nga.

Hién c6 mot sb Iy thuyét xa hd1 hoc can ¢t trén dong luc cua
tu qui chiéu chi truong cac vong tai hdi ddo cia twong tac
xa hoi (recursive loops of social interaction) ciu thanh mot
mang ludi cac tuong hd ca thé tir d6 xuat sinh y niém nhat
thé vé mot ty ky dong nhat, mot ban nga. Day that ding 1a y
tuong Tuong giao va Nhat thé phat xuat tir triét 1y Hoa
nghiém do Phap Tang thiét 1ap. Y tudng nay twong hop véi
thuyét Phirc tap tinh (Complexity theory) hién dai giai thich
su xuat khai hién tuong tor mot mang ludi cdc vong tai hoi
d4o (tai nhap). Tanh xuat khoi cling dugce dé cap trong mot
bai giang thuyét vé Thién (cho nhiing ngudi Tay phuong) cd
doan Thién su D. T. Suzuki trinh bay nim ‘giai doan’ goi 14
‘ngil vi’ trong phap mén Thién. Sau ddy xin trich doan 4y tir
tap sach Thién va Phan tdm hoc, nguyén tac tiéng Anh I3
Zen Buddhism and Psychoanalysis, do Erich Fromm bién
soan.

“Chtr ‘ngll’ trong ngii vi c6 nghia la ‘ndm’ va ‘vi’ c6 nghia
1a “mot vi tri” hay ‘mdt nac’ hay ‘giai doan’. Nam cai nay co
thé chia thanh hai nhém: 1y tinh va tinh cidm hay ¥ chi. Ba
giai doan dau 1a 1y tinh va hai giai doan sau la tinh cam hay
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y chi. Giai doan giita, giai doan thi ba, 1a diém chuyén tiép
& d6 1y tinh bat dau tro thanh ¥ chi va kién thtrc bién thanh
doi séng. O day ly hoi 1y tinh vé sinh ménh Thién tré nén
nang dong. ‘Lo1’ trd thanh da thit; cadi ¥ niém trou tugng
chuyén hoa thanh mot con nguoi séng dong, cam giac,
muén, hy vong, mong méi, chiu khd, va co kha nang lam bat
clr cong viéc gi.
Trong giai doan thir nhat ciia hai giai doan sau, Thién gia nd
lyc thuc hién dué tri cua minh t61 cung cuc kha nang minh.
Trong giai doan cudi hin dén duoc muc tiéu ma thuc ra
chang 1a muc tiéu.
Ngii vi theo Hoa ngtt nhu sau:
1. Chinh trung thién, Nhat ngti: ‘cai thién (hen) & trong
cai chinh (shu).’
2. Thién trung chinh, Nhat ngit: ‘cai chinh (shu) ¢ trong
cai thién (hen).’
3. Chinh trung lai, Nhat ngir: ‘su dén tir cai chinh (shu).”
4. Kiém trung chi, Nhat ngii: ‘su dén tir cai kiém (ken).’
5. Kiém trung ddo, Nhat ngtr: ‘su 6n dinh trong cai kiém
(ken).’
Cai chinh va cai thién cdu thanh mot ludng nguyén tinh nhu
dm va dwong trong triét hoc Trung Hoa. Chinh nghia den 13
‘phai’, thang’, ‘dung’, ‘tiéu chuan’, va thién 1a ‘thién vi’,
‘mdt mat’, ‘khong can doi’, “léch’. Tuong duong Vi¢t ngir
(Anh ngir trong nguyén tac) twong tu nhu vay day:

Chinh Thién
Tuyét doi Tuong d6i
Vo6 han Hiru han
Mot Nhiéu
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Thuong Bé Thé gian

Téi (binh dang) Séang (sai biét)
DPong D1

Tanh Khong Danh séc

Tri Bi

Ly (cai pho quat) Su (cai dac thu)

(Lay A chi ‘chinh’ va B chi ‘thién’)

(1) Chinh trung thién, Nhat ngir: ‘cai thién (hen) ¢ trong cai
chinh (shu)’, c6 nghia 1a cai mot trong cai nhiéu, Thugng Dé
trong thé gian, cai vo han trong cai hitu han, v.v... Khi
chung ta suy nghi, chinh va thién dimg d6i nghich va khong
thé hoa giai dugc. Nhung su that chinh khong thé 1a chinh
ma thién ciing khong thé 1 thién khi mdi cai dung mot
minh. Cai lam cai nhiéu (thién) nhiéu 13 bai tai cai mot &
trong no. Néu cai mot khong co do6, chiing ta ciing chang noi
dugc vé cai nhiéu.

(2) Thién trung chinh, Nhat ngir: ‘cai chinh (shu) & trong cai
thién (hen)’, bo tac (1). Néu cai mot 1a cai nhiéu, cai nhiéu
phai 13 cai mot. Cai nhidu 1a cai lam cai mot c6 thé co.
Thugng Dé 1a thé gian va thé gian 1a Thuong Pé. Thugng
Dé va thé gian tach biét chir khong dong nhat trong cai y
nghia 1a Thuong Dé khong thé hién hiru ngoai thé gian va
khong the phan biét Thuong Dé v6i thé gian. Hai cai 1a mot
nhung mdi cai van duy tri c4 tinh cua minh: Thuong bé dic
thu hoéa v cung va thé gidi clia nhitng dic thu thady minh
nuong nau trong 1ong Thugng Dé.

(3) Bay gio chung ta dén giai doan th\r ba trong doi song cua
Thién gia. Pay 1 diém then chét nhat & d6 cai tinh chat ly
tri ctia hai giai doan trén ty chuyén héa thanh y chi va han
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thue sy tro thanh mot ca nhan song dong, cam giac, va ¥
mudn. Cho dén nay hén 13 cai dau, 1a tri nang, du ta co mudn
hiéu diéu nay theo mot nghia chinh xac dén may di nira. Gio
day né duoc trang bi cai than véi tat ca nhiing tang phu va
ca voi tr chi, nhat 1a voi d6i tay, ma sb lugng co thé ting toi
ca ngan (tuong trung mot cai vo han) giong nhu nhimg tay
cua Quan Am B6 tat. Va trong doi song noi tam han cam
thiy giong nhu dirc Phat hai dong thot ra, ngay khi vira lot
long me, phan ngdn nay: ‘Thién thugng dia ha duy nga doc
ton.’

Tinh co, khi toi trich 10i tho 16 nay cta dic Phat, nhiing
ngudi co6 dau oc khoa hoc ¢ thé cudi va noéi: Vo ly lam
sao! Lam thé nio ma mot dira bé vira ra khéi long me lai noi
ra mot cau triét 1y sau xa nhu vay dugc? Hoan toan khong
tin dugc!’ Tdi cho rang ho néi phai. Nhung ta phai nhé rang,
trong khi chiing ta 1a nhiing sinh linh duy ly, t61 hy vong,
dong thoi chung ta 1a nhiing tao vat phi 1y nhat; wa thich du
thir phi 1y ma ta goi 12 nhitng phép la. Khong phdi ring
Christ da phuc sinh tir cai chét va di 1én cdi troi, du ta khong
biét d6 1a thir cdi troi gi? Khong phai rang thin mau ngudi,
duc Pong Trinh Maria, ngay khi con séng cling di lam mot
phép la nhu vay? Ly tri cho ta biét mot cai nhung c6 mot cai
gi ngodi 1y tri & trong moi ngudi chung ta san sang chap
nhan phép la. That ra, chiing ta, thr ching sinh thuong tinh
nhat, ciing lam nhiing phep la vao moi gidy phut cua doi
chung ta, bat chap nhiing di biét ton gido.

Chinh Luther da noi, ‘Téi dimg day, toi khong thé lam gi
khac.” Chinh Bach Truong, khi dugc héi cai gi 1a didu tuyét
diéu nhat, da dap, ‘Ta ngéi mot minh trén dinh Pai Hung.’
(Tang van Bach Truong, Nhu ha thi ky dac su. Trugng van,
doc toa bBai Hung phong.)
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Nui Pai Hung 1a noi ty vién ctia Su toa lac. Trong nguyén
ngit Trung Hoa khong hé c6 su dé cap dén mot vat gi hay
mot ngudi nao dang ngdi; chi doc c6 ‘Mot minh ng6i dinh
bai Hung’ (Boc toa Dai Hung phong) Nguoi ngoi khong
tach biét voi nii. Cai don doc ciia Thién gia, bat chap viéc
han hién hiru trong mot thé giéi da tap, that dang chu y.

“V6 vi chan nhan’ cia LAm Té chang 1a gi khac hon 1a cai ké
hién gidy phat nay ¢ tru6c mat moi nguoi ching ta, chéc
chan dang lang nghe giong toi khi toi noi hay 1oi toi khi toi
viét. bay ha khong phai mdt sy kién ky dac nhit ma tat ca
chung ta dang thé nghiém? Do d6 né 1a cai cam thic vé ‘su
huyén nhiém ctia hién hiru’ cua triét gia, néu nhu ong ta thuc
su cam thay no.

Chiing ta thudng néi vé “t6i’, nhung toi chi 1a mot dai danh
tir chir khong phai chinh thuc tai. T6i ludn ludén thly mudn
hoi, chir ‘t61° n6 chi cho cai gi? Khi nao ‘t61” con la mdt dai
danh tir nhu ‘anh’ hay ‘né’ hay ‘nang’ hay ‘cai 4y’, cai gi la
cai dimg dang sau n6? Quy vi c6 thé nhit n6 1én va ndi véi
6i, ‘Pay la cai 4y?” Nha tam 1y cho chung ta biét rang
‘toi’khong hién hitu, rang n6 chi 1a mot khai niém thuan tay
chi thi mot co cau hay mot tich hop nhiing twong hé. Nhung
diéu la 1a khi cai “t6i’ noi gian, n6 muon huy diét ca thé gidi,
cung voi ca chinh cai co cdu ma no biéu tuong. Mot khai
niém thuan tiy lay cai ning dong tinh cua no tir dau? Cai gi
da khién cai ‘t6i’ tuyén bd né la cai thyc sy doc nhat hién
hiru? Cai “t6i> khong thé chi 1a mot do tudng hay mot vong
tudng, nd phai la mot cai gi thuc sy va co thuc chat hon. Va
no6 dung la thuc hitu va co6 thuc chit, vi n6 c6 & day’ noi cai
chinh va céi thién dugc hgp nhat nhu mot dong nhat tinh
song dong ciia sy mau thuan. Tt ca nhiing quyén ning ma
‘toi” co6 phat sinh tir dong nhat tinh nay. Theo Meister
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Eckhart, con ran noi Thugng Pé con thuc hon vi thién than
tu hiru. Cai ‘to6i” vong tudng khong bao gio co thé 1a ‘déng
ton quy nhat’.

Cai chinh trong chinh trung lai khong dugc dung voi cung y
nghia nhu trong chinh trung thién hay trong thién trung
chinh. Cai chinh trong chinh trung lai phai dugc doc chung
v61 chit trung theo sau 1a chinh trung, c6 nghia la ‘ngay tur
trong 10ng cua chinh nhu 1a thién va thién nhu la chinh’. Lai
1a “‘d@én’ hay ‘xuat hién’. Do dé, toan bd, chinh trung lai, co
nghia 13, ‘cai dén ngay tir 1ong cia chinh va thién trong
dong nhit tinh mau thuin caa ching.’

Néu ta mudn 1ap nhiing cong thirc sau ddy trong d6 chinh 1a
A va thién 1a B, giai doan thtr nhat 13

A B

Va giai doan thtr hai 1a

f ————— @

Vay thi giai doan thir ba s¢€ 1a

e e

Nhung bdi vi giai doan thr ba c6 nghia l1a khic quanh cua
cai 1y tinh thanh cai ¥ chi va cta ludn 1y thanh ca tinh, nén
phai biéu thi n6 theo cach sau day:

/,--—'—'-—\‘

A B
e
Thé c6 nghia 13, phai bién mdi duong thang thanh mot
duong cong chi sy van dong, va ching ta phai nho réng, vi
sy van dong nay khong phai chi 1a mdt cai gi co gidi, ma
séng dong, sang tao, va vo tan, mii tén cong khong du. Co
1& ta co thé dat toan thé biéu tugng vao mot vong tron, bién
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no tuong trung cho mot dharmacakra (phap luén), cai banh
xe vii try trong su tuan hanh bat tan ciia n6, nhu vay:

N

A - B

e

Hay ta co the phong theo cai biéu tuong cua nguoi Trung
Hoa vé triét Iy Am Duong cta ho lam mdt biéu tuong cua
Chinh trung lai:

Lai trong chinh trung lai rat quan trong. O day van dong
dugc biéu thi, cung voi chi trong giai doan tha tu, kiém
trung chi. Lai 13 ‘xuét hién’, va chi c¢6 nghia 1a ‘trong tién
trinh dat dén muc tiéw’, hay ‘dang chuyén dong dén muc
dich’. Cai truu tugng luan 1y, Logos, gio day budc ra khoi
clii va tré thanh héa than, nhan cach hoéa, va budc ngay vao
mot thé giGi da tap nhu ‘kim mao su tir’.

‘Kim mao su tir’ nay 1a cai ‘t6i’ dong thoi vira hiru han vira
v0 han, vo thuong va thuong, han hep va tu do, tuyét ddi va
tuong dbi. Cai hinh anh séng dong nay khién t6i nhg dén
bic ‘Ki-t6 vao Ngiy Phan Xét° danh tiéng cua
Michelangelo, mgt bich hga trong Thap Chudng Sistine.
Nhung céi ‘t61° cua Thién, theo nhirng biéu hién ngoai dién
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ctia nd, khong hé giéng dang Christ, qua nghi luc, uy nghi
va oai v¢. Cai ‘t61’ cua Thién thi nhu mi, hién lanh, va day
khiém ton.
(4) Boi vi Thién gia c6 dau 6c luan 1y hay 1y tri, han van y
thitc dugc cai chinh va cai thién va co thé thay thich de cap
dén cai dong nhat tinh mau thuan ciia ching. Nhung khi hén
budc vao Kiém trung chi, han ra ngoai con mat ctia ngon bao
va da lao minh vao gitra con bdo. Ca cai chinh va cai thién bi
ném cho bén con gi6. Con nguoi gio day 1a chinh con béo.
Kiém c6 nghia la ‘c4 hai’ va am chi cai ludng nguyén cua
den va trang, t6i va sang, yéu va ghét, thién va ac — 1a hién
thuc tinh cua cai thé gian ma trong Ay Thién gia hién dang
song cudc doi minh. Trong khi Chinh trung lai van khién ta
nhé dén mot cai gi trong hai giai doan trudc, Kiém trung chi
da bo chung lai dang sau, vi nd 1a chinh doi song bi 16t mat
cac nghich 1y tri thirc ctia nd, hay ding hon, n6 bao ham mat
cach vo phan biét, vo sai bi¢t, hay ding hon, mot cach toan
the, tat ca moi thir ¢6 tinh céch tri thirc hay tinh cam hay y
chi. N6 14 cai thé gigi nhu chung ta c6 nod voi tat ca nhiing
‘sy kién tho bao’, nhu mot s triét gia coi vy, doi dién
ching ta mdt cach bat di dich. Thién gia gio day da ‘dat
chan minh’ (chi) ngay vao ching. Poi séng thuc ciia hin bat
dau noi day. D6 1a y nghia ctia Kiém trung chi: ‘Bay gid han
da di vao gitra nhiing cai nhi nguyén (kiém). O day, dung ra
bat dau cudc séng tir bi (karuna) cua Thién gia.

(5) Bay gid ching ta dén giai doan cudi cung, Kiém trung
dao. Di biét gitra giai doan nay véi giai doan thir tu la su
dung dao thay vi chi. That ra chi va ddo ngy y cung mot
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hanh dong, ‘dén’, ". Nhung theo giai thich truyen thong,
chi chua hoan thanh cai tic dong dén, ngudi di van con &
trén duong dén dich, trong khi ddo biéu thi sy hoan thanh
cua tac dong. O day Thién gia dat dugc muc ti€u, vi hin da
dén muc dich dia. Han lam viéc van méanh 1iét nhu bao gio;
han & lai trén thé gian nay giita dong loai. Nhiing sinh hoat
thuong ngay ctia han khong thay doi; cai thay doi 1a cai chi
thé tinh cua han.”
Trén day, cau c6 ¥ nghia tanh xut khoi ctia thuyét Phirc tap
tinh chinh 1a cau “toan bo, chinh trung lai, c6 nghia la, ‘cai
dén ngay tir 10ng ciia chinh va thién trong dong nhit tinh
mau thuin ciia ching.””
[con tiép]
H.D.
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GIOI THIEU A
PHAM VUA DIEU TRANG NGHIEM -

KINH PHAP HOA

Thich Thai Hoa

1. Y NGHIA VA DUYEN KHOI:

Pham nay noi 1én su tich cia Vua Diéu Trang Nghiém la
tién than ciia B6 tat Hoa Puc.

Va cong hanh chuyén hoa ta kién doi véi Vua Diéu Trang
Nghiém ctia Vuong Hau Tinh Btic va hai hoang tur 1a Tinh
Tang va Tinh Nhan, khién Vua chuyén doi ta kién thanh
chanh kién, va hudng tam dén Phat dao. Vua da duoc duc
Phat Van L6i Am Ta Vuong Hoa Tri khai thi cho kinh Phap
Hoa va vua da ng0 nhap duogc Phat tri kién, nén da xin xuit
gia va tinh tan tu hoc, sau d6 duogc dirc Phat Van Loi Am Ta
Vuong Hoa tho ky tuwong lai thanh Phét v&i danh hi¢u la Sa
La Tho Vuong, qu6c do tén la Pai Quang, thoi ky tén 1a Dai
Cao Vuong. Ngai c¢6 vo luong Bo tat va Thanh Van. Quéc
do cua Sa La Tho Vuong la Tinh do.

Vuong Hau Tinh Puc, bay gid 1a B tat Quang Chiéu Trang
Nghiém Tudng. Hoang tir Tinh Tang lic bay gio 1a B tat
Duogc Vuong, va hoang tir Tinh Nhan by gio 1a Bo tat Duoc
Thuong.

B tat Hoa e, B tat Quang Chiéu Trang Nghiém Tudng,
Bb tat Dugc Vuong, Bb tat Dugc Thuong, hién dang c6 mat
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trong duong hoi Phap Hoa ctua duc Phat Thich Ca Mau Ni
tai dinh Linh Son da tung 1a thién hitu tri thirc ctia nhau va
da tung dua nhau di to1 Nhat Thira Pao vao thoi dai cua dic
Phat Van Loi Am Tu Vuong Hoa Tri thué xa xua.
Nhu vay, vi tri cua Pham Diéu Trang Nghiém Vuong Bébn
Su néy 12 n6i 16 vai tro thién tri thirc ddi véi kinh Phéap Hoa
va dé cao phap hanh Phuong tién Ba La Mat va hiéu qua do
phap hanh ay dem lai.
O pham Bé Ba Pat Pa, duc Phat da noi rd, Dé Ba Pat Pa la
thién tri thirc Phap Hoa cua Ngai. Pham nay dirc Phat noi ro
dtrc B6 tat Quang Chiéu Trang Nghiém Tudng, Bo tat Dugc
Vuong, Bb tat Dugc Thuong 1a nhitng vi thién tri thirc Phap
Hoa ctia B tat Hoa Dic.
Thién tri thac ddi vai ching ta co nhiéu loai, ¢6 nhirng loai
dong gidi, dong hoc, dong hanh véi ching ta, & kinh Hoa
Nghiém B6 tat Pho Hién noi véi B6 tat Phd Tué cung véi
Dai ching Bo tat ré'mg, Thién tri thirc ¢6 muoi chung loai
nhu sau:
o Thién tri thic 13 vi c6 kha ning khién ta an trGi tim bo
deé.
o Thién tri thuc 13 vi ¢6 kha niang giup ta tu tap hét thay
can lanh.
o Thién tri thirc 1a vi c6 kha ndng gitp ta thyc hanh cac
Ba la mat rot rao.
o Thién tri thirc 1a vi c6 kha nang giup ta phan biét, giai
thuyét hét thay phap.
o Thién tri thic 1a vi c6 kha ndng gitp ta thanh thuc va
an tri hét thay chiing sanh.
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o Thién tri thirc 13 vi day du bién tai, c6 kha nang giup ta
tra 101 moi nghi van. .
o Thién tri thirc 1a vi c6 kha nang gitip cho ta khong bi
mic ket & noi céac loai sanh tir.
o Thién tri thuc 1a vi ¢c6 kha nang gitp ta ¢ noi vo lugng
kiép thyc hanh hanh B tat khong c6 mét moi.
o Thién tri thirc 12 vi gitp ta an tri hanh nguyén hién
thién cung khap.
o Thién tri thirc 14 vi c6 kha gitp ta thim nhap tat ca tri
tu¢ ctia Phat.'
Nhung, Thién tri thitc Phap Hoa con st dung tng than du
loai thuan nghich, khi thi lam vo chong, thay ban, con chau
dé tac thanh diéu phap cho ta. Khong nhimg xoay chuyen
tdm ta cla ta vé v6i chanh dao, ma con giup ta phé bo
phuong tién ma nham huéng téi ciru canh, khong ngung tré
noi hoéa thanh ma di ti bao sd. Va ngay ca, c6 khi biéu hién
than Phat dé tho ky va an chung cho ta thanh Phat nita.
Do d6, Thién tri thirc 14 mot trong nhiing yéu td quyét dinh
su ton tai va hoang truyén kinh Phap Hoa. Nén, hanh mén
ctia B6 tat trong pham nay 1a Thién tri thic véi phuong tién
tri luc.
Duyén khoi ciia pham nay 1 dirc Phat ty néi vé ban mon va
hanh m6n Phép Hoa cua cac vi Bb tat nhuw Hoa Dic, Quang
Chiéu Trang Nghiém Tudng, Dugc Vuong, Dugc Thugng
cho dai chiing Phap Hoa ¢ trong tich mon nghe.
II- NOI DUNG CHU YEU:

' Hoa Nghiém Kinh 36, Ly Thé Gian Pham, Han, Phat Da Bat Da La, tr 633A,
bai Chinh 9.
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Noi dung chil yéu cta pham nay 1a noi vé Phurong tién ban
mén va ban héa ciia Bo tat.

Va trong muoi Ba La Mat ciia B6 tat, pham ndy dé cao sy
thuc hanh Phuong tién Ba La Mat.

Phuong tién Ba La M4t & pham nay la dé cao than luc:

1- Sir Dung Than Luc:

Kinh néi: “Bdy gio hai vuwong tir la Tinh Tang va Tinh Nhan
dén noi me chdp tay thwa rang: xin me di dén ché dirc Phdt
Vin Léi Am Tii Vieong Hoa Tri, chiing con xin di theo than
cdn hau ha me va dé duwoc cung duong 1é bdi Ngai. Tai vi
sao? Vi Ngai dang & giiva hét thay chie thién, lodi nguoi dién
giang kinh Phdp Hoa. Ching ta can phdi dén dé dé ling
nghe va tiép nhin”.

Vieong Hdu bdo hai vieong tir rang, phu than cia hai con tin
tuong va tho giao theo ngoai dao, ket sdau vao phap cua Ba
La Mén. Céc con hdy dén thia véi phy than dé Nguwoi cing
di.

Tinh Tang va Tinh Nhan chdp tay thiea véi me rang: Ching
con la con cua dang Phdp Vwong, vdy ma lai sinh vao nha
kién thirc sai lam nay.

Vuwong Hdu bao, cdc con phai thuwong phu thdn cua cac con
ma biéu hién than thong bién héa. Néu phu thin cdc con
thcfy duwoc, tam phu thdn cua hai con chdc chan thanh tinh
va chdp nhdn cho tdt cd ching ta cimg di dén ché Phdt.

Bdy gio hai nguoi con nghi dén than phy, lién vot lén khéng
gian, cao d3 bdy cdy Pa La, biéu hién cdc loai than thong
bién héa. i, dung, nam, ngéi o trén hu khong. Trén thdan ra
nwoc, duoi than ra lva, dwoi than ra nuwoc, tréen than ra lia.
Hodc biéu hién than Iom ddy khdp ca khéng gian, roi lai
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hién nhd, nhé lai hién Ién, an mat & trong khong gian, lai
hién ra trén mat dat. Vao dat nhw vao nuéc, di trén nudc
nhw di trén dat. Hai vuong tw biéu hién nhiéu logi than bién
nhie vy la khién cho tam tri cia phu vwong tin hiéu mot
cach trong sang” .

Dbi véi luat tang Thanh Vin, Ty khuu di hoang hoa khong
duoc str dung than thong. Nhung, dbi véi kinh Phap Hoa,
phém néy lai dé cao viéc sur dung than luc.

Tai sao? Tai vi gi6i luat Thanh Vin nham t&i phong phi, chi
ac cho tu than, va dé cao vé mit tu giac, nén viéc biéu hién
than lyc khong phai 1a diéu can thiét. Nhung, d6i voi BO tat
Thtra, khong nhimg chi nham téi phong phi, chi 4c cho ban
than ma con dé cao vé mat giac tha, nén c6 thé sir dung bat
clr phuong tién ndo, dé danh thirc va khai thi Phat tinh cho
chung sanh ngd nhap 1a Bo tat déu co thé sir dung.

Than thong ma Bb tat sir dung 1a thudc vé Phuong tién tri
lyc. Tri luc néy 1a do BO tat tu tap Tri gid1 Ba La Mat, Thién
dinh Ba La Mat va Tri tu¢ Ba La Mt ma thanh tyu.

Nén, than luc dy 1a than luc sinh khéi tir Gidi - Pinh - Tué
ctia Bo tat, cong voi Tu bi va Nguyén lyc cua cac Ngai,
trong hanh nguyén d¢ sinh. Vi muén chuyén hoa ta tim, ta
kién cta chiing sanh ma biéu hién than luc, cht khong phai
biéu hién than luc vi danh du hay loi dudng.

Va quan trong hon hét, B6 tat sir dung phuong tién than luc
la dé khai thi Phat tinh cho chiing sanh va giup ho ngd nhap
Phat tinh, hoi nhap Nhat Thura.

2- Hiéu Qua Cua Phuong Tién Than Luc:

2 Diéu Phap Lién Hoa Kinh7, La Thap, tr 59 C— 60 A, Dai Chinh 9.
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2/1. Xin dwoc xudt gia:

Véi hiéu qua nay, kinh noi:

“Bcfy gio’ phu vuong thdy than lyc cua hai con nhu vdy, tam
rdt hoan hy dwoc sw chwa timg co, lién chap tay huong dén
hai con ma hoi: Thay cua hai con la ai? Hai con la dé tu
cua vi nao?

Hai virong tir thua voi phy virong rang, dirc Nhuw Lai Van
Léi Am Ti Vwong Hoa Tri, hién nay dang ngoi trén phap
toa bay bau duwéi cdi Bo dé, ¢ giita chw thién va nhan loai dé
tuyén thuyét kinh Phap Hoa mét cach réng rai, Ngai la Thady
ctia chung con, chung con la dé tv cua Ngai.

Phy virong néi voi cdc viong tir rang: Ta muén dién kién
Thay cua cac con. Chung ta nén cung di.

Hai vwong tur tir hu khong budc xuong, dén cho ciia me chdp
tay ma thua me rdang, phu vieong nay da tin hiéu, di kha
nang phat tam Vo thuwong Bé dé. Chiing con da vi cha lam
Phat sy xong. Xin me chap thugn cho chung con duoc xudt
gia tu tdp hoc dao voi dicc Phat.

Bdy gio hai vwong tir trinh bay lai ¥ nguyén ciia minh bdng
thi ké nhu sau.

“Xin me cho chung con

xudt gia lam Sa Mén

chw Phdt rat khé gap

chung con theo hoc Phat

nhw hoa Uu Pam Bat

gap Phat lai kho hon

thoat tai ngn ciing kho

xin cho con xudt gia”.
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Vieong Hdu lién néi lén 10i chdp nhdn cho hai viong tir xudt
gia, vi sao? Vi Phdt kho gap vay.

Hai vuong tir lién thwa véi Phu hodang va Mau hdu rang,
thdat hanh phuc thay, thua Phu hoang va Mau héu! Xin Phu
hoang va Mau héu di lién dén ché cua dire Phdt Van Loi Am
Tu Vuwong Hoa Tri dé than can, cung dwong. Vi sao? Vi
Phdt khé gdp, ciing giong nhur sy hzem c6 cia hoa Uu Dam,
lai hiém c6 ‘nhuw ria mot mdt ma cé cia né chui vao duwoc 16
héng cia tam van tréi dat trén bién ca.

Chung con nho phudc duc sdau day doi trudc sinh ra gap
Phdt va phdp cua Ngai, nén xin cha me chdp thudn cho
chiing con xudt gia. Vi sao? Vi chw Phdt khé gdp ma thoi
gian dé gap lai cang khé hon”>.

Xuét gia la diéu kién t6t nhat dé tu hoc va lam cac Phat su.
Tu hoc trong doi séng xuat gia thi khong c6 diéu kién hoic
c6 it diéu kién dé€ cho tham &i sinh khoi. Va lam Phat sy
trong doi song xuat gia thi khong bi moi sy thién ai troi
budc, nén lam cac Phat sy c¢6 hi¢u qua rat cao.

2/2 Hiéu qua cta su chuyén hoa:

Kinh noi: “Bdy gio Vua Diéu Trang Nghiém cung quan than
quyén thudc, Tinh Pirc Phu nhdn, véi cdc thé nir quyen
thudc & hdu cung, hai viong ti, cung bon van hai ngan
ngueoi déu dong mot lic di dén ché Phdt.

Dén roi, moi nguoi déu kinh 1é dirc Phat, di nhiéu ba VOng.
Xong, bude lui ditng vé mét phia.

3 Diéu Phap Lién Hoa Kinh7, La Thap, tr 60A, Dai Chinh 9.

S6 19— PL. 2550 89



Bdy gio dire Phdt di vi Vua Diéu Trang Nghiém ma thuyét
phap, chi bay, gido hudn, khién Vua tity hy loi ich. Vua da
vui mirng va rat hoan hy”*.

Day 1a kinh dién bay sy chuyén hoa budc dau ciia Vua Diéu
Trang Nghiém, qua sy thuyét phap cua dirc Phat Van Loi
Am TG Vuong Hoa Tri, nhiing hat giong ta klen sau day cua
Ba La Mon trong Vua da chuyén huéng di vé phia chanh
kién, tic 1a di vé phia cia Phap Hoa. Dirc tin Pai thira bt
dau trdi day. Pirc tin 4y dugc thé hién qua sy ly tham, ly
chép tht ctia Vua. Nén, Vua da cai chudi ngoc tran chau
dang mang noi c6 v6i gia tri ca trim ngan, tung 1én trén dirc
Phat.

2/3 Thanh Tyu Puc Tin Va Pugc An Ching:

Bay gio dirc tin Phap Hoa ciia Vua Diéu Trang Nghiém
thanh tuu, nén chudi ngoc tran chau cua Vua tung 1én trén
dtrc Phat da tré thanh phép la, hay di¢u phap nhu kinh néi:
“O trong khéng trung, ngoc dy di chuyén héa tré thanh dai
bau bon tru. Trong dai ¢é giwong bdu I6n, trdi tram ngan
van thir vdi cia chw thién. Trén givong bdu dy c6 dirc Phdt
ngoi kiét gia, phéng ra dnh sang vi dai.

Bdy gio Vua Diéu Trang Nghiém lién nghi, than Phdt thdt
hiém co, doan nghiém, rat dic biét, thanh twu sdc twéng
mau nhiém tinh anh s6 mét””>.

Day la phan noi vé st dung Phuong ti¢n tri luc ctia Phat Van
L6i Am Ta Vuong Hoa Tri dé yém tro duc tin Phap Hoa cho
Vua Diéu Trang Nghiém, khién cho Vua thanh tyu duc tin

4 Kinh d3 dan nhu trén, tr 60B.
5 Kinh d3 din nhu trén.
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ay. Va Vua Diéu Trang Nghiém thanh tuyu dtc tin Phap Hoa
la do tam Vua budng xa danh lo1.

Nén, tham y cta doan kinh nay, khai thi cho ta thdy rang:
buong xa danh lgi o ddau thi Phat hién ra ¢ do. Va Phdt hién
ra o dau thi sy trang nghiém va phudc bau ciing hién ra o
do.

Buodng x4 danh loi1 1a Phap bdo, va tur noi Phap bdo ma hién
ra Phat bao.

Phat bao, Phap bdo 1a can ban dé Tang bao sinh khéi. Vua
Di¢u Trang Nghiém xem thuong ng6i vua la x4 danh, co1
vong tran chau noi c6 ma tung ra ngoai 1a xa lgi. Nén, sau
khi da thuc hanh phap xa bo danh loi nhu vay, nén khong
nhimg vua thiy dugc Phat than hién ra bén ngoai day du
phudce tudng trang nghiém ma Phat tinh trong Vua cling da
hién 16, va Vua da dugc dic Phat Van Loi Am Ta Vuong
Hoa Tri, 4n ching s& xuat gia lam thanh vién chinh thirc ciia
Tang bdo, va da dugc Ngai tho ky thanh Phat trong tuong
lai.

Nhu kinh néi: “Bdy gio dirc Phdt Vin Léi Am Ti Vieong
Hoa Tri, goi bon ching dé tir ma bdo rdang: Quy vi ¢6 thdy
Vua Diéu Trang Nghiém dang ding chdp tay truée Nh Lai
khéong? Vi hodang dé ndy & trong gido phdp ciia Nh Lai sé
lam vi Ty khiwew tinh can tu tdp, hé tro dao phdp ciia Nhu
Lai, va sé thanh Phdt hiéu la Ta La Tho Vieong ©, quéc d¢
ten la Dai Quang, thoi dai tén la Dai Cao Virong. Du’c Phat
Ta La Tho Viong dy, ¢é chiing Bo tat vé lwong va vé lwong

® Salendrajara =Ta La Tho Vuong: Ta la 1a kién cd, tho 1a cdy, vuong 13 vua.
Ta La Tho Vuong la vua cia cac loai cay dung viing chai.
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Thanh Van, c6i nude bang phang. Cong dirc ciia Vua Diéu
Trang Nghiém sé la nhw vay” .

3/ Ngd Nhap Phat Tri Kién:

Vua Di¢u Trang Nghiém sau khi dé duoc dirc Phat Van Lo1
Am T Vuong Hoa Tri, khai thi Phat tri kién va néi r6 con
duong ngd nhép ciing nhu thanh qua cua Vua trong tuong
lai. Nén, Vua da bat dau dan than vao con duong ngo nhap
Phat tri kién. Kinh n6i nhu sau:

“Vua Di¢u Trang Nghiém, tirc khdc dem quoc chinh giao
Pho cho em, roi cing voi phu nhdn, hai hoang tu, va nhing
nguoi than thudc xudt gia tu tdp dao phap o trong giao phdp
cuia Phat.

Sau khi xudt gla Vua Di¢u Trang Nghiém, trai qua tam van
bén ngan ndm né lgc thuong xuyén thwe hanh theo kinh
Phap Hoa.

Trai qua thoi gian ay, thanh twu thién dinh trang nghiém,
bang tdt ca cong hanh thanh tinh, lién bay lén hw khong cao
bay cdy Pa La ma thwa véi dirc Phét rang: Bach dirc Thé
Ton, hai con cua con da laZn Phat sw cua Phat, g’ung than
thong bién hoa, lam thay doi tam ta cua con, khién cho con
duwgc an tri trong gido phdp cua Phdt, va duoc dign kién
The Ton.

Hai nguoi con nay la Thién tri thire clia con, muon lam song
ddy goc ré tot dep tw doi trudc cua con, dé lam lgi ich cho
con, nén da sinh vao gia dinh cua con” 8.

" Kinh da dan nhu trén, tr 60B, Pai Chinh 9.
8 Kinh da dan, tr 60B-C, Pai Chinh 9.
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Pay 14 noi 1én phan tin va hiéu cia Vua d6i v6i su khai thi
ngd nhap Phat tri kién qua nhitng phuong tién tri ctia cac bac
Thién tri thirc.

Va su tin hiéu néy ctia Vua d3 duogc dirc Phat Van Loi Am
Ta Vuong Hoa Tri 4n ching nhu sau:

“Bdy gio, dirc Phdt Vin Léi Am Ti Vieong Hoa Tri goi Vua
Diéu Trang Nghiém ma bao rdng Dung nhu vay, dung nhu
vay, dung nhu loi ong noi. Neu thien nam tw hay thién nit
nhdn nao, biét gieo trong goc ré tot dep, thi doi doi ho gap
Thién tri thuc. Nhitng Thién tri thuc dy, co kha nang thuc
hién cong viéc cua chw Phat, chi bay giao duc lam cho tuy
hy loi ich, khién tdt ca déu nhdp vao Tué gidc vo thuwong.
Nay dai viwong! Nguwoi nén biét rang, Thién tri thirc la nhan
duyén 16m lao, cam héa, dan dat khién cho éng thdy dwoc
Nhur Lai, phat tam Vé thwong bo dé.

Nay dai viuong! Nguoi c6 thcfy hai ngu’di con ndy khéng?
Hai nguoi con ndy da tung cung dwong sau muoi lam tram
ngan van uc vo so hang ha sa chie Phdt. O noi chw Phdt dy,
ho da tzep nhdn, duy tri kinh Phap Hoa, thuong xo6t ching
sanh hiéu biét sai lam ma khién cho chiing sanh an trii ¢
trong sw hiéu biét chan thdt”°.

O doan nay, duc Phat Van Loi Am Ta Vuong Hoa Tri,
khong nhiing 4n chig cho su tin hiéu ciia Vua Diéu Trang
Nghiém dbi véi vai tro cuc ky quan trong ctia Thién tri thirc
ddi vai con duong khai thi ngd nhap Phat tri kién cho ching
sanh, khién cho ching sanh ngd nhap Phat tri kién, ma con
néu rd nhan duyén duoc gip Thién tri thic 1a do nhiéu doi

% Kinh da dan, tr 60C, Pai Chinh 9.
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da gieo trong cin lanh, va lai con néu rd bon sy tu tap va
hoang truyén Kinh Phép Hoa cua hai vi vuong tir nira.

Nhu vay, ta thdy rang, pham kinh ndy khong nhiing chi dé
cap dén bon su cia Vua Diéu Trang Nghiém, ma con de cap
dén bon su cia hoang hau va hai vuong tr thudc vé phan
hanh mo6n cua ban moén nira.

Va, dirc Phat Thich Ca Méu Ni ¢ trong dai ching tai dinh
Linh Son, lai n6i vé bdn su ciia tich mén thudc ban moén cua
cac vi BO tat dang hién dién nghe kinh Phdp Hoa tai Linh
Son.

“Bon sy cia Hoa Puc Bo tat chinh 1a Vua Diéu Trang
Nghiém; bon sy cua B6 tat Quang Chiéu Trang Nghiém
Tudng 1a Tinh DBuc phu nhéan; bon su cua BO tat Duoc
Vuong la Tinh Nhan vuong ti; bon sy cua Bo tat Duoc
Thuong 1a Tinh Tang vuong tu”.

Trong quéa khi, & thoi dirc Phat Van Loi Am Ta Vuong Hoa
Tri, cac B tat Hoa Pirc, Quang Chiéu Trang Nghiém, Duoc
Vuong va Dugc Thuong da 1a nhiing bac Thién hiru tri thic
cua nhau, khong nhiing 1a ngoai ho, d6ng hanh, gido tho ma
con la Thién tri thitc cua thuc twéng Phdp Hoa nita.

Bb tat nguyén lam bac Thién tri thirc vé1 moi ngud1 va moi
lodi 1a dé khai thi ngdo nhap Phat tri kién cho hét thay ho,
béng hét thay moi phuong tién thuan, nghich, thuc té va siéu
viét. Thién tri thirc chan that va vi dai 1a Thién tri thirc gitp
cho chiing sanh dat dén Thure twéng Phap Hoa.

Nhu vay, Thién tri thirc dong vai tro hét strc quan trong
trong doi séng tu tdp Nhat thira dao cua chung ta, yém tro
cho chung ta bo ta quy chanh, bé vong tim chon, gilp ta
vuot ra khéi tdm luong nhé nhoi ma nhap cung phéap gioi
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tinh chan thyc, giup ta vuot ra khéi tam thién chép ma thanh
tuu vién man Pai bo dé.

Nén, khi thyc hanh B6 tat Pao, Bo tat ludn ludn udc nguyén
gan gili, gdp g& va phung sy dé hoc tap dbi véi Thién tri
thire, nhu nhitng udc nguyén cia Bo tat Kim Cang Trang &
trong kinh Hoa Nghi€ém nhu sau:

1-Nguyén tat ca chung sanh khong xa bo su biét an va bao
an doi véi cac Thién tri thue BO tat.

2-Nguyén tat ca ching sanh dong nghia, dong nhiép thi,
dong ban chat thién can doi voi Thién tri thic.

3-Nguyén tat ca ching sanh than can, ton trong, cing duong
cac Thién tri thuc; theo Thién tri thirc ma budng bo tat ca.
4-Nguyén tat ca chiing sanh dugc tAm chan thyc, ngay thang
theo Thi¢n tri thirc khong co6 xa lia.

5-Nguyén tat ca chung sanh thuong gdp Thién tri thic
khong trai 101 gido huan.

6-Nguyén tat ca ching sanh dugc tdm chan thue, ngay
thang, khong bo Thién tri thire, viing chii roi xa tat ca tim
cau ue.

7-Nguyén tat ca ching sanh vi Thién tri thtrc, khong trai 10
giao huan, budng bo tat ca khong tiéc than mang.

8-Nguyén tat ca ching sanh dugc Thi¢n tri thuc nhiép tho,
tu tap hanh dai tir bi xa lia céc diéu ac.

9-Nguyén tat ca chung sanh thuan theo Thién tri thic nghe
chanh phap cua Phat va c6 kha nang tho tri.
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10-Nguyén tat ca ching sanh dong thién cin, dong nghiép
bao, déng Bo tat hanh nguyén, tron ven, binh déng thanh
tinh hoan toan.'°

Thién tri thic gitip ta thanh tyu Tué gidc t6i thuong, nén &
kinh Hoa Nghiém, B6 tat Kim Cang Trang c6 mudi udc
nguyén nhu trén, khién cho tit ci ching sanh thanh tyu
nhiéu lgi ich. Va lgi ich hon tat ca 1a nhd Thién tri thirc ma
ta thé nhap duoc Thuc twéng Phap Hoa, thanh tyu Nhat
Thira Pao. Nén, chil yéu cua Phiam Diéu Trang Nghiém
Vuong Bon Su ndy 1a néi vé vai tro Thién tri thirc Phdp Hoa
hay Thuc twong Thién tri thuc.

III-PHUONG PHAP THUC HANH:

O pham nay, dic Phat Thich Ca Mau Ni da noi phuong phap
tu hoc cua hai vi Vuong tor Tinh Nhan va Tinh Tang cho
thinh ching Phap Hoa tai Linh Son nghe ré'mg:

“Hai vuwong tu co dai than luec, phuoc dic tri tué, da thuc
hanh Bo tat dao lau xa, nhu b6 thi hoan man, tri gioi hoan
man, nhan nhuc hoan man, tinh tan hoan man, thién dinh
hoan man, tri tué hoan man, phuong tién hoan man, tu, bi,
hy, xd cho dén ba muroi bay thanh phan ciia Chanh dao va
Tro dao, ciing déu thong dat thdu suot.

Hai vi vuwong tur nciy, con thanh tuu duoc cdc thir thien dinh
ctia Bo tdt nhue: Dinh V6 Nhiém (Tinh Tam Mu¢i), Dinh Mat
Troi va Tinh Tu (Nhdt Nguyét Tinh Tu Tam Mugi), Dinh Anh
Sdang Thanh Tinh (Tinh Quang Tam Muéi), Dinh Sdc Tudng
Thanh Tinh (Tinh Scc Tam Muoi), Pinh Chiéu Sdang Thanh
Tinh (Tinh Chiéu Minh Tam Mugi), Pinh Trang Nghiém Léu
Dai (Truong Trang Nghiém Tam Mugi), Dinh Kho Tang Uy

' Hoa Nghiém Kinh16, Han, Phat Da Bat Da La, tr 503A, Pai Chinh 9.
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Db'fg Vi Pai (Pai Oai Duc ,T ang Tam Muoi), ,do”’i voi cdc loqi
thién dinh trén ddy hai vi 4y déu théng dat tat ca” "'

Nhu véy, ta thay cac phap mon tutap o pham nay dé cap déu
day du ca Thanh van thtra va Bo tat thura.

Phap moén chinh yéu cua Thanh van thtra thuc hanh la ba
my:oi bay thanh phép cua Chanh dao va Tro dao, thudoc Pao
D¢ cua Tu Thanh B¢ .

Phap mén chinh yéu cua BO tat thira 1a Luc d¢ hay sau phap
hanh hoan man cua con duong B0 tat.

Dao Dé khong nhimg 14 phap hanh cin ban cia Thanh vin
thira ma con 1a cua B0 tat thura nira.

Néu l{h()ng thuc hanh Pao Dé thi Luc d6 cua B tat khong
co diéu kién dé sinh khoi va thanh tuu.

Nén, khong co vi 136 tat nao ma khong kinh qua va thong
sudt doi véi Pao Bé hay la Ba muoi bay pham trg dao.
Trong Bét chanh dao cua Pao D¢ c6 Chanh kién, Chanh tu
duy 1a chat li¢u cdn ban tu tap dé Bo tat thanh tyu Tri tu¢ Ba
la mat, hay Tu¢ giac giai thoat hoan toan. Chanh ngtr, Chanh
nghiép, Chanh mang la nhiing chat li¢u can ban tu tap dé Bo
tat thanh tyu Bo thi Ba la mat, Tri gig1 Ba la mat, Nhan nhuc
Ba la mat, hay Gidi giai thoat hoan toan .

Vé’, Chanh tinh tan, Chanh n‘iém va Chanh dinh lcft nhirng
chat liéu‘ can ban tu tap dé Bo tat thanh tyu Tinh tan Ba la
mat, Thién dinh Ba la mat, hay l1a Pinh giai thoat.

Bo tat thuc hanh Phuong tién tri, hay Phuong tién Ba la mat
dé do doi, dé tuyén duong kinh Phap Hoa, khai thi Phat tri
kién cho chung sanh ngd nhap, déu xuat phat tir Tri tu¢ Ba la

"' Diéu Phap Lién Hoa Kinh7, Han, La Thap, tr 59C, Pai Chinh 9.
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mat. Va Tri tu¢ Ba la mat 1a su phat trién cua Chanh kién va
Chéanh tu duy dén cho toan hao va cung dich.

B tat thuc hanh Thién dinh Ba la mat lam sinh khoi Tri Ba
la mat, Nguyén Ba la mat va Lyc Ba la mat. Cac Ba la mat
nay sinh khéi tr Thién dinh Ba la mat 1a d¢ do doi, 1a dé
khai thi Phat tri kién cua chiung sanh cho chung sanh ngd
nhap.

Tri, Nguyén va Luc la do su thanh tyu va phat trién hoan
hao cua Thién dinh Ba la mat.

Va Tri, Nguyén va Lyc Ba la mat lég sur ppét trién ctia Chanh
ngtt, Chanh nghi¢p, Chanh mang dén cho hoan hio va cung
dich.

Nhu vay, Tri, Nguyén, Luc va Thién dinh Ba la mat 1a su
phat trién hoan hdo va cung dich ciia Chanh ni¢m va Chanh
dinh.

Hai vuong tir Tinh Tang va Tinh Nhan do tu tap thanh tuu
Dao Dbé gom Ba muoi bay thanh phan cua Chanh dao va Trg
dao ma sinh khoi Luc dd, sinh khdi T VO luong tam va céc
loai thién dinh nhu:

Pinh V6 Nhiém, Han got la Tinh Tam Muoi:

Tam Bb tat ludn ludn & trong thién dinh, nén moi ai nNhiém
khong sinh, goi 1a Tinh Tam Mugdi, hay 1a Pinh V6 Nhiém.
Dinh Madt Troi va Tinh Tu, Han goi la Nhat Tinh Ta Tam
Muoi:

Do tam cua BO tat an tra siu & trong thién dinh, nén tri tué
chan that cua B0 tat bung 1én sdng ch6i nhu mat troi, va
phuong tién tri ciia Bo tat biéu hién vo s6 anh sang thién xdo
va dan duong cho ching sanh thé nhap Phat tri. Do do, goi
la Binh Mat Troi va Tinh Tu.
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DPinh Anh Sang Thanh Tinh, Han goi 1a Tinh Quang Tam
Muoi:

Do tam B tat thuong an tra ¢ trong thién dinh, nén biét 1o
tu tanh ctia minh, tuy tanh cta chung sanh va tu tanh cua hét
thay phap xua nay von vang ling ma hang chiéu soi, nén goi
la Pinh Anh Sang Thanh Tinh.

Pinh Sic Tuong Thanh Tinh, Han goi 1a Tinh Sic Tam
muoi:

Do B6 tat tu tap thanh tyu gig1 dtc thanh tinh, dinh dac
thanh tinh va tu¢ duc thanh tinh, nén c6 kha nang thanh tyu
b4o than thanh tinh va bao than ay c6 thé tiiy theo co cam
clia chiing sanh ma biéu hién sic tuéng twong tmg va thanh
tinh dé hoa d9, dé diu dat, khién cho d6i tuong dugc hoa do,
thay doi ta kién huéng vé Chanh kién, chuyén doi tam han
hep hudng vé tam rong lon, nham ngd nhap Phat tri kién.
Pinh Chiéu Sang Thanh Tinh, Han goi 1a Tinh Chiéu Minh
Tam Mudi:

Bo tat do tu tap thién dinh, dinh chi hét thay phién nio van
hanh ¢ trong tam thirc, nén tdm ludn ludén thuong tra trong
su an tinh. Tir ban tdm thanh tinh ay, Bo tat khoi 1én tué giac
quan chiéu dé thay ro thyc tuéng van hitu. B6 tat quan chiéu
van hiru tir tué giac thanh tinh, nén goi la Dinh Chiéu Sang
Thanh Tinh.

Dinh Trang Nghiém lau dai, Han 1a Truong Trang Nghiém
Tam Mudi:

B6 tat thanh tyu loai thién dinh nay, thi sy trang nghiém cua
B6 tat vé y bao va chanh bao khong con bi huy diét. Bo tat
tu tap dat toi thién dinh néy, thi sy trang nghiém cua Bb tat
dugc biéu hién tir ty tanh thanh tinh, t6t dep cta thién phép,
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nén sy trang nghiém 4y khong bao gio bi hily diét bai cac
duyén.

Dinh Kho Tang Uy Duc Vi DPai, Han 1a Dai Uy btc Tang
Tam Mudi:

B6 tat do tu thap thién dinh, thanh tyu va nim giir hét thay
thién phap, diét tan hét thay ac phap, nén khong con sg hai
dbi v&i bat cir mot ac phap nao va thuong cé kha nang nhiép
phuc hét thay ac phap, do d6 goi 1a Pinh Kho Tang Uy Dic
Vi bai.

Bay loai thién dinh nay duogc biéu hién tir Thién dinh Ba la
mat. Néu khong thanh tuu Thién dinh Ba la mat, thi cac loai
thién dinh & trén khong do dau ma hién khoi. Céc loai thién
dinh 4y chi 1a nhitng biéu hién cia Thién dinh Ba la mat
(thién dinh hoan mén), nhung tuy theo tic dung ma goi tén.
B tat tu tip va thanh tyu cac loai thién dinh nay 13 dé tu
than ngd nhap Phat tri kién, théy r0 thyc tudng cuia van hiru
khong ra ngoai “Mudi nhu thi”. Va dong thdi 1a dé chuyén
héa tAm mé mudi, ta kién cua chung sanh, xoay vé noi Nhat
thira Phat dao.

Str dung than lyc dé hoa do ching sanh, cac kinh dién A
ham va Nikaya rat it dé cap; luat tang thi han ché cac ty
khuu tu tap dat duoc than thong, khong str dung phap nay dé
hoa dd, vi lau tan chua doan sach nén s¢ sinh khoi hat giéng
danh lo1.

Nhung, ¢ kinh Phap Hoa viéc st dung than lyc dé hoa d6
chung sanh lai dugc dé cap & pham Nhu Lai Than Lyc va &
pham Vua Diéu Trang Nghiém ndy, 1a dé néi 1én Phuong
tién tri cia Phat va B0 tat trong viéc gido hoa ching sanh va
nhat 13 truyén ba kinh Phap Hoa, nham khai thi ngd nhap
Phat tri kién cho chiing sanh ctia cac Ngai 1a bat kha tu nghi.
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Str dung bat cir phuong tién ndo ma c6 kha niang lam thay
doi ta tam, ta kién cua chiing sanh, va diu dat ho tré vé véi
B d¢ tAm, v6i chanh kién, v6i chanh dao véi Nhat thira
Phat dao, thi cac Ngai déu co thé str dung ca.

Vi sao? Vi trong ty than Phuong tién tri cua Bb tat va Phat,
déu 1a Phat tri va déu 14 trén duong hoi nhap Phat tri.

D6 1a dic diém phap hanh cuia kinh Phap Hoa va clia pham
kinh nay.

Nhu vay, Pham Diéu Trang Nghiém Vuong Bon Su nay,
kinh Phap Hoa da dé cao Phuwong tién tri liwc va Thuc tuéng
Thién tri thirc ciia Bo tat dao doi véi con duwong khai thi ngo
nhdp Phdt tri kién cia Nhdt Thira. Va Thién tri thac dich
thuc 12 nguoi co kha ning hay c6 diy du moi phuong tién
gitip ta thanh tyu Nhat Thira hay Phat Thira vay.

Thién tri thic dong vai tro trong doi séng gia dinh va xi hoi
hét stic quan trong. Néu Tinh Dtic phu nhan va hai hoang tir
Tinh Tang va Tinh Nhan khong tung 1a hanh gid Phap Hoa,
khong c6 nodi ching véi day di phuong tién tri luc ctia Phap
Hoa va khong tung c6 phat khéi dai nguyén Phap Hoa, thi
khong thé nao chuyén doi tam ta kién cua Vua Diéu Trang
Nghiém di vé hudng anh sang cua giac ngo.

Vua Diéu Trang Nghiém 1a tiéu biéu cho con ngudi nim
quyén luc cua gia dinh va xa hoi. Nguoi ndm quyén luc du &
vi tri 16n hay nho, doi séng va moi hanh xir ctia ho déu lién
hé dén hanh phuc hay kh6 dau cua nhiéu nguoi va danh du
ctia ho 1a danh dy cua nhiéu ngu:(‘yi

Néu nguoi nam quyén lue ay c6 doi song tam linh can
mong, cach nhin sai lac vé cudc song, thi moi quyét dinh va
hanh xir cia ho cuc ky nguy hiém cho gia dinh va xa hdi.
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Béi vay, Pham Vua Diéu Trang Nghiém cua kinh Phap Hoa
da cho ta nhin théy su h¢ trong ctua doi séng tam linh trong
gia dinh cling nhu xa hdi, va vai tro cua Thién tri thirc trong
doi song ay.
Trong mdt gia dinh ma c6 nhiéu xu hudng tén gido, chic
chan gia dinh d6 khong an 6n va trong mot xa hoi nguoi
nim quyén lyc c6 niém tin ton gido can mong khong trong
sang hay khong c6 cach nhin trong sang vé niém tin ton giao
s& dua x4 hoi di dén chd hdn loan, vo trat tu.
Do d6, vai tro Thién tri thtrc 1 vai trd dong sy dé giup cho
moi nguoi trong gia dinh va xa hoi, co cach nhin chinh xac
vé nhiing gi trong doi song cuia chinh ho va chung quanh ho.
Nén, vai tro ay, n6 quan trong, hiru ich va thiét thuc dén
chung murc nao.
Pham kinh Phap Hoa nay da hién ting cho ta rat nhiéu cach
nhin quy bau vé doi séng tAm linh cta gia dinh, xd hoi va
ton gido, ma chiing ta can phai suy ngdm mot cach sau xa vé
nhiéu mat, dé rat ra bai hoc quy bau cho chinh ban than, gia
dinh va cho ca thoi dai cua ching ta.(]

T.T.H.

102 NCPH - Thira Thién Hué



SONG VUQT QUA BO

Tu la choi,

choi véi minh trong sdu ling
choi voi nguoi trong thanh cao
vang mdy tir hat ndng

thanh thoi moi phuong troi
vang trang xuyén may bac

hén xuéng dinh niii choi!

Tu la choi voi cat
Ve cat thanh lau dai
vé ky ke hoi tuéng
vé diém do twong lai
vé mat troi hién tai
doi hw huyén
lai vé them hw huyé~n cho doi,
nhung,
khéng vé déa sen hong
thom dep ngan noi...
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Tu la choi voi song

vé song tinh trén kinh
viét 101 kinh trén song
goi moi dong bdo ddy
cho song vuot qua bo, ...

Tué Nguyén
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Viét ting Thay Tué Sy

Anh vé tham lai niii rimg xwa

Réng ndng mai hong la thoang dwa
Vanh nén che nghiéng hwong sdc nira
Swong mo vwong dat gié man man.

Tim luéng ddt xwa ca chém nu
Cai xanh vang vot anh ta duong
Am rach gio mua theo gio chudng
Thén gdy che chén néi niém riéng.

Tim phién dé mon phoi néo ving
Chanh long Ld Vong sudi budng cdu



Buon ddng con nudc xuoi doi nga
Anh mat chwa tan mot moi sau.

Thuong doi thuong ca cugc tang thuong
Ning sém chiéu miea lai doi thay

Thi nay xin goi vé thién cé

Mot tiéng cuoi vang lanh gié bay.

Van Gia 4/9/06-Binh Tuét.
Pho Dong
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SOME PROBLEMS OF NHAN TONG’S
THOUGHT

by Lé Manh That

'he Emperor Nhan Tong made extremely magnificent
achievements that were totally dedicated to our country
and Buddhism. It is, therefore, quite natural for us to raise
the question as to how his life and activities were directed
and what thought his personality was actually influenced by.

Nowadays, all of his works mentioned in the Thdnh Dang
Ngit Luc such as the Thién Lam Thiét Chity Ngir Luc, the
Thién Lam Thiét Chity Hau Luc, the Pai Huong Hai An Thi
Tdp, the Tang Gia Todi Si and the Thach That My Ngit are
lost. What has been preserved so far consists of only some
discourses and writings in verse and prose written down
somewhere in the Thdnh Pang Ngir Luc, the Viét Am Thi
Tdp, the Thién Tong Ban Hanh, the Tam T6 Thuc Luc, etc.,
and in some Chinese works like the Tien-nan hsin-chi, the
Ch’en Kang-chung shih-chi, etc. For that reason, it is truly
not easy to make a thorough study of his thought today.

From what has just been referred to, however, we may
determine some problems that the Emperor is believed to
have concerned himself with. Undoubtedly, Buddhism is in
the first place all that the Emperor became highly interested
in so early in his life. Yet, when he was officially entrusted
with the responsibility for governing the country,
particularly in a period full of turmoil and hardship as has



been said in the preceding chapters, what was given the
highest priority in all of his activities is naturally not only
Buddhism but further the protection of the country’s
territory, the independence of the Fatherland, and the
security of the people. Consequently, it is not too difficult
for us to come to an immediate conclusion that the Emperor
must have occupied himself with various issues concerning
social, political, diplomatic and military circumstances of
the country at the time. His major task was inevitably to set
forth by all means some general strategy that might help first
gain a decisive victory in the struggle against the enemy and
then bring about a peaceful and prosperous Dai Vi¢t in the
postwar period. This is obviously evidenced through the
wars of defense in 1285 and 1288 and the subsequent
development and improvement of the people’s living. What
then is the general strategy implemented by him to direct
these two wars of resistance in the first place? The answer is
natural that it was his great attempts at mobilizing the
potential strength of the nation that made possible such a
glorious victory for the people. Yet, what is the nation’s
potential strength and how is it mobilized?

As a matter of fact, the nation’s potential strength is
unquestionably inherent within all the people’s patriotism,
irrespective of ages, religions, social classes, national races
whatsoever they pertain to. It is through such a general
guiding principle that we can today recognize that in the
armed forces commanded by the Emperor Nhan Tong to
fight against Mongol-Yiian invaders there could always exist
various types of people: some being born of imperial family
such as Tran Quang Khai, Tran Hung Dao, Tran Qudc Tung,
etc.; some coming from the masses such as Pham Ngii Lao,

108 NCPH - Thira Thién Hué



Nguyén Khoai, etc.; some ever working as servants such as
Yét Kiéu, Da Tugng; some of very young age such as Tran
Quéc Toan beside some of very old age such as the elders in
the Assembly of Dién Hong with their unanimous shout
“fight”; some belonging to minority groups such as Ha Dac,
Ha Chuong; some being foreign ascetics such as Htra Tong
Dao; even some ever serving as generals in the enemy’s
army such as Truong Hién, etc. For such various social
classes to have been gathered, any policy could hardly be
effectively carried out without some great solidarity as the
primary basis for it.

Such great solidarity, however, may be achieved only when
the common people of the country and their leaders have the
same privilege to protect and the same objective to struggle
for. This may be obviously revealed through a Proclamation
sent by Tran Hung Pao to all officers and soldiers of the
army, where he spoke in the name of the Emperor Nhén
Tong:

Under my command, you have all had golden opportunity to partake
in military activities for a long time. Those having no uniforms have
been provided with; those having no food have been given. Those of
low ranks have been promoted, of little emolument given bonuses.
Those serving on water have been supplied with ships, on land
supplied with horses. In fighting, we have all faced the same
dangers; and in retreat, we have all enjoyed pleasures together. We
are not inferior at all to Kung-chien’s treatment of his generals and
servants or Wu-Lang’s treatment of his assistants, are we?

Yet, at present, though seeing our Lord be insulted, you do not show
any anxiety at all; though suffering national humiliation, you do not
feel a trace of shame. As being generals of the Imperial Court, you
cannot arouse a bit of anger when serving the barbarians, nor can
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you get angry at hearing the music from the banquets for the
enemy’s messengers.

On the other hand, some of you have been crazy on cock-
fighting, and some on gambling. Some have been interested in
tending their fields and gardens to serve their homes. Some have
been attached to their wives and children for their selfish
satisfaction. Some have been occupied with their own material
possessions without any reflection on national and military affairs.
Some have been fond of hunting without any practice of military
arts. Some have sought pleasure in drinking good wine, and some in
singing nonsense. Provided the Tatars penetrate [into our country],
is it then possible for the spurs of your cocks to pierce the enemy’s
armors, for your tricks in gambling to be used as military tactics, for
your fields and gardens to ransom your beloved bodies, for your
wives and children to undertake national affairs, for your wealth to
be in exchange for the enemy’s heads, for your hounds to drive the
invaders away, for your good wine to make the enemy deadly drunk,
for your good singing to make them deaf?

How miserable it then would be that our King and the subjects
were all captured. Not only is my own hamlet lost but your
emoluments also belong to the others. Not only is my family driven
away but your wives and children are also taken. Not only is our
ancestors’ land trampled, but your parents’ graves are also dug out.
Not only do I suffer humiliation that would exist in this very life and
perhaps remain tainted for hundreds of years later, but also you
cannot avoid being looked down as defeated generals. Would it then
be possible for you to enjoy yourselves at will?

From the above proclamation Tran Hung Pao pointed out
the common privilege between the leaders and the common
people of the country, which may be viewed as the
indispensable basis of national solidarity. All the people are
aware that they have the same privilege to share and thus
have to work together to protect it. The protection of one’s
privilege is the condition and premise for the existence of
the others’. It is in this dialectical relation of privilege that
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the sense that the same country and the same community
need to be loved and protected comes into existence. And, in
reality, to love one’s country is nothing other than to love
one’s family, one’s ancestral graves, one’s space and place
where one is living. It may be said that Tran Hung Dao has,
for the first time, elucidated the factors of patriotism, which
are expressed in such objective and intelligible terms of his
literature.

Indeed, it is from such a view that the Emperor Nhan Tong,
in his preparation for the two wars as well as his making of
peace in the postwar period, attempted to take a series of
political, economic and cultural measures for the sake of the
people’s great solidarity, which may be proved through his
administrative policy as well as his personal life. As has
been said before, to ensure a peaceful life for the people, the
Emperor had various measures taken for developing
agriculture, = commerce, industry and  handicraft
simultaneously. And for social relations to be improved, he
attempted to solve the issues concerning criminals and
conflicts among the people. To help them understand the
policies that were inseparably related to their daily living, he
had all imperial decrees announced not only in Chinese but
further in Vietnamese, the everyday speech of the Pai Viét
people at the time.

Nevertheless, with all the policies carried out above, the
Emperor could perform only part of his role as an ideal
political leader that the Buddhist teaching under the reign of
Ly helped produce earlier, which may be justified through a
writing by the Great Master Giac Tinh Hai Chiéu about the
renowned Buddhist General Ly Thuong Kiét:
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Internally, his mind is mild and brilliant; externally, his appearance
is plain and humane. He never gives up his efforts to reform old
customs. Because of his work always performed economically and
his instructions for the people always given temperately, he has been
able to become a solid support for them. So generously does he
always try his best to help the people that they all hold him in the
greatest respect. He makes use of his vigorous strength to eliminate
the enemy. He bases himself on his own brilliant mind to judge
cases so that prisons are never overcrowded. Knowing that food is
the Heaven of all the people and agriculture is the root of the State,
he never neglects any cultivation of land. He is talented but not
proud. Even the old in the countryside can receive his care and
nurture so frequently that their lives are always at ease. His
principles as such may be said to have been the basis of ruling the
people, the art of allaying the people, from which may accrue all
good things.
On the part of the Emperor Nhan Tong, not being satisfied
merely with the carrying-out of national policies he went so
far as to apply such principles of great solidarity even to his
everyday life. The Complete History of Pai Viét has told us
that “the King often went out. On the way, seeing servants
of the nobles he, calling them by name, asked ‘Where are
your masters?’ and, simultaneously, forbade his escorts to
drive them away. On his return to the palace, he called in his
subjects, saying, ‘In ordinary days, my courtiers are always
found around me; but only those people, [that is, the nobles’
servants,] present themselves when the country falls into
misfortune.” Thus spoke the king since he had been deeply
moved by their loyalty and assistance through his terrible
times.”

The fact above proves that the Emperor appreciated not only
gifted leaders pertaining to the upper class but also the
common people of the lowest class such as the servants just
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mentioned. Though they might have possessed neither good
education nor enough wealth to serve for the country in time
of misfortune, they could devote a great deal and,
sometimes, even their own lives to the common cause of
defending the Fatherland.

Such an appreciation by the Emperor seems to have been
laid on the same basis as Tran Hung DPao’s remark on Yét
Kiéu, a servant of his, in the battle of No1 Bang in the 1285
war: “It is due to its six strong bones supporting wings that
the Great Bird can fly high. Without them, it remains merely
an ordinary bird.” In the history of our country the reign of
the Emperor Nhan Tong may be the only period when the
consistency of a leader’s political and sensational concern
about his people in war as well as in peace has been so
coherently and evidently manifested. A proof among others
is that those servants who had devoted themselves to the two
wars of defense continued to receive special care from him
even in the postwar period. It may be due to his concern,
which should be considered to have taken root deep within
his nature, that he was frequently occupied with the issues in
relation to the two regions O Ma and Viét Ly of Champa,
not only in the aspect of security but also in that of
economy.

Though being composed nearly a hundred years following
the reign of the Emperor Nhan Tong, the An-nan chih-yiian
deals with the situation that “the population of Giao Chi
increased so rapidly that land was not enough for them to
cultivate.” And earlier, that is, in the year 1266, the Emperor
Tran Thanh Tong allowed the nobles to gather the needy
throughout the country who would be employed as servants
to cultivate and establish plantations in the waste areas along

S6 19— PL. 2550 113



the coast, as is recorded in the Complete History of Pai Viét:
“In the winter, the 10™ month, (of Binh Dan, 1260), the King
(Tran Thanh Toéng) issued the decree that nobles, princesses
and their husbands, and concubines might employ those
servants who were poor and homeless to cultivate waste land
for plantations. It was since then that the nobles actually
possessed their own plantations.”

Such a large-scaled cultivation of waste land around the year
1266 shows some pressure caused by the increase of
population of Dai Viét in her course of development. It may
be said that the increase of population did occur in the reign
of Ly Thanh Tong when three districts Pia Ly, Ma Linh and
Bb Chinh were officially annexed to the map of Pai Viét at
the same time of the foundation of the Thao Puong Dhyana
school. Indeed, the birth of this school was aimed at
assisting and meeting the needs of the afore-said annexation.
After fifty years at peace under the reigns of Ly Thai T6
(r.1010-1028) and Ly Thai Tong (r.1028-1054), the
population of our country increased to such a point that the
land already cultivated had reached its limits. For that
reason, it then was inevitable that a fighting expedition had
to be initiated, the culminating point of which was the
annexation of the three above-mentioned districts.

Nevertheless, when the annexation of these districts was
accomplished, there naturally accrued an issue that the
population should be somehow increased to meet some
fruitful cultivation of the land just annexed. In reality, just
around the year 1266 the Emperor Tran Thanh Téng had
been aware of some pressure of such an increase of
population. Therefore, it is not surprising for us at all that
only forty years later the Emperor Nhan Tong had two
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districts O M4 and Viét Ly annexed to our country. The
latter annexation could once more slow down the increase of
population of Pai Viét at the time. Yet, on behalf of the need
of cultivation in the new land and that of maintaining
security therein to some extent, the problem of population
arose again. Since then, just like the Thao Puong school, the
Trac Lam school came into being as a support for the task of
increasing the population of the time.

We will see how mightily this Dhyana school, parallel with
the common cause of southward advance, has exercised its
strong influence upon the Vietnamese people. In the history
of examination in Vietnam, Tric Lam is the only Dhyana
school whose doctrine was employed as a topic in the
examination called dinh under the reign of Early Lé. For
instance, in the topic of the so-called examination organized
in the year of Canh Thdéng, Nham Tuat (1502) which
consists of forty-seven questions in total, the one numbered
15 reads as follows: “What teaching have Diéu Ngu and
Huyén Quang preached so that they can eventually become
the Buddha and the Patriarch?”. And the answer of a
candidate named Lé Ich Moc (1459- ?) is as follows: “If
based upon the previous time, it may be said that under the
Tran dynasty the Venerables Tiéu Di€u, Tu¢ Trung, biéu
Ngu, Huyén Quang realized the supreme teaching so that
they were capable of penetrating into the Realm of
Amitabha and exposing the essentials of Dhyana teaching,
which is all that they have handed down. It is, therefore,
quite natural that those of subsequent generations who can
comprehend the principle of non-arising are all able to attain
to Nirvana and become Buddhas, Patriarchs.” As a
consequence, it is due to his answering the topic in such a
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manner that Lé {ch Mdc was selected to be the honors
graduate of that examination.

Thus the doctrine of the Triic Lam school became a major
subject of the contemporary curriculum and actually
received much concern from the kings of the Early Lé
dynasty. Viewed from the aspect of the task of extending the
southern boundary of the country, this is easily
comprehensible. As has been said above, the Trac Lam
school came into being mainly for the purpose of assisting
and satisfying the requirements of the Emperor Nhan Tong’s
policy of marching southward. Yet, as the increase of
population was more and more necessarily demanded in the
reign of Early L& when the consecutive fighting expeditions,
the culminating point of which was the boundary posts
erected by the Emperor Lé Thanh Tong’s order on Mount
D4 Bia in Pht Yén Province in the south of the Fatherland in
1470, were being launched, the thought of the Tric Lam
school was again applied to the new policy of the nation,
that is, an increase in population for the cultivation of the
land just annexed to the country.

Accordingly, subsequent to the policy of the people’s great
solidarity for the defense of the country, the thought of the
Trac Lam school as a basis of the people’s common cause of
marching southward was another contribution of the
Emperor Nhan Tong to the history of thought in Vietnam.
As has been said, the thought of this school originates from
the Thao Puong school founded by the Emperor Ly Théanh
Tong. Hence, it may be said that the former is the
succeeding, or rather, higher development of the latter, if not
its embodiment. The single regret is that all the documents
concerning the Thao Puong school, with the exception of a
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single text listing the lineage of this school which is
recorded at the end of the Thién Uyén Tdp Anh (Collected
Prominent Figures of Dhyana Garden), are lost. As a
consequence, any discussions as to this school are for the
most part speculations which are apt to produce some
groundless and, sometimes, false comments.

In spite of this, with a glimpse at the list of Dhyana masters
pertaining to this school, from the first patriarch, namely, the
Emperor Ly Thanh Tong to the last one called Imperial
Assistant Pham Déng, we can see that in each of its five
consecutive generations there always exist some lay Dhyana
masters who are mostly the State’s officials, that is, kings
and ministers. In some generations, lay masters are in the
vast majority. For instance, the fifth generation consists of
four masters, among whom three masters are the Emperor
Ly Cao Tong, Nguyén Thirc and Pham Pang. Thus, the most
remarkable point of this list is that most of Dhyana masters
are laymen; that is to say, the Thao Puong school is a
secular one chiefly serving those who are living among the
common people of the country.

Another point concerning this secular school is that its
masters are mostly kings and imperial officials. Besides the
emperors Ly Thanh Tong, Ly Anh Tong and Ly Cao Tong,
the rest are recorded in full of their names and ranks, the
highest of which is thai phd and the lowest is xuwong nhi
quadn gidp, a position founded by Ly Thai T6’s order in
1025. Thus, suffice it to say that it is due to its own
characteristic as that of a social class that the Thao Puong
school had to be transformed into the Truc Lam school
because a Dhyana school cannot survive unless it comes into
the world not for the sake of any individual class of society.
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This may be all that has limited the attraction of the Thao
DPuong school toward the masses. Once separated from the
masses, it could by no means exist. Therefore, it is natural
that in order to preserve its continuity it has to transform
itself into a new school, that is, Truc Lam Yén Tu.

Generally considered, the Trac Lam school thus originates
from the Thao BDuong school. Nevertheless, for its
development to be achieved to the full, not only did the
former adopt all the good of the past but it also had to
muster all the strength of its present age. In the afore-said
discourse dated the 9" of the 1* month of Binh Ngo (1306),
the Emperor Nhan Tong expressed his thanks to V6 Nhi
Thuong Nhan and Tué¢ Trung Thuong Sy that “the water of
dharma-rains delivered by them has permeated through the
subsequent generations.” VO Nhi Thuong Nhan is none
other than the Emperor Thanh Tong as revealed by the
Thanh Pang Ngir Luc. And Tu¢ Trung Thuong Sy is Tué
Trung Tran Quéc Tung, who confirmed the Emperor Nhan
Tong’s realization of Dhyana teaching as in the latter’s
statement recorded in the Thuong Sy Hanh Trang.

As being Nhan Tong’s father, the Emperor Tran Théanh
Tong must have exercised some decisive influence upon the
birth and growth of thought of the former. Thus, what is the
Emperor Tran Thanh Téng’s thought? Again, the works of
the Emperor Tran Thanh Téng such as the Van Tdp, the
Thién Téng Liéu Ngé Ca, the Chi Gid Minh, the Phong Nguw
and the Cuu Tqdp are lost. From the Thdnh Pang Ngit Luc,
the Viét Am Thi Tdp, the Toan Viét Thi Luc, and so on,
however, we can extract some remarks on his thought as
follows:
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First, in Tran Thanh Téng’s works is Li-kao’s thought of
Dhyana often found. The first verse of the former written
down in the Thanh Pang Ngir Luc, for instance, reads:

For more than forty years my mind has escaped

Out of numerous gates of prisons.

In moving I am now like an empty cave full of violent wind;

In resting I am like a quiet lake in the bright moonlight.

This phrase with its five marvelous meanings has been
mastered;

And that way with the ten words I have penetrated in.
Someone has asked me what new thing I could obtain:
The clouds in the blue sky and the water in the vessel.

Of it the last line in Chinese original is “E £ # X K &
#.”, which is originally one line of a quatrain written and
dedicated by Li-kao (772-841) to Master Yao-shan Wei-yen
(751-834):

SRR RE X
T A T A&
AR & R
T HRKEH

This proves that Tran Thanh Tong was deeply inspired by
what Li-kao expressed in his verse. Concerning the latter,
though he was a Buddhist layman, he wrote several accounts
condemning the ordination of Buddhist monks, the building
of great temples and the casting of big statues of Buddha for
the reason that such affairs could not bring about any merits
at all but the exhaustion of national resources. As to the
ordination of Buddhist monks, he says: “Buddhist followers
do not raise silk-worms but obtain abundant clothes; nor do
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they plow fields but gain a great deal of food and drinks;
they live idly but are served by hundreds of thousands of
people. Based upon these facts alone, it may be known that
numerous people are cold and starving...” As to the building
of temples and casting of statues, arguing that such works
were more expensive than the building of the A-fang Palace,
he put up the question: “Is it not dependent on the people’s
resources that these affairs are being carried out?”

Such words by Li-kao as cited above may be found again in
some comments by Lé Van Huu (1230-?) on the Emperor
Ly Thai T6’s task of ordaining Buddhist monks and building
temples, which is recorded by Ngo6 Sy Lién in the Complete
History of Dai Viét:

For only two years since Ly Thai T6’s enthronement, though
temples for both ancestors and spirits of land and grain were not yet
built, he ordered [Buddhist] temples in the Routes to be rebuilt and
more than a thousand people in the capital ordained as Buddhist
monks. These cost the nation too much wealth and labor. Wealth
does not rain from the Heaven; nor is labor granted by gods. So, is it
not that all was taken from the people’s ‘blood and fat’? In thus
doing, may it be called collecting merits? As a lord who is initiating
an imperial career, one must lead an economical life for fear that the
subsequent generations would follow a lazy and luxurious lifestyle.
Yet, Thai To left such a way of living that the succeeding
generations could not be blamed at all for their own affairs of
building excessively high stlipas, erecting carved marble pillars,
casting statues of Buddha and building much more splendid temples
than the King’s palace. Is it not for that reason that many of the
common people hurt their own bodies, changed their clothing,
abandoned their careers, renounced their relatives to become
monks? As a consequence, more than half of the population were
monks and temples were built everywhere across the country.
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Reading Lé Vian Huu’s comment, one often has the
impression that this is a criticism of Buddhism, particularly
Buddhism in the Ly dynasty, from the Confucianist
standpoint. And, in reality, this is also a typical comment
found in most of the books written about Lé Van Huu.
Nevertheless, it is an utterly false comment which has
proceeded from some premature research in the Buddhist
ideology of the Tran period. Those who have read Li-kao’s
works can see on the spot that both Lé Van Huu’s thought
and his wording are extracted from the works of the former.
Accordingly, in the Tran’s time there were at least two
authors of our country who were deeply influenced by Li-
kao’s ideology of Buddhism, that is, the Emperor Théanh
Tong and Lé Van Huu, let alone his impact on a verse of
Master Khong Lo (?-1119), which is usually known as the
“Ngo6n Hoai.”

It should be borne in mind that Lé Van Huu composed the
Dai Viet Sw Ky (History of Dai Viét) by the order and
direction of the Emperor Thanh Tong, as in the words of the
Complete History of Pai Viét: “In the spring, the 1* month,
of Nham Thin (1272) Academic Scholar and Editor of
National History Lé Van Huu, by the imperial order,
finished compiling the History of Pai Viét, consisting of 30
volumes dealing with the time of the Emperor Tri¢u Vii up
to that of Ly Chiéu Hoang. When the work was submitted to
the King, he issued a decree of rewarding.” Thus, the
History of Dai Viét is a formal history of the State of Pai
Viét, or rather, the state ruled by the Emperor Tran Thanh
Tong; that is to say, it has naturally to reflect the views and
positions of the contemporary state. Therefore, we are not
surprised at all at the fact that Li-kao’s thought and wording
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flourish within the works of Tran Thanh Tong and Lé Vin
Huu.

Naturally, it was not in the time of Tran Thanh Téng that the
matter concerning so many temples built and so many
monks ordained began to be dealt with as a serious problem
that needed to be unraveled. Just by the end of the Ly
period, that is, in the early years of the thirteenth century,
bam Di Mong set forth, in an extremely crude parlance, a
proposal that Buddhist monks should be dismissed, which is
recorded in the Dai Viét Sur Lwoc (An Abridged History of
Dai Vier) as follows: “Today, the Buddhist clergy and their
servants have covered more than half of the population.
They gather in groups and associations, considering
themselves to be so-called ‘masters’ and ‘disciples,” living
together and doing a lot of unwholesome things, such as
openly eating meat and drinking wine just in the sacred
places, committing sexual intercourse just in the Halls of
Meditation and the pure institutes. [To belie their evils] they
hide themselves by day and appear by night just like a pack
of foxes or rats. It has become such a bad habit for them that
their actions have spoiled not only the monastic living but
also the secular one. This will become worse and worse
unless it must be immediately prohibited.”

Just in his works, the Emperor Tran Thai Tong, too,
mentions the situation that “though when going to the
temple they have opportunity to approach the Buddha and
sutras, they never have a glance at them for a moment. In the
shrine as well as in the Samgha’s dwelling-place they, girls
and boys, gather only to flirt with each other, desiring
sensuous pleasures without any concern about the sacred
Dharma-Guardians or Dragon-Spirits, in the presence of
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whom they never bow themselves but only concentrate their
mind on pleasures,” and “the sacred texts and commentaries
are competitively obtained not only by lay people but also
by monks. They attack each other, criticize the Elders, and
scold even their parents. The ‘grass’ of patience has
withered within them; the ‘fire’ of poison has flared up
within them. Their words hurt things and animals; their
utterances harm human beings, without any perception of
loving-kindness and compassion, any observation of
precepts and monastic rules. Though living behind the Gate
of Siinyata, they fail to get an insight into the principle of
selflessness.”

Such was the circumstance of Buddhist monks and their
temples and monasteries under the reign of Tran Thai Tong.
For that reason, in his Phé Khuyén Phdt B6 Pé Tam (An
Open Exhortation of Arousing the Bodhi-Mind), he set forth
the principle that “without asking about great or small
capability [of realizing Buddhist teaching], dividing lay
from monastic practitioners, or being concerned about
monks or laymen, the point is in that one must get an insight
into one’s mind. One should not attach oneself to forms of
male and female because there is originally none such called
‘male’ or ‘female.” Those who have no knowledge [of
Buddhist teachings] divide the teachings into the three ones;
yet, those who have been awakened can master only one and
the same term ‘mind’.” It was from such a principle that
Tran Thanh Tong and Lé Vin Huu considered the task of
building temples and stiipas to be “exploiting the ‘blood’
and ‘fat’ of the masses” and Buddhist monks only to be
those “who hurt their bodies, changed their clothes,
abandoned their careers, renounced their relatives.”
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Grown up and trained in such a cultural tradition of his
family, it was natural for the Emperor Nhan Tong that he
had necessarily and urgently to set forth some solution for
the benefit of both the people and Buddhism. And it was at
this point that the role of Tué Trung Tran Qudc Tung
became extremely crucial. In a passage written down about
his experience of enlightenment through a dialogue between
him and the former, his master, in 1287, the Emperor Nhan
Tong posed a very normal and practical question that “How
1s it possible for those who have had the habit of eating meat
and drinking wine not to be exerted by the effect of such
unwholesome actions?” This is an actuality that we can meet
not only in Pai Viét in the Emperor Nhian Tong’s time but
further at any place and at any time on earth, as to which the
solution from Tu¢ Trung’s standpoint is very simple; that is,
not to consider it a serious matter. For the actions of eating
meat and drinking wine convey within themselves nothing
so called ‘fault’ or ‘merit’, as in Tu¢ Trung’s words:

Eating grass and eating meat,

That depends on beings’ consciousness.

All kinds of grass grow when spring comes.

What may be called faults and merits?
When composing the “Worldly Life with Joy in the Way”
later, the Emperor Nhan Tong expressed again the same
view in a much easier-to-understand manner:

How joyful it is,

A worldly life in accord with the Way!

Sleeping when tired, eating when hungry;

Stop seeking for treasure originally inherent.

As no mind arises in the presence of things,
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Not any question on Dhyana is required then.

Now it is evident from the Emperor’s view that Buddhism is
Life, without any distinctions between them. For what does
Buddhism mean if not merely a process in quest of the truth?
And as being the truth, it surely does not lie within Buddhist
teachings but right in the heart of living. In other words, just
as what is graphically indicated in the Vajracchedika-sitra,
which is regarded as the central text of Buddhism in the
Tran dynasty, so the Buddhist teaching is essentially likened
to a finger pointing to the moon or a raft carrying its
practitioners to the other side of the river. In this connection,
even the Buddhist teaching must be abandoned for any
possible realization of its essential significance. Further, the
text also emphasizes the thought of “all dharmas are buddha-
dharmas.” Consequently, we should not be surprised at all at
the Emperor Nhan Tong’s view as exposed in the “Worldly
Life with Joy in the Way.”

The long verse composed by him about the idea that some
pleasure in the Way of Dhyana may be attained to just in
worldly life is formally titled the “Worldly Life with Joy in
the Way” and consists of ten short sections. In the
bibliography written by An Thién in the beginning of the
19" century and recorded in the Dgo Gido Nguyén Luc,
therefore, the verse is called “Tran Triéu Thap Ho1 Luc”
(Record of the “Ten Sections” in the Tran Dynasty). Just in
the opening lines of the first section, the Emperor
determines what the categories of /ife and way therein imply:

Though settling in the city,

The way of living [ take is of forest and mountain.
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Life is “city” and the Way is “forest and mountain.” Though
living as a man amidst the busy city with numerous secular
affairs undertaken, his way of treating everything remains as
pure as that of forest and mountain. This point directly
reflects the view of “without asking about great or small
capability [of realizing Buddhist teaching], dividing lay
from monastic practitioners” advanced by Tran Thai Tong.
It has so far been rather popular for everyone to understand
that by “great capability” it means that though settling in the
midst of a city, a practitioner is still capable of keeping his
mind pure; and by ‘“small capability” it means that the
practitioner has to settle in the mountains to discipline
himself effectively. Thus, Buddhist followers in the Tran
dynasty, depending upon their own social stations and their
own capacity, demonstrate accordingly their way of living
right in the midst of the world. As a consequence, for
enlightenment to be attained to, they simply make their
attempts at

Abandoning ideas of I-ness and Other-ness,

There appears the true character of “diamond”;

Eliminating all greed and anger,

Then comes the marvelous nature of Perfect Enlightenment.

(Section 2)

Hence, it is quite obvious that there is no place for one’s
efforts to get awakened other than where one is living. If the
Emperor Thai Tong, while being on the throne, was once
told by the National Teacher Phu Van that “There is no
Buddha in the mountains; Buddha is just within one’s mind;
the mind that is pure and understanding is true Buddha,”
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then the Emperor Nhan Tong, when composing the
“Worldly Life with Joy in the Way,” agreed that

The illuminating nature is not moved by wealth and desire,

Not because of settling on Mount Canh Diéu in Yén Tir;

The still mindfulness is not stirred by sound and sight,

Not due to sitting in the San Temple on Mount Pong.

(Section 3)
Actually, it is not because one has practiced Buddhist
teachings on Mount Canh Diéu in Yén Tur or in the San
Temple on Mount Dong that one may eventually get
awakened. These places are at most where one may enjoy
the beauty of nature to nurture spirit as what Huyén Quang
expresses in his “A Depiction of the Van Yén Temple:

Sitting on the Vin Tiéu peak,

‘Riding’ on Mount Canh Diéu,

Mount Dong looks like a mound of green gold,

And the East Sea like the mouth of an oyster.

Enlightenment is thus to be attained right in the world. It
should not be sought for in the mountains. Nevertheless, the
Emperor Nhan Tong did not go so far as to deny the benefit
of a life there. For many times he himself spent his days in
the wilderness such as Yén Tu, Vii Lam. In the “Song of the
Realization of the Way” he describes that way of living as
follows:

Content with life in poverty,

1 have sought a place to train myself.

Secluded in the high mountains,

Hiding in the wilderness,

Where joyfully the gibbons

Make friends with me.
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In deserted forests and mountains
1 let go of mind and body.

Thus the most important thing is not where to live, in the
mountains or in the city, but how to get awakened to the
truth. We have seen that enlightenment may be attained at
any place, particularly just in a life fraught with worldly
affairs. It is in secular life that the merit of enlightenment is
to be doubly prized. For a country in essence is a community
where always exist various social duties and mutual
responsibilities. No one can exist outside society. For that
reason, the Emperor praises and appreciates efforts to attain
enlightenment made just in such a life full of defilements
and mutual relations, of which his personality is an typical
example:

Achieved in the midst of the world,

That merit is increasingly admired;

An unsuccessful cultivation in the mountains

Is nothing but a vain attempt.
(Section 3)

In reality, the Emperor attained enlightenment in the busiest
days of his life when he was urgently preparing for the war
waged by Kublai Khan upon our country in the summer of
1287. Further, his enlightenment came right after his mother
passed away. Among unfortunate changes and grim realities
of life, however, the Emperor could be aware of the value of
what is usually termed tranquility and insight in Buddhism,
just as in his own words:

The ten thousand actions calmed and my being at ease;

Already for half a day I have let go of mind and body.

(Section 1)

128 NCPH - Thira Thién Hué



Accordingly, as one reaches the state of “the ten thousand
actions calmed,” one’s being then can be at all times found
in calmness. Enlightenment is not separated from human
beings and the Buddha exists just within everyone of us.
Still in the Emperor’s words, if one leads a life of virtue,
uprightness, and humaneness based upon disciplinary rules
and generosity, one is a Buddha Sakyamuni, a Buddha
Maitreya:

Cultivating humaneness and uprightness, accumulating virtues,

That is undoubtedly Sakya’s conducts;

Observing precepts, uprooting greed,

That is surely Maitreya’s personality.

(Section 4)

Thus it should not be thought that there are only the
historical Buddha Sakyamuni and the future Buddha
Maitreya. A Buddhist follower in the time of Nhan Tong is
aware that he can live as these Buddhas if, besides
humaneness, uprightness, and virtue, he is leading a simple
life:

Whether robes and blankets are patched or tattered,

They help me survive the cold of winter.

Whether rice and gruel are plain or somewhat rotten,

They help me overcome everyday hunger.
(Section 5)

Reading these lines, we are reminded of the Emperor’s
journey to Hai Pong for an urgent conference with Tran
Hung DPao after the base of NO1 Bang was completely
broken down by the enemy. He left the capital and traveled
all day without any food until he was served a meal with rice
of bad quality by a soldier named Tran Lai. The Vietnamese
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Buddhists, even though a king, have lived such simple lives.
But they are always depicted as
Keeping nature-precepts pure, making form-precepts perfect,
To be, internally and externally, an Adorning Bodhisattva;
Righteously serving one’s lord, respectfully obeying one’s
father,
That is a Great Man of loyalty and filial piety.

(Section 6)

Consequently, a Vietnamese Buddhist in the Tran dynasty
represents the ideal of both an Adorning Bodhisattva and a
Great Man of loyalty and filial piety. The former, of course,
refers to a great category of Buddhism and the latter a great
one of Confucianism. Nevertheless, reading up on Great
Man as described in Confucianist texts, we may recognize
the Emperor Nhan To6ng’s contribution in this doctrinal
aspect. In the second section of Chapter “T’éng Wen-kung,”
for instance, Mencius formulates a Great Man to be the one
who “cannot be blinded by wealth, changed by poverty, and
overcome by authority.”

This ideal when compared with Nhan Tong’s definition of
personality of a Vietnamese Buddhist, however, seems
rather narrow and verbose. For, as being a man who has
made a decision of “righteously serving his lord and
respectfully obeying his father,” he is certainly no longer
affected by wealth, poverty or authority. The content of the
category of Great Man in the Emperor Nhian Tong’s
thought, therefore, proves to be much more intrinsic,
extensive and comprehensive. This may be considered to be
a typical case where some Chinese terms that denote
originally some conceptions of Confucianism convey quite a
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different meaning at our ancestors’ disposal. Formerly, we
have attempted to analyze Nguyén Trdi’s thought of
humaneness and uprightness, which is often attributed by
some Vietnamese researchers to Confucianism, and have
come to quite different conclusions.

The ideal type of Vietnamese Buddhists, therefore, has been
for the first time conceived within a highly practical content.
Not only are they expected to be “keeping nature-precepts
pure and making form-precepts perfect” to become
Adorning Bodhisattvas, but also they have to make attempts
at “righteously serving lord and respectfully obeying father”
to become “Great Men of loyalty and filial piety.” This may
be said to be an ideal personality not only of Vietnamese
Buddhists but also of the Vietnamese people as a whole. In
effect, it should not be forgotten that those who brought
about the most glorious achievements for the nation in the
Emperor Nhan Tong’s time were for the most part Buddhist
adherents, from the supreme leaders in the central
government such as Tran Hung Dao, Tran Quang Khai
down to the villagers such as Lé Cong Manh and his
relatives. As being Adorning Bodhisattvas, they led an ideal
way of living in which they incessantly made efforts of
purifying their personality within the framework of
disciplinary rules. On the other hand, as being great men of
loyalty and piety, they did not fail to fulfill their duties to
their Fatherland, their ancestors and their own families:

Remembering Saints’ gratitude, loving parents,

Respecting Masters, studying the Teaching,

Admiring the Gautama, refraining from ‘the sweet,’

Observing precepts, becoming vegetarians.
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(Section 7)

In accord with such a guiding principle of living, they were
always willing to act for the welfare of society:
Making bridges and ferries, building temples and stipas,

That is the cultivation of the teaching on external
ornamentation;

Aspiring after sympathy-equanimity, versed in pity-compassion,
That is the mastering of the siitra on internal tranquility.

(Section 8)

After the two wars imposed by the enemy upon our people
in 1285 and 1288, a great number of infrastructures in our
country, especially the system of bridges and ferries, were
mostly destroyed due to strategic requirements of our Army
as well as merciless destruction by the enemy. In his mission
to our country in the year Nham Thin (1292), however, the
Assistant-Messenger Ch’en-fu, watching the bridges across
the splendid river in the capital Thang Long, could not help
expressing his surprise: “sixty miles far from the House of
Messengers is the An Hoa Bridge, a mile from which is the
Thanh Hoéa Bridge. On this bridge is a house of nineteen
apartments,” as has been said before. The entire country of
bai Viét was thus an immense construction site after war,
where the people labored earnestly to reconstruct their
country after many miserable years of war and losses.

It was the image of such enthusiastically laboring people
that touched the eyes of the country’s leader and made
strong impressions on his mind. For that reason, when
composing the “Worldly Life with Joy in the Way” he did
not forget to mention the building of bridges and ferries, the
restoration of temples and stiipas for the purpose of making

132 NCPH - Thira Thién Hué



the country more and more beautiful, which has since then
been regarded as an indispensable duty of Vietnamese
Buddhists to their Fatherland. It was thanks to such valuable
tradition that the Vietnamese Fatherland, after the terrible
aftermath of war, did become a Buddha-land, which the
honors graduate Huyén Quang Ly Tai Pao expressed in the
verse “A Depiction of the Van Yén Temple”:

How magnificent it is,

Not less splendid than the Buddha-land in the West;

And no part in the South can be compared with it.

The Vulture Peak Mountain, who has brought it here?

The scenery of Fei-lai, why does it appear, too?

How free it is to enter the realm of Saints,

How pleasant it is to get rid of secular mind.

Such was the sight of the Vietnamese country at the time.
Consequently, the people were ready to sacrifice their lives
to protect it and reconstruct it to be a Buddha-land for
themselves as well as for their subsequent generations. Even
though the Vietnamese Buddhists might consider the
construction of temples to be “exploiting the ‘blood and fat’
of the people,” they were not so partial to deny or oppose
such a spiritual achievement. In all probability the
Vietnamese Buddhists’ leaders of the time could recognize
Buddhist temples as a spiritual foundation for maintaining
and consolidating the existence of the country. For instance,
Pham Su Manh, an excellent student of Chu Van An (1292-
1371), wrote about the Bao Thién Stupa in the following
lines:

To protect the imperial capital from the East and West

Is the soaring top of the magnificent stipa.
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Like a column supporting the sky, it keeps the country safe

Like a club erected on the ground, it survives the wear of time.
And nearly two hundred years later, the Emperor Lé Thanh
Tong depicted the Tran Qudc Temple in the same line of
thought:

Standing between Heaven and Earth,

1t helps consolidate the Imperial Capital.

With the reputation widely known throughout the country

The Tran Quéc Temple in Tdy Ho is.
Accordingly, the Emperor Nhan Tong still called for
everyone not only to “make bridges and ferries” but further
to “build temples and stiipas,” and appreciated the role of
Buddhist temples in cultural and social life of the people, as
in his own words:

Deserted mountains and wild forests

Are where hermits lead their free living;

Secluded pagodas and tranquil temples

Are where ascetics spend their days of non-action.
Indeed, whatever happened, a temple in a certain autumn
evening may have evoked within them some inexpressible
sensations, which the Emperor Nhan Tong himself ever
experienced:

The old temple looks gloomy in the autumn mist.

A fishing boat is floating slowly in the first sounds of the
evening bell.

Over the clear water and quiet mountains the white sea-gulls
are flying.

The wind subsides, the clouds are moving leisurely over a few
trees of red leaves.
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Nevertheless, though making bridges and ferries, building
temples and stlipas, the Vietnamese Buddhists in the reign of
the Emperor Nhan Tong did not forget their major task of
seeking after enlightenment just in their secular lives:

To attain Buddhahood,

1t would take much effort to discipline mind;

To seek for gold,

1t would take much time to filter sand.

There are, however, many ways for Buddhist followers to
attain enlightenment. They may follow Master Nan-ch’iian
P’u-ylian’s way of cutting down the cat, Tzu-hu Li-tsung’s
warning of his dog, and so on.

Old Wang’s cutting down the cat,

Master Hu'’s warning of the dog,
Instructing ...

(Section 9)

And there are many other ways of getting enlightened that
the Emperor Nhan Tong presents in the ninth section of the
“Worldly Life with Joy in the Way,” from Bodhidharma’s
time when he met the Emperor Wu of the Liang dynasty to
Dhyana Master Ling-yiin Chih-ch’in  who attained
enlightenment at the sight of blossoming cherries, and Great
Master Hsiang-yen who understood his “original face” at the
sound of a pebble striking the bamboo while he was
sweeping the ground. However manifold ways or methods
of attaining enlightenment might be, they are not so greatly
different from each other. For the truth realized in the
enlightenment is in essence identical:
1t is thus widely known
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That, though the patriarchs’ teachings
Are different in many other ways,
They are indeed relatively similar.

(Section 9)

According to the Emperor Nhan Tong, such a worldly life
with joy in the Way is a life of Dhyana in which various
ways may be applied to the attainment of enlightenment
without being restricted to any fixed practice. Various
alternatives thus open up for a practitioner of Dhyana which
may be optionally employed according to his own capacity
and circumstance. Yet, what would be attained to at the end
of the way is surely the same, that is, the enlightenment
realized just in his everyday living whether he experiences it
in the mountains or in a city full of secular defilements:

Sﬁnyatd is once realized;

Life then is in accord with original nature.

Otherwise, that is not because of the Patriarchs’ instructions

But because of our clinging mind.

For those adherents of smaller vehicle who fail to realize the
ultinate truth,

The Buddha invented a temporary city in place of the Precious
Abode.

But those with high capacity of realizing the truth

Can attain enlightenment whether in the city or in the
mountains.

(Section 10)
The reason why there have existed so many different ways
of Dhyana is that each practitioner possesses his own

capacities though the truth is always the same. If one cannot
yet get awakened, that is because one has not exhausted
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one’s total mental and physical efforts of cultivating the
way, not because the way the Buddhas and the Patriarchs
have instructed is not practicable. Just like his preceding
Dhyana masters, the Emperor Nhan Tong was deeply aware
of the fact that it is not easy to get awakened to the essentials
of Dhyana. Accordingly, in the “Song of the Realization of
the Way” he mentioned the state in which

Regarding the students of the Way,

Though there are a great number of them,

1t is factually rare for a bamboo

To be turned into a dragon.

This fact 1s not surprising at all. A Chinese Ch’an master,
Yung-ming Yen-shou (904-975), ever said that in cultivating
the way of Dhyana “of ten thousand practitioners only one is
successful.” So did the Emperor Nhan Tong himself see that
though there were always a great number of practitioners of
Dhyana, only one or two of them could get enlightened. The
reason for such a state is pointed out in the “Song of the
Realization of the Way”:

Owing to their beclouded mind,

North is mistaken for South.

In such an illustration as by the Emperor Nhan Toéng, it
sounds just like an answer given by Phdp Minh to the
Emperor Ly Miéu’s question nearly a thousand years earlier
than Nhan Tong’s time: “occupying oneself with wrong-
doing that is expected to be righteous, attaching oneself to
the false in the hope of its being the true; in such a state of
confusion and hesitation, even though the Buddha would
project light that can shake the earth, who can see it?”
Obviously, the phrase “owing to their beclouded mind” in
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the Emperor Nhan Tong’s presentation is the very “state of
confusion and hesitation” of those who would like to see the
Buddha in the time of Ly Miéu. Once, one is trapped in such
a state, it certainly follows that one will be “occupying
oneself with wrong-doing that is expected to be righteous,
attaching oneself to the false in the hope of its being the
true,” or will go northward in stead of southward as having
been instructed. In such confused states, to get awakened for
a practitioner of Dhyana remains merely an illusion.

Nevertheless, after enlightenment has been attained to, there
would not be any distinction between mountain and city, the
Way and the world, a quiet life in the mountains and a busy
one in the city. Such is the thought of “Worldly Life with
Joy in the Way.” It was created for the purpose of meeting
the requirement of reasoning in a new phase of Buddhism
when the Vietnamese Buddhists had to accomplish their
duties to the country and simultaneously had to supply
Buddhism with new energy by making use of its teaching in
their fulfillment of national tasks, which was successfully
proved and gloriously typified by the personality of the
Emperor Nhan Tong.

As we have seen above, having been ordained a Buddhist
monk, who was spontaneously content with “wearing ksaya,
sitting behind the paper curtain” and “a pot of egg-fruit, a
jar of soy” on Mount Yén Tu, the Emperor never detached
himself from national affairs, particularly those concerning
Champa. As a consequence, the two districts O and Ly
became a part of Dai Viét’s territory in this period. It must
be said that this is a remarkable achievement in the Emperor
Nhan Tong’s life as a Buddhist monk. Never before in the
history of our country as well as of other countries has a
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Buddhist monk been capable of extending his country’s
boundary, which was particularly carried out extremely
peacefully. According to the disciplinary rules for an
ordinary Buddhist living in a monastery, it is generally
regulated that he who has led a monastic life must not act as
a counselor of marriage. Yet, it was the Great Ascetic
Huong Véan who did so and fulfilled it with great success.
As a matter of fact, Buddhism in Vietnam, particularly
Dhyana Buddhism, has its own disciplinary rules that are
called “Regulations of the Meditation Hall,” as in the title of
a work by Master Minh Gidc Ky Phuong (1682-1744), and,
for the most part, not related to the ordinary set of rules of
other traditions of Buddhism.

Another particular point concerning the Emperor’s act just
mentioned is that after his return to Pai Viét from Champa,
he encountered a lot of opposition from most of imperial
officials, especially from the intellectual circles. Many
compositions in verse and prose were made by them to
laugh over the Great Ascetic Huong Van’s action of having
his noble and pretty daughter married to a king of Champa
who, in their opinion, was merely a barbarian man of
inferiority. And such a discriminatory view went on to be
held to more than a hundred years later by another
intellectual, namely, Ngo Sy Lién in his comment on the
event in question:

In the old days, to solve the barbarians’ repeated havocs on the
borderland the Emperor Kao of the Han dynasty adopted a girl of a
common family and married her to Ch’an-wu. Though the marriage
to people of another race had ever been laughed over by the
preceding Confucians, [the Emperor Kao’s action] might be
sympathized with because it was aimed at concluding war and
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bringing about peace for the people. It was for the same reason that
when Hu-han, going for audience at the court of the Han House, had
the desire to be a son-in-law of the Emperor Yuan, the latter was
content to marry his daughter Wang-hsiang to him. As to Nhan
Tong, what did he mean when having his daughter married to the
Lord of Champa? If saying that because he did not want to be
blamed for breaking his promise that had been made by chance in a
journey [to Champa], why did he not have the matter changed? The
fact that he handed over the Heavenly Throne to the King [Anh
Tong] after entering the monastery could make it possible for the
latter to withdraw the promise easily. But why did the Emperor
Nhén Tong still keep the promise, instead? If he first had his
daughter married to a man of another race and then managed to
bring her back again, is it possible for him to be regarded as keeping
his promise?
In fact, without such a profound comprehension of Buddhist
thought as the Emperor Nhan Tong’s, one may hardly have a
view of equanimity as to human beings. Since Mau Tu’s
time, the concept that Buddha-nature is inherent in every
sentient being has been grasped by the Vietnamese
Buddhists to reject the idea of discrimination maintained by
the Great Han and thus the subsequent view falsely held by
the circle of Confucians that our Vietnamese people are of
barbarian race and their Han people are of Hua-hsia race.
Right in the comment by Ngd Sy Lién just cited sounds
more or less something of such a view of discrimination
from the Chinese intellectuals. It is, however, very fortunate
for our country that some leaders of our people at that time,
who were deeply interested in the thought of
indiscrimination in Buddhist teachings such as Van Tuc
Vuong Tran Pao Tai and Tran Khic Chung, were wise
enough to side with the Emperor Nhan Tong in his decision
of such a political marriage. Eventually, Princess Huyén
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Tran went to her husband’s home and thereupon the people
of Dai Vi¢t possessed further a strip of land of more than
two hundred kilometers without costing an arrow or a
soldier’s life.

The ideology of the Tric Lam school founded by the
Emperor Nhan Tong thus helped solve a series of issues
posed for Buddhism in Vietnam of the time and thereby
could meet some requirements that had not been able to be
satisfied before by our people. We have seen that it is not by
chance that the thought of “Worldly Life with Joy in the
Way” has been set forth and its content established. Once
more, it is obviously evidenced that such an ideology
factually proceeds from the actualities of Dai Viét and aims
at solving the problems caused by such actualities.

Above, we have mentioned only a number of fundamental
problems within the range of current historical materials. We
have not dealt with some specific points of Dhyana teaching
such as the principle of ripa-Siinyata that was elucidated
through a long verse by the Emperor Nhan Tong in his
discourse at the Sung Nghiém Temple in the late winter of
Giap Thin (1304). Naturally, this principle was after all
spoken of by the Emperor Nhan Tong as something “such-
and-such”; that is to say, every practitioner has to get some
insight into it by himself through the instructions of his
master. Such an experience, as what the Emperor Nhan
Tong exposed in the “Worldly Life with Joy in the Way,”
may be attained to by the “adherents of superior capacity in
realization” only. However, the most noteworthy point that
needs to be emphasized here is that in the lineage of the
Trac Lam school a practitioner of such capacity as
mentioned above does not necessarily pertain to the circle of
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the state’s officials but he may be in any of various stations
of society of the time.

Thus, after Nhan Tong’s time Buddhism in Vietnam has
developed in the course of what is presented in the “Worldly
Life with Joy in the Way.” The Buddhist teaching was no
longer exclusively left for any single part of society no
matter how excellent and superior it may be conventionally
considered to be. Buddhism has spread widely among
various classes of the masses, just as what was written by L¢é
Quat in a tablet inscription at the Thi¢u Phic Temple of the
Béi Village in Route Bac Giang in 1270, which was later
recorded by Ngo Sy Lién in the Complete History of Dai
Viet:
The Buddhist followers set forth the doctrine of misfortune-and-
fortune to transform the people’s minds, which is firmly hold to by
the subsequent generations. From the nobles down to the common
people, they never show any shadow of regret about devoting their
wealth to Buddhist affairs. If they have an opportunity at present to
make offerings to temples and stiipas, they all feel greatly pleased.
For they know that from such good deeds they can enjoy their fruits
in the future. For that reason, from the Capital to districts and
provinces, even in remote hamlets and villages, the people follow
[Buddhism] without any need of being persuaded in advance and
arouse their belief [in Buddhism] without any need of taking an
oath. Wherever the people inhabit, they build a temple that is always
restored when ruined, rebuilt when destroyed. The pavilions and
towers of bells and drums number as many as a half of the
population. Buddhism flourishes so favorably and is held in the
highest esteem by the people. As a boy, I ever read the [Confucian]
Saints’ sayings, understood them and thereby had much opportunity
to apply them to the cultivation of the common people but I have
never been able to encourage an entire village to follow the Saints’
teaching. Though I have ever wandered in the mountains and across
the rivers and my footsteps have been pressed on almost half of the
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country’s land, I have never found anything called “the Temple of
[Confucianist] Literature” built by local inhabitants. Whereby I
myself feel so shameful that the present writing comes as a genuine
presentation of my heart.
No doubt, the flourishing state of Buddhism until the end of
the fourteenth century when the Tran House began to
decline took its root in the ideology of the “Worldly Life
with Joy in the Way.” Buddhism was not attributed
exclusively to its monastic adherents or any of the noble
classes and the state’s officials. Buddhism is for every
human being. Wherever the people are, there is a Buddhist
temple built. And this prosperity has received no less
influential contributions from the Emperor Nhan Toéng and
the doctrine of the Dhyana school founded by himself. Such
is the truth that has been proved through so many stone
inscriptions. Nevertheless, some people keep on maintaining
that Buddhism could have declined by the end of the Tran
dynasty, particularly that after Master Huyén Quang’s death
(1254-1334) the “flourishing period [of Buddhism] came to
an end.”

In effect, not only did Dhyana Buddhism of Tric Lam refuse
to come to its end but it also developed so well as to prepare
itself for the undertaking of new tasks related to the country
and Buddhism that the history entrusted to it. That is to say,
taking advantage of some turmoil in our country of the time
the Ming of China carried out again their plot of invading
our country. In face of such brutal and barbarian invaders,
our people as a whole, from the Buddhist monks like Pham
Ngoc, etc., to the Buddhist laymen like Tran Trung Quang,
Lé Loi, Nguyén Trii, etc., rose up to drive away the enemy
with their glorious achievements in the battles of Chi Lang,
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Xuong Giang, which brought about the independence for the
Fatherland and the birth of the Lé dynasty. Undoubtedly,
Buddhism of the Trac Lam Yén Tu school went on with its
mission of serving the Buddha’s teaching and the people of
the reigns that followed through the outstanding characters
of history such as Master BDao Khiém(?-1445), Master Vién
Thai (1400-1460), the Highest Graduate Lé fch Moc (1459-
?), Master Phap Tinh (1470-1550?), Master Tho Tién Dién
Khanh (1550-1620?7), Master Chan An Tu¢ Tinh (?-1711),
Master Chan Nguyén Tué Dang (1648-1726) and
particularly Master Hai Luong Ngd Thoi Nhiém (1746-
1803). And this will be the subject of another study.(J

trans. by Dao Sinh
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